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testimony among the Jews there. I doubt, however, that thes Jews
were as fond of either after their conversion, as they had been
before. Of the Centurion of Luke 7:1-10, Christ said, "I have not
found so great ~faith, no, not in Israel" (Luke 7:9), and that faith
in operation to the glory <f God, would net likely have besn "of
good report among all the nation of the Jews" (hicts 10:22) ten years
leter. This 1is not what the Jews reported of Paul who "preeched the
feith" (Gal. 1:23, according to Pail's record in II Cor. 11:2 , and
Poter's testimony to the converted Jews of his first epistle "that
the rame afflictions are accomplished in yecur brethren that are in
tie world" (I Pet, 5:9). Furthermora, Cornelilus, the centurion of
our lesson,did not have the faith of the centurion of Lule 7:9, as
w2 shall abundantly prove.

‘When Peter came in to ¢ornelius, he "fell low at his feet,
and worshipped him". Now what will the so called "Pope of the
Cathclic Church" do now? .Will he set a pattern for all subsequent
Popes? Will all so called Popes follow the example which Peter row
sets? ‘ell, let us see. "Peter took him up saying, Stand up; I .
myself also am a man". If anything could be more sickening than the
spectacle presented when Americans, con visiting the Pope, fall on
taeir faces and kis3s his hends of fest like a fawniag dog, I don't
kriow what it could be., 0Jid anyone ever near ¢f the Pope using the
language of Poter? "Stand u»; I myseif also am a man". Could one
imagine tne apostle Peter being carried through Jerusalem on a
throne carrisd on the backs of the disciples, like they were oxen?
Wnen the EZmperor cof Javan was forced to deny his deity at the con-
cluslon of tne war, our papers carried the story to the ends of the
s3arth, when in resality the Mikado of Japan never saw the day that
he was worshipped as is the Pope in Rome., The Pagan Julius Caesar
afrirmed himself a god, while the pope of Rome, denies his daity and
recoives worship. Of the two, the latter s the most reprehensible.
"Stand up; I myself also am a man". Kot only did Peter refuse to be
worshipped, but he refused to let anycne worship God through him by
reason of his apostolic office. "Stand up;". Let your falling
dovm be befcre Ged only, to wnom you can say, "My Lord and My God"
{Jrno, 20:28). ‘hen the disciples sew Jesus "They came and held him
by the feet, and worshipped him" (Matt. 28:9), Let no man dare do
this before one of whom he cannot say, “My Lord and my God". When
men sald of Paul sand Barnabasf "The gods are come down to us in the
liken=ss cf men", Paul said, "Sirs, why do ye do these things? We also
are men of lilke »assiong with you, and preach unto you that ye
should turn from these vanities unto the Living God" (Aets 1l:11,15).
"Thess vanities" and "idcis" of I Thess. 1:9, are the same. The
wlhiole Romish system 1= a dsnial of the truth wnich 2aul atateé when
he said, God 13 not "worshipped with men's hands" {Acts 17:25),
and a denial that God zan be worshipped "in spirit and in truth’
{(Jno., 4:2L}. Their practice is proof that their falth cannot be
exercised in worship without a visible object, thus they walk by
sight, contrary to the princinle of truth (II Cor. 5:7). But they
do not want toc much light. Their system operates best in the
smoky, candle 1lit, atmosphere of death before the images of suffering,
rendered the more dclorous by the groaning strains of a hidéen organ,
as some dlsconsolate musician seeks to capture a little of the spirit
of the dark ages, hoping tc e arn his escape from the most severe of
the purgatorial flames by reason of his contribution to the spirit
of sorrow his bretnren are so desperstely seeking to capture among
the cendlesticks below. The truth speaking in men will say "Stand
up; I myself also am a man",

Peter, as he talked with Cornelius, "found many that were
come together", who, according to verse 33, were "present before
God, to hear all things that are commanded thee of God". They
reslize that great issues are envolved. Cornelius has convinced
them of that. This is the preacher's greatest moment. An interested
audience; a message cf life to deliver, and some who want to hear
it, and a God who !'s able to redeem his promises.

v. 28-29. "And he said unto them, Ye know how that it is an
unlawful thing for a man that is a Jaw to keep
company, or come unto one of anotier nation; but
God hath shewed me that I should not call asny man
common oOr unclean.

Therefore came I untoy ou without gainsaying, as
soon as I was sent for: I ask therefore for what
intent ye have sent for me?"
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Peter does not evade the issue. He points out the
attitude of Jew toward Gentils; (Compare Acts 11:3, Gal. 2:12) then
proceeds to show that his present attitude is the result of what
"Go¢ hath shewed me”. Later on, Peter acted the hypocrite, for
which he was rebuked by Paul. Hs knew that there was no difference
between Jew and Gentile after his experience with Cornelius, yet
for fear of the Jews he acted as though there were. (Gal. 2:12-13);
thus his act was hypocritical. Before this knowledge, his attitude
was not hypocritical because it was had in sincerity, therefore,
while wrong, 1t was not hypocritical. When Peter said, "God hath
shewed me that I should not call any man common or unclean', it
shows the sense in which he undsrstood the words of Acts 10:15,
"¥hat God hath cleansed, that call nst thou common". The vision had
tc do with animals, clean and unclean, but the application had to do
with men, specifically Jew and Gentils; one is not unclean now by
reason of his nationality. The wall is broken down. "Every creature"
(Mk., 16315), "all nations" (Luke 24 :47) are included in the gospel
appeal. Peter now understands che scope of the great commission.
Hence, he said to a Gentile, "Therefore came I -~-- I ask therefore
for what intent ye have sent for me?" Peter hed asked the three
men sent to him before, "Vthat is the cause wherefore ye are come?"
(Acts 10:21), and they had answsred, "to hear words of thee". Peter
now repesats the question to tieir mastsr. Peter, cn the principle
of M. 23:11, waits for God to tell him what to say in answer to
the "intent" of Cormelius, or his purpose in sending for him. God
hed said to Cornelius, "He shell t ell thee what thou oughtest to do"
(Acts 10:6). God will now tell Peter what he ought to say. Nothing
is left to chance,
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Jhat made the difference? "The offering" (Gen. 4:3-4). God would
have done exactly the sames thing for Cain that he did for Abel, but
the basis of his divine desaling must be the same. Thus God deals
with men according to "the offerings", and in so doing, is without
respect. Now compare II Sam. 14:1ily, in the light of the words,
"vet doth he devise mneans that hls banished be not expelled from him".
If one ignecres che 'means", and goes to hell, ané anothar regards
the "means" and goes to heaven, does this maks God a respecter of
persons? Notice again, concerning Israel in Zgypt, "Ged looked upon
the children of Israsl, and God had respect uatc them" (Ex. 2:25);
but did God do this by partiality? No, "God remembered his Covenant"
(Bx. 2:24). Eis Covenant raguirsd the ratification of a sacrifice
{(feb, 13:20), which stood, sypically in "A Lamb" (Ex. 12:5), thus,
“the Lord doth put a difference between the Egyptians and Israel'
{3x. 11:7). The difference being "a division" {margin - redemption)
{Tx. 8:23)}. The word "division" is the same word transiated 'redemp-
tion" in Ps. 111:9; Ps. 120:7. Thus we see that the difference of
divine dealing 1s not predicated of a "respect of persons" primarily,
tut of a respect of sacrifice, in view of whick God can be merciful
to such as receive it, and judge such as reject it. God told Moses
in inastructing Israel, "ye shall not respect perscns in judgment"
{Deut. 1:17); egain, 'thou shalt rot respect persons" {Deut, 16:19);
2gain "It is not gvod tc have respect of perscns in judament" (Prov.
24:23). e msey thus be as our heavenly Father, since "nelther 1s there
respect of persons with him" (Ziph. 5:9). In the matter of judgment,
"we shall receive the reward of the inheritance: for ye 3serve t he Lord
Shrist. But he that doeth wrong shall recelve for the wronF which
he hath done: and there is no respect of Fersons" {Col. 3:2L-25).
Thus, "before the judgment seat of Christ" the Ghristian shall receive
"according to that he hath done, whether it be good or bsd" (II Cor.
5:10), "according to his own labor" (I Cor, 3‘9%.

Now Peter says, "of a truth I perceive that God is no
respecter of persons'., The word translated "perceive' means "to
take eagerly”, "to seize", "oossess", etc. To paraphrase, Peter is
eaying, I take eagerly the opportunity of declaring the things com-
manded me upon seeing the application of the principle, that God is
no respecter of persons, to you, of another nation. 2Peter hada told
in V. 28, how he was convinced of th’s, and upon being convinced, was
eager To act in application of tas principle, according to verse 3.

Notice now the definition of the worcé "perceive", throws
light on the whole passage, Since it means "to take eagerly, to seize,
to possess™, etc., it does not mean that Peter uttered the words
which follow because of what re nad sesen Cornelius do, which are "In
every nation he that feareth him, and worketh righteousness, 1is
eccepted with him". The A.3.V. reads, "in every nation he that
feareth him, and worketh righteousness is acceptable tc him". e
kaow that redemptively God "hath mace us accepted in the beloved"
(Zphe 1:6), end thus "of him (God) are ye in Ckrist Jesus who of God
is mede unto us --- righteousness” (I Cor. 1:30). "The righteocusness
of God --- upon all them that belisve" {Rom. 3;22). Peter does not
say that this is true of Cornelius, he simply observes the principle
of the impartiality of God toward men of all nations, but we have
already proved that Ged does make s difference as related to sacrifice.
Just read in proof, the following scriptures: (Gen. 423-4)(Ex. 2:24,
25)(2x. £223)(Ex. 11:7)(II Sam. 1l4:14). Therefore when Peter sald,
"I pencelve that God 1s no respectsr of persons", he zaid it in
consideration of the testimony of "all the prophets”" (Acts 10:43).
Since this testimony envolved the death and resurrection of Christ
(Acts 10:39-40, and this 1s "the righteousness of God" revesled in
the gospel making 1t "the power of God unto Salvation to every one
that believeth, to the JEW FIRST and also TO THE GENTILE" (Rom. l:16-
17), tnen we know that it was regsrding this message which Peter
"engerly took" the opportunity of declaring, that made it possible
for God to publicly demonstrate his impartialicy "as no respecter of
persons”. How do we know? Because Peter later said, “God made
cholce among us {apostles) that the Gentiles by my mouth should
hear the word of the gospel and belisve" (Acts 15:7). Now notice,

the impartiality of God in so doing, "and put no_difference between
us (Jews who had believed - Acts 11:17) and them (Gentiles who
believed) purifying their hearts by faith" (Acts 15‘9). .hen God
thus "put no difference” between Jew sand Gentile, upon belief of the

gospel, he demonstrated the principle of God's word throughout,that
ne 1s "no respecter of persons". This is true of "every nation".
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Peter did not say that when ne heard how good Cornelius was he per-
celved thls. He 18 not speaking of Cornelius directly. =fe is simply
calling attention to the »rinciple of divine impartlality, and
Justifles what he 1s doing on that principle. John sald, "everyone
that doeth righteousness is born of him" (God){IJno. 2:29), "he that
dooth righteousness is righteous, even as he (Christ) 1is righteous"
(I Jno. 3:7). But this is what those sald to be "free from sin" do
as "the servants of righteousness" (Rom. 6:18), and results from
"Paith which worketh by iove" which 1s "In Jesus Christ" (Gal. 5:6).
Therefore, fater does nct say what he says in Acts 2:34-35, on the
basis of what Cornelius had done or was doing, but rather in obser-
vaticn of the principle to which we have referred that "God is no
respectar of persons’,which was applicable to “ornelius, though =a
Gent.1le, in consideration of "the gospel" (Acts 15:7).

Prepared by:
H. Frank Fort, Minister,
Berean Baptlst Church,
Houston, Texas.
Mar. 10, 1954.



LESSON #79.

"THE ACTS OF THUE APOSTLZS."

{dcts 10:36-41).

V. 36-37. "The word which God sent unto the children of Israel,
preaching peace by Jesus Christ: (he is Lord of all:)
That word, I say, ye know, which was published
throughout ali Judea, and began from Galiles, after
the baptism which John preached;”

"The word" here referred to "which God sent unto the child-
ran of Israel, preachking peace by Jesus Christ" ----- "was published
throughoat all Judea, and began from Galiiee, after the baptism which
Jechn preached". This does not mean that “preaching peace by Jesus
Christ" be§an after John quit baptizing, for we read in Jno. 3:22-2l,
"he {Jesus) tarriod with them (his discipies) and baptized; and John
_also was baptizing in AEnon neer to Salim," ----"For John was not yet

cast inte prison". 3ince the preaching “began from Galilee", and the
context identifiss the occasion as being that of Luke 4:1l4,18,21,
compare Acts 10:38; shen, "preaching psace by Jesus Christ ---- began
from Galilee”, not after John quit baptizing, but after Jesus had
teen baptized by John. This is what the words mean, which read,
"preaching peace by Jesus Christ -- began --- after the beptism whick
John preached". Notice; (1) "God --- preaching psace by Jesus
Carist", {(2) "Tho word was God --- the word was made rlesh" (Jno.
1:1,14). {3) "Ged was manifest in the flesh --- preacied unto the
Gen5iles" (I Tim. 3:18). (L) "God was in Christ reconziling the worlc
unto himsel:s" (II Cor, 5:13). (5) "God --- hath at the end of these
days spoken unto us in kis 3on" (Heb. 1:1-2) 1.3.V.. T John's bap-
tism, the Father said, "This is my beloved Son" (Matt. 3:17). John
said, "I saw and bare record that this is the 2on of God" (Jno. 1:34).
The Son saild "I speak to the world those things which I have heard of
him --- as my Father hath taught me I speak these things" (Jno. §:20,
28). While therefore, "3od --- spake in time past unto the fathers
by the prophets" (Heb, 1:1), he hath "at the and of thsse days"
spoken "in Scn" (Heb, 1:2 margin).

Peter sald tc Cornelius "That word, I say, ys know" V. 37.
¥hy? Because it had besn preached all over the land of Canaan. Paul
said that "the gospel of peace ---- by the word of God --- went into
ail the earth, and their words unto the end cf the world" (Rom. 10:16,
17,18). Cornelius therefore living within forty miles of where John
baptized, and within thirty miles of where Jesus had his ordinary
residence {Jno. 1l:45-46), knew “the word which Sod sent unto the
children of Israsl, preaching peace by Jesus Christ", This preaching
began by Jesus Carist, just thirty miles from Cse3sares where Ccrnelius
was stationed at the zime of our lesson. .Jhen "Yesus returned (from
the Mount of Temptation) in the power of the Spirit unto Gallilee:

--- there went out a fame of him through all the regicn round about"
(Luke L:1li). 'Je can well understand why Cornelius would have heard of
it. It ls to this that Pster alludes and not to any experimental
knowledge of "that word".

Notice now the parenthetical statement, "He is Lord of all"
in verse 36. Paul asked, "Is he the God of the Jews only? 13 he
not also of the Gentiles? Yes of the Gentiles also" (Rom. 3:29),
Thus, He is™Lord of all", and has made provision for all, and all are
therefore obligeted bx God's provision. But He is also, in some
sense, "Lord over gll" (Rom. 10:12), where it can be sald that He
is "in you 211" (Eph. L4:5), which, of course, 1s limited to rsdemption
This is clear from Rom. 10:12-12, Ggl. 3:28, and Col. 3:11., Notice
that as "God and Father of ali" (BEph. 4:6), he is not such to "all"
men, but "all" in whom God dwells. The werds, "Lord of all" in Acts
17:36, when compared wilth Rom. 3:29, are sesn to teach that God is
thils, even to the unjustified. Compare, Rom. 3:30.

1. To be "Lord cver all" means that God exercises himself in
behalf of those envoived. "If God be for us" etc. (Rom. 8:31).

2. To be "Lord ¢f all" (Rom. 3%29)(Acts 10:36), means that
men are accountable to God, and regardless of what they do in time,
must ultimately answer to Him.

Thus Peter, while telling Cornelius that "The word which
God sent unto the CHILDREN OF ISRAEL" was the word alse which God
was having preached tc the GLNTILES as "Lord of All", and thus justify
both alike, (Rom. 3:30), since He is "no respectsr of persons". (Acts
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10:3L). Cornelius had already been informed that the worship out of
his sincerity had been a "memorial", a reminder (Acts 10:L) of God's
purpose to vislt the Gentilesy it was alsc a fulfillment of the
prophecy "I wiil call them my people, which were not my people"
{Rom. 9:25). 7Paul said, "Salvation is come unto the Gentiles to
provoke them to jesalousy" (Rom. 11:11)}. Mcses had written, "I (God)
will provoke wou (Israel) to {ealousy by them (Gentiles) that are

no pecple {in your estimation)(Rom. 10:19), whiie Isalah propnesied
"I was found of them that sought me not. (Rom. 10:2C); all these
with the New Testament prophecies constituted "a reminder, a "mem-
orial before God" of the time to fulfill his purposaes toward the
Gentiles, and Cornelius, best suited to this purpose, was the person
to whom "the word" was sent.

V. 38-39, "How God anointed Jesus of Nazareth with the Holy Ghost
and with power; who went about doing good, and healing
all that were oppressed of the dsvil; for God was
with him.

And we are witnesses of all things which he did both
in the land of the Jews, and in Jerusalem; whom they
slew and hanged on a tree;"

In this verse we have the tri-unity of the Godhead.

(z) "God"; (2) "Jesus"; (3) "Holy Ghost". <ompare with Luke l.:18:
(1) "The Spirit™; (2) "The LorE"?ZT37‘"ﬁe". This 1s quoted from
Isaiah 01:1. Notice: (IJ "Tue Spirit"; (2) "the Lord God"; (3) "Me".
Now when did this annointing tae place? Not at Nazareth, because
Jesus saild, "The spirit of the Lord is upon me, becsuse he hath
anointed me" (Luke L:18), but it is saild, in verse 1k, "Jesus returned
in the power of the Spirit into Galilee”. By this pcwer Jesus was
"healing all that were oppressed of the devil: for God was with him"
{Acts 10:38); thus Jesus "cast out devils by the 3pirit of Gea"
(Llatt. 12:28). And all this was done before witnessss that "ye might
believe that Jesus is She Christ (the anointed) the Son of Ged" (Jno.
22:31); thus Paul said "This thing was not done in a corner" {Acts
26:26; thus Petsr could say "We (apostles) are witnesses of ALL THINGS
which he did" (Acts 10:39) as he "went about doing good™ after "God
(the Father) ansinted Jesus --- with the Hecly Ghost and with power"
(icts 10:38), Thus Peter speaks only of the public testimony of
the Father, to the idenzity of His Son. Now where did thils begin?

_ John the Baptist had said, "I knew him not, bu% that he should be
made manifest to Israel, therefors am I come taptizing with water"
{Jno. 1:31). Way? for '"he that sent me to baptize with water, the
same said unto me, upon whom thou shalt see the 3pirit descending, and
remaining on him, the same is he ---- I saw and bare record that this
is the Son of God" (Jno. 1:33-34). ‘here did John see this? "Jesus
when he was baptized --- the Spirit of God" descended, iighting upon
him, "and lo a voice from heaven s&ying, This 1s my beioved Son",
(Matt, 3:16-17). Notice (1) "Jesus™; (2) "Tre Spirit"; and (3)
Someone in heaven saying "This 1t my beloved Son" (Thus the Father).
"These three are one' (I Jno. 5:7). These three are the "us'" of
(Gen. 11:7). The universe bears witness to tnis tri-unity of being
so that "the invisible things of him from the creation of the world
are clearly seen being understood by the things that are made, even
his eternal power and Godhead" {Rom. 1:20). Get thist: Jesus was
"made like to corruptible man" (Rom. 1:23), as (Rom. B8:3) proves
God sent his own "Son in the likeness of sinful flesh". Again, he
was made in the likeness of men hkil., 2+7). «hat would be the
difference between "like to corruptible man" and the likeness of
sinful flesh"? WMan in his foolish heart, conceived the former,
while God by his power, and according to his wisdom 4id the latter.
The Son said to the Father, "a body hast thou prepared me" (Heb. 10:5);
"the body {(not of the Father but) of Jesus Christ’ (ieb, 10:10), "that
noly thing” (Luke 1:35). Thus we have "The power of the Highest"
(Luke .:35), employing a virgin to "oring forth a Son" (Luke 1:31),
to be "called the Son of the Highest" (Luke 1:32). ~0 once again
we learn how "these thrse are one" (I Jno. 5:7): (1) "The Highest",
The Lord God. (Z) "The Son of the Highest" Jesus, (Luke 1:31,32);
and (3) "The power of the Highest', tThe Roly Ghost, {Luke 1:35).
Irus Jesus said, "My Father ---- me --- the Holy Ghost" (Jno. 20:21-22).
Tohn said "These three are one" (I Jno. 5:7).

Men have nc difficulty understanding how "two shall becoms
" {Eph. 5331), or how a multitude "all may be one" {(Jno, 17:21),
1out the member being identical, but they talk of "three gods"
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%f we belleve tha Son to be distinct from the Father when He says
Us" (Jno. 17321)% "Father, me, us". The loglc of these infidels
would repudiate space because it takes three dimensions to constitute
1t; tiney would reject the light because 1t takes three rays to
constitute one light. Just as space can not be without three dimen-
N sions, just as light cannot be without three rays, just so, camnot
God be without taree persons. The "us" of Gen. 1:256, 1s the sanme
In essence and attributes, but distinguishable in expression. That
1s, the Father 1s not the 3Son, and the Son is not the Father, but
there cannot be a Father without a Son, nor a Son without a Father,
any mors than there can be a husband without a wife and vice versa.
“lkile ons cannot exist without the other, who would contend that they
are 1dentical? Goc has been I'rom all eternity and nothing essential
to his belng was lacking in Pather, Son or Holy Spirit. But the
redemption of man required more than what God was or is in the mere
fact o' His being. That which was essential to humen redemption, God
"prepared" (Heb. 10:5). That which God "prepared" was essential to
human redemption, but not essential to God's being, yet ‘the only God
some rellgionists know is !lary's "first born son ~-- called Jesus"
(llatt. 1:25); while the scriptures teach that "The Son of the Highest"
was incarnate in hep "first bern Son", thus God, the Son, was '"manifest
in the flesh" (I Tim, 3:16) through which "Ths Father" ~--- "in the
body of his (the Son) flesh through death" ~(Gol. 1::9,22) 1s able to
reconcile the world {ITI Cor. 5:19§. Thus in our (1) "God" sent
"the word" {(Acts 10:3€), compare Jno. 1:1,1L. (2) “God anointed
Jesus™ V., 38. (3) "God was with him" V. 38. (4) "gim God raised up
i -=-= and showed him openly” V. LO. ho 18 the "nim"? Who is God?
The answer 1z simple, "The Father sent the Son" (I Jno. 4:1&). The
Son sald to the fathsr, "Thou nast sent me into the world" (Jno. 17:18)
Thus by comparing scripture with scripture, we see that "God" in the
scriptures above anumerated, refers so "the Father" while the pronoun
"him" refers to "The Son".

v. Lho-h1. "Him God reiséd up the thizd day, and shewed him openly;
Not to all the people, but unto witnesses chosen before
of God, even to us, who did eat and drink with aim
after he rose from the dead."

Peter says “Je are witnesses of all things which he did"

‘n verse 39, and in verse 4l, he says that these witnesses were

- "chosen before of God", that is before the "all things" of waich
they were witnesses nad been done. Peter spesks of the death V. 39
and tne resurrection, V. hO, which became the saving messa§e to all
who bellsvas in tke deity of the person who did this. The "all thines"
bare witness to this identity. This happened in Zhe land where Jesus
should have been welcomed "the land of the Yews" V. 39, Zornelius
must have wondered how the Jews could have done toward Jesus as they
did, when he was 3o desirous of having more 1ight concsrning the Will
of God himself. But this desire 1s to be sstistled, while the reject-
ors of the light mus®t eventuate in darkness for those who would not
have 1t. The scene 1s changing.
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"THZ ACTS OF THE APOSTLES".

(Acts 10:42.)

v, L2, "And he commanded us to preach unto the people, and
to testify that it 1s he which was ordained of God
to be the Judze of quick and dead."

Notlice that Peter refers to "the people”, and by comparing
with "whosoever" of verse .3, we see that he speaks of all people,
and not of the Jews only. Feter says the Lord "commanded us to preach
--- and tot estify that it is he (Jesus) which was ordained of God
to be the Judge of quiek (living) and dead". This preaching began at
fentecost, because it was to begin after the resurrection of Christ,
V. 40, Chkrist had said "after that he ---- had given commandments
unto the spostles whom he had chosen" {icts .:2). Notice "had chosen"
thus agreeing with "witnesses chosen before"™ of Acts 10:4l, that is,
berfore the occurrence of the things to wnich they were to bear witness;
Chnist said, "they should not depart from Jerusalem, but walt for the
promise of the Father" (Aicts 1:u§, which was "power" (Acts 1:8), in
connection with the baptizm "with (in) the Holy Spirit" (.cts 1:5),
according to the Prophecy of John the Baptist (Jno. 1:33). The
apostles were to "tarry in Jerusalem'" where Christ said "I send the
promlse of the Fathar upon you" (Luke 2i:L9), for it was there that
"repentance and remission of sins" were to bs preached for the first
time according to tne commissicn which included "all nationsa” (Luke
2L:47), "all nations” (Matt. 28:19), "every creature™ (Mk. 16:15).
Prior to this Christ said, "Go not into the way of the Gentlles and
into any of the Samaritans" (kiatt. 10:5). Peter, thersfore, refers
to the commandment which irvolved all "the people”, thus the Gentiles,
when he uttsred the words ef our text, V. 2. The apostles were to
preach that he, whom men "slew” and Ged "ralsed up" was "ordained of
God to be the Judge of quick and dead". It is of him Paul speaks as
'The Lord, the righteous Judge" (II Tim. L:8). He said, "The Lord
Jesus Christ --- shall judge the quick and the dead at his appearing
ard his Kingdom". The word "quick” means to “live", thus He shall
jadge the "living and the dead". Paul said, "God -=-- will judge the
world in rightecusness by that men whom ne hath ordained" (Acts 17:30-
31). Peter speakin% of Christ, said, "1t is he which i3 ordained of
God to e the judge" (Acts 10:&2). Jesus said, "The Father --- hath
committed all Judgment unto the Son" (Jno. 5:22). Now notice three
expressions of the %Yerm "Quick and the dead®.

1., "He (Jesus of Nazareth V., 38) --- was ordained of God to he
the Judge of Quick and dend" (Acts 10:&2
2. "The Lord Jesus Chriat who shall Judge the guick and dead
at his appearing and his kirgdom" (II Tim. i:l).
3. "'The Gentiles {(who are lost V. 3) =--= shall zive an
account to him that is ready to Judge the GQuick and the dead" (I Pet.

Lis).

The expression "Quick and the dead" has a two-fold application.

.

I. It appltes to the saved. Paul wrote of "they that are Christ!a"

(I Cor. 15323). "We (saved) shall not all slesp (die) btut we shall
8ll be changed --- the dead (saved) shall be raised --- and we (living
saved) shall be changed" (I Cor. 15:51,52). 4gain, "The dead in Christ
shall rise ----Then we which are alive and remain shall be caught up"
(I Thess. L2:16~17). Thus Paul wrote "To thls end Christ both died
and rose --- that he might be Lord toth of the dead and living” (Rom,
14:9). Here the expression agaln 1s limited to the saved for Paul
saild, "None of us (whom "Zod hath received" V. 3) liveth to himself
and no man.(of us) dieth to himself. For whether we-live, we live
unto the L_rd; and whether we die, we die untoe the Lgrd: whether we
live thersfore, or dle, we are the Lord's (Rom. 1L:7-8). HNow notice =
Christ's relation to these as Judge, "For we shall all standb efore
the judgment seat of Christ" (Rom. 14:10). In II Cor. 5:10, we read
af those who "walk by faith" ----"we must g1l appear before the judg-
nent seat of Curist™. The context shows clearly that the subjects of
thais Jjudgment are the children of God, not of the world, for Faul says
"God --- hath given us the earnest of the spirit" (II Cor. 5i5).
Notice now, "the dead" in this connection are those from ths number
of the saved who have died, that 1s "our outward man perish" (II Cor,

:16), "our earthly house of this tabernacle --- dissolved" (II Cor.

‘1), yet “we must all appear before the judgment seat of Christ"
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(I,‘Sor. 5:10)(Rom. 14:10). Thus, the expression "The quick and the
dead” applles to the saved. The Judgment of Him who is ordained of
God to judge the saved is executed in two ways:

l. As a chastening it is designed to be corrective and
remedial, that those thus chastened might exercise "Godly
sorrow unto repentance" (II Cor. 7:10), and reap the
"peacable fruit of righteousness" (Heb. 12:11), by
being thus "exercised". For this Peter says "The time
is come that Judgment must begin at the house of God --
U8 -~--- the---rignteous" (I Pet. 4:17,18).

2. As a rewardingz. (1) "every one mey receive the things
done in his body (tkus while living) according to that
he hath done, whether it be good or bad" (II Cor. 5:10).
(2). "The reward of the inheritance" (Col. 3:2L).
(2). "reward according to his labor" (I Cor. 3:8).

Thus Paul said "Judge nothing before the time, until tthe Lord
come =~--then shall every man have praise of God" (I Cor. L:S).
Then "If any man's work abide which he hath tullt thereupon (Christ
as the foundation, V. 11) he shall receive a reward. If any man's
work shall be burned, he shall suffer loss; but he himself shall be
saved" (I Cor. 3314-15). Thus a child can see that the Judgment in
question is of the children of God exclusively. Now nctice agaln
what Paul said, "To this end Christ bcth died and rose =--- that he
might be Lord both of the dead and 1iving" .Rom. 1[;:9J). Since "He
was delivered for our cffences and raised again for our jusSification"
(Rom. L3125}, we understand why Paul could say "Our Lgrd Jesus Christ,
who died for us, that whether we wake or sleep, we should live to-
gother with him. Yherefore comfcrt yecurselves together, and edify
ona another, even &s alsc ye do" (I Thess. 5:10-11). Paul had said,
"iet us not sleep, as do others: but let us watch and be sober®™ V, 6.
8ut e did not say that their salvation depended on this as 90% of
the religious world teaches. ‘ihat is the basis cf obeying the
commendment ".herefore comiort one another" (I Thess. ﬂ:lg)(l Thess,
5:11)? In the first case "If we bslieve that Jesus died and rose
again" (T Thesa. §:1LJ). In the second "Jesus --- died for us that
whether we wake or slesp, we should live together with him" (I Thess,.
5:10). Do you know of any relliglous sect that ever dared to comfort
it's devotees with --- "these words" (I Thess. 4:18).

iI. The words, "Quick 2nd the dead" appnly also to the spiritual
state of men. FPaul sald, "¥e were dead in sins" (Eph. 2:5). This is
descriptive of men said to he "without Ckrist" (Eph. 2:12). Thus
John wrote "He that hath not the Son of God hath not life™ (I Jno.
5:i2). Christ said, "I am come that they mignht have 1ife" {(Jno. 10:
10). Ee who has 1t "is passed from death” (Jno. 5:24). "He that
nath the Son hath life" (I Jno. 5:12). Thus when one who has been
"dead in trespasses and sins" (3ph. 2:1) is "quickened" {Eph. 2:53),
he 1s "alive unto God" (Roxn. 6:11), and "allve from the dead" (Rom.
6:13). .hen Lukxe wrote that "He (God, in relationship with his
people) 1t not a God of the dead, but of the living: for all live
unto _him" (Luke 20:38), he referred to "The childrsn of God, being
the chlidren of the resurrection" (Luke 20:36), exactly the same
classification of man referred to bty Paul when he said, "Je live
unto the Lord" (Rom. 14:8). This is true only of "the children of
God" (Rom. 1L:3){Luke 20:36).

1. So to be "Quick" (to live) In this sense is to have
spiritual 1life.

2. To be "dead" is to be "without Christ", and thus "dead
in sins™. To sum up: "He that hath the Son hath life,
and he that hath not the Son of God hath not life"

(I Jno. 5:12).

Remember that Paul sald that the "Lord Jesus Christ --- shall
judge the gulck and the dead at his appearing and his Kingdom"
{II Tim. L:1); he thus refers to what "the righteous judge shall
give me at that day" (II Tim. [:8) when "all them that alsc love his
appearing" shall be rewarded,{same verse) which of course, would be
limited to the saved. "That day" refers to the time, "at his appear-
iggﬂ, when rewards shall be given according to faithfulness, at
Tthe judgment seat of Christ" (II Cor. 5:10), while "His Kinzdom" 1s
the sphere, wherelin the authority that inheres in "q Crown' (11 Tim.
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%4:8)(I Thess. 2:19)(I Cor, 3:25), may be exercised when "¥e shall
raign on the esrth" (Rev. 5:10). The expression "Judge the culck

and the deed", in the light of the context seems to indicate that
Paul refers to the saved and the lost, but for many reasons this
cannot be so. (1) The act of the judge 1s specifically related to
"all them that love his appearing", V. 8., Paul said in V. 18, "The
Lord --- will preserve me unto his heavenly kingdom". Paul evidently
believed that he would exercise the power of the "erown - -- which the
Lord the righteous judge, shall give me" V, 8, Again, "the dead" 1n
a spiritual sense, and in it‘'s final, punitive form, shall not be at
"his kingdom”, but after "he shall have delivered up the kingdom to
God even the Father" (I Cor. 15:2li), as cne can see by comparing with
Rev, 20:11-14 ).

1. When resurrection ends with "the dead" who are such by
reason of being "without Christ", "whose names are not wrltten in the
book of life", according to the record of {Rev. 20:11-12), "the
Kingdom" shall have been previously “"delivered up to God even the
Father", therefore the judgment of "the dead" at the appearing of
Christ's Kingdom, cannot be the judgment of the wicked dead. To sum
ap:

P 1. "The dead" of (II Tim. L:1l) are to be judged "at --- his
Kingdom",
2. "The 4ead" of Rsv., 20:12-13) are judged after "He shall
have delivered up his Xingdem to -~- the Father".

Thus Peter and the other witnesses were to preach and to
testify that God had ordained "Jesus of Jazareth", "To be the Judge
of gquick and dead”.

1. "Quick and dead" 1n a spiritual sense.
2. "Quick and dead" in a physical sense.

If Malive unto God" we shall bs with Christ forever (Rom.
6:113)(Jno. 17=2h).

If "dead in sins", men forever separated from him.. (Zph.
2:1){II Thess. 1:8-9).

Prepared by:
H. Frank Fort, Minister,
Berean Baptist Church,
Houston, Tex.

Mar 25) 195&.
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LESSON #81.
"THE ACTS OF THE APCSTLES".
(Acts 10:43-48).

V. U3, "To him give all ths prophets witnsss, that
through his name whosoever balieveth in him
shall receive remission of sins.

Peter had sald, “"We are witnesses of all thinzs which he

did", having reference to the "witnesses chosen hefore of God" V. 39,
1, who were the "aposties ---- his witnesses of these thinge"
vActs 5:29,32), according to the promise "ye ---- shsll bear witness
Lecause ye have been with me from the beginning" (Jno. 15:27). "The
apostles whom he had chosen ~-~ ye shall be witnesses" (Acts 1:2,8),
"them that heard him" (Heb. 2:3), who could say "we have heard ---

we have gseen" I Jno. 1:l) that which was "spoken" and"works™ which
were seen. (Jnc. 15:22,24).

Notice in the context of V. L3, where Petar says, "To

him give all the prophets witness", and that of which the apostles
were witnesses, we see that the message of "Feace" V. 36, was based
on the death and resurrection of Christ, Vs. 39,&0. Now with this in
mind, hear Peter concerning the testiuony of the prorphets. He saild
they "testifled before hand (as the Spirit moved them to write -

II Pet. 1:21), the sufferings of Christ and the glory that should
follew" (I Pet. 1:11l), and of those thinge Peter sald, "the things
---~ are now reported unto you by them that have preached the gospel
unto you with the Holy Ghozt sant down from heaven" (I Pet. 1:12).
The "Holy Spirit" confirmed the preaching of "the things""with 3igns"
(Mk, 16:20), as Christ had promised (Jno. 15:27}, "The Spirit --- and
ye also’. Peter affirms this to be fulfilled through the ministry of
the apostles (Acts 5:29,32), where witness was borne to the death

and resurrection of Christ (scts 5:30,31). Now the question is, how
did the prophets bear witness of things which tiney dld not see?

They did sa@e. The saw things which represented the deata and resur-
rection of Carist. Thus Christ "all things must be fulfilied which
wers written in the law of Mcses, and in the prophets and in the
Psalms concerning me --- thus 1t behooved Thrist to suffer (die)

and to rise from the dead the third day" (Luke 2L:lili,46). Christ
rebuked his apostles for thelr slowness of perceptlon regarding the
testimeny of the prophets "all that the prorhets have spoken, ought
not Christ to have surtered", etc. (Luke 2i1:25,26). GChrist said,

"ve search the scriptures --- they are they whilch t estify of ma"
(Jno. 5:37); ‘“Hoses wrote of me" (Jno. 5=Zé). Tkus Paul said "The
holy scriptures --- are able %o make thee wise unto salvation through
failth which is in Christ Jesus" (II Tim. 3:15). They declTred "how
that Christ died for ocur sins ~--- and that he rose again" (I Cor. 15:
3,4). Thus "the righteousness of God" was "witnessed by the law and
the prcphets” (Rom. 3:21), These scriptures are conclusive that the
prophets bare witness by the "ﬂag of figure" (sarginal foot note -

(I Cor. 10311), which while the "shadow of good things to come" was
"not the vary image of those things" (Heb. 10:1). Neverthsless, it
was “a figure --- until She time of reformation" (Or "“setting things
right"j(Heb. 9:9-10}; "Tigures of the time" (Heb. 9:2L) were those
things by means of which the prcphets were sald to be witnesses.
Thus Paul sald, "I continue --- witnessing --- none other things

than those which the prophets and Moses did say should come" (Acts
26:22), specifically, "That Carist should suffer and that he should
be the first that should rise from the dead" {icts 26°23). Thus
"Abraham’ whom Christ sald, "Rejoiced to see my cay" (Jno. 8:56},
"received him in a figurs" (Heb. 11:19). Thus "The 5pirits of the
prophets are subject to the prophets’ (I Cor. 14:32), so are we to
"Pry the spirits whother thevy are of God" (I Jno. 43l1). If it 1s the
truth, then it will find corroboration by the testimony of both,
rophets and apostles that "Jesus Christ 1s come in the flesh" (I Jno.
ﬁ:Z); "That Jesus is the Son of God" (I Jno. 5:5), that he was "put
to death in the flesh, but gulded by the spirit" (I Pet. 3:18). The
law witnessed this in types and shadows and figures. The prophets

in gliving the meaning of the law, found Jesus there, thus Jesus said,
"They are they which testify of me" {Jno. 5:39), and Paul said, "The
law was our school master to bring us to Christ, that we might be
fustified by faith" (Gal, 3:2l).

Now with these last words befors us, read the text, "To
him zive all the prophsts witness, that through his name whoscever
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believeth in him shall receive the remission of sins". (Acts 10:43).
Compare II Tim. 3:15, "through falth which is in Christ Jesus" and
Rom. 3:22, "The righteousness of God is --~ upon all them that
believe™, This 1is the universal testimony of the prophets and cannct
be wrong. The testimonies of ibraham (Rom. [}:3-5), David (Rom. L:6-
7), and Paul (Rom. 4:123-25--5:1-2,9,10) confirm 1t. It is "By grace-
through faith --- not of works" {(Eph. 2:8-9), making the "promise
surs" (Rom, L:16), thus "according to the promise™ [Gal. 3329), which
was So bs "given to them that believe" (Gal. 3:22) "so then they which
be of faith are blessed with faithful (believing) Abraham" (Gal. 3:9).
Thus "the sscrifice” was "foreseeing that God would justify the
hesthen (Gentlles) through faith" (Gasl. 3:8), and Peter, to the
Gentiles, zonfirms the testimony of the scriptures, wherein the
prophets gave their testimony and witnessed in the typss, figures,

and shadows of "good things to come". (Heb. 10:1).

V. Li-L8, "¥hile Peter yet spake these words, .the Holy Ghost
: . fell or all them which heard the word.,

ind they of the circumeision which believed were
astonished, as many as came with Peter, because
that on the Gentiles also was poured out the gift
of the Holy Ghost.
For they heard them speak with tongues, and magnify
God. Then answered Peter,
Can any man forbid water, that these should not be
baptized, which have recelved the Holy Ghost as well
as we?
And he commanded them to be baptized in the name of
the Lord. Then nrayed they him to tarry certain days!

"While Peter yet spake these words". A death struggle
;soes on in the ranks of those who teach, that baptism saves by the
remission of sins, In trying tc prove that Cornslius received the
Holy Ghost before he had time to belleve, thus proving that according
¢o what we, as Baptists teach, he could nct have been saved at the
time "the Holy Ghost fell on all them™. /e shall prove that the
effort is a death strugzle, death for thosze who thus struggle. Acts
11:15 1is used to prove the theory. "As I bagan to speak, the Holy
Ghost fell on them". The words "as I began to spsak", are used to
shcw that they could not nave believed, since “eter had Jjust started
- 3peaxing. Notice all the text "as I began to speak, the Holy Ghost
fell on them, AS ON US at the tegimning --- for as much then as God
gave them the liks gift as he did unto us who believed on the uord
Jesus Christ™, etc. {.cts 11:15,17), If the Lord gave the Centiles
the Holy Spirit in untelief and So the Jews who believed, by what
prccess of reasoning could one reach ths conclusion that 'God gave
them the like gift as he dild unto us (Jews) who believed on the Lord
Jesus Christ?” or "as on us at the beginning'. ‘/hatever happened, it
reminded Petar of something the Lord had said, "Then remembered I the
word of the Lord how that he szid --- ye shall be baptized with the
Holy Spirit" (Acts 11:16). This promise was "ye 3hall be baptized
wit: the Holy Ghost™ (Acts 1:5). A% the time Christ uttered these
words he said he referred to "the promise =-- ye have tesrd of me"
{iets 1l:ly). John pronhesied this a number of times, but Christ said

"He that believeth or me, as the scripture hath said, out of his belly
snall flow rivers of living water. (But this he spake of the Spirit,
walch they that believe on him should receive: for the Holy Ghost was
not yet given)ijno. 7:30-39). 7This promise was 'as the scripture hath .
sald.” The_day of Pentecost saw the fulfillment of "that which was_
spoken by the vrophet Joel'" (a¢ts 2:16)! Thus "as the scripture hath
sald" (Jno. 7:38) as to thé miraculous support of the apostolic
witnessing, "The Holy Ghost is come upon you" (Acts 1:8); "They were
all filled with the Holy Ghost" (icts 2:4), and this according to the
"Proiaise of the Father" (Acts 1:l), as God said, "I will pour out of
my Spirit upon all flesh" (Acts. 2:17).

Now Peter said concerning Cornelius and company, "The
Holy Ghest fell on them, as on us at the beginning --- who belleved
on ths Lord Jesus Christ" (Acts 11, 15,17). Of course, if the Holy
Spirit fell on unbelievers, it was not as at the beginning, but it
was; therefore Corneliua baiieved at the time “the Holy Ghost fell"
Acts 10:4L). Then what do the words "as I began to speak" (Acts 1l:
}5) mean? Notice that Peter "expounded it (the visit to the Gentiles)
ingrder" (Acts 11:l), Cornelius had said "We are all here present
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before God to hear all things that ars commanded thee of God"

(Acts 10:33). The all things comsisted of "preaching peace by

Jesus Christ", according tc that to which "all the prophets witness"
{lcts 10:36,43) and soms other thnings to which the prophets did not
witness{ "paptism" for instance,which stood befare a "walk in newness
of 1ife" (Rom. 6:4), This two fold division of truth, into that
which saves, and that which governs the walk of the saved, is found
:hrouﬁhout God’s word. Notice an szample. Paul "spake unto the
woman™ (Acts 16:13) on the basls of waat he sald, Lydia "worshipped
God --~ whose heart the Lord cpenad thaat she attended unto the things
which were spoken of Paul®, Among those"things" after she became a
worshippser, {compare Jno. 9:35-38}, was t3e command :o be bantized.
in being bantized, she said %o Paul "If ye have ‘udged me to be
falthful to the Lord" she asked Paul and Silas tc abide in her house.
Thus we see the distinction between the truth by which she became a
worshipper, and the truth by which 3he wegs judged to be faithful tc
the Lord. Exsctly so was the truth made knowvn to Paul, "These things
which thou hast seen" (Acts 26:16), which later he "declarad first

(I Cor. 15:37, by which men were "begotten! (I Cor. L:15) and second
"those things in the which I will appear unto thee" (4cts 26:16).

1. "These things" were in answer to the questlon "ho art thou?"
(Acts 9:5), and in the believing of which there 1s salvation (Acts
16131)}{I Jno. 5:1).

2. "Those things" were in answer to the question "What wilt
thou have me to do?" (icts 9:6) Irn obedlence to which we "walk and
-~~~ please God" (I Thess. 3:1).

Therefore the words "es I began to speak" (Acts 11:15)
and "while Peter yet spake these words" (Acts 10:lj), refer to "The
word ---- preaching peace”, accordinﬁ to the tastimony of "sll the
propneta" (Acts 10:30,43) which was "The word of the gospel" (Acts
1537), and not the commendments given to bellevers, by which they are
to "walk by faith" (II Cor. 5:7)(Col. 2:6)(Gal. 5:25), 3ons, then
servants, is the New Testament order. "Born again”, then, "welk as
dear caildren”.

Now the proof of the above ordsr of truth., Peter in
testifying at Jerucsalem occncerning his visit to the Gentilies ssid,
"sien and brethren ye know how --- God made choice among us that the
Gentiles by my mouth should hear the word of the gospel and believe.
And God which knoweth the hearts, bare them witness, {Gentlles)
giving them the Holy Ghost even as he did unto us; snd puv no differ-
ence between us and them, pur:fying their hearts by falth” (4cts 15:
7-2). Notice {1) They were to "hear the word of the gospel and be-
lieve": (2) MGod --- knoweth the hearts"; (3] 'bare them witness”,
How? "Giving them the Hcly Ghost even as he did unto us" Zth?vJews
"wno belleved"Acts 1l:17, thus to Gentlles "who believed'). (%}
"surify thelr hnearts by falth", This is the order of truth as 're-
hearsed --- by order” (Acts 11:L), thus agreeing with the orde: of
sruth as rehearsed in(Acts 15:7-93.

Now hear the testimony of Acts 10:ll-ib, "The Holy Ghost
foll on all them that hzard the word" (Therefors at the time He fell
they had “hesard", not were beginning to hear some word, and since
Pster says 1t 1s "the word of tho gospel (.cts 15:7), we know what
they had "heard" at the time "the Holy Ghsct fell.), and they of
the eircumcision which bellieved were astonished ---becsuse that on
the Gentiles sl3o was poured out the gift of the Holy Ghost". For
(this is how on this cccasion they knew) they (the six belleving Jews)
heard them (the beiieving Gentiles) speak with tongues and megnify
God". Wow since Ged thus "bare them witness", what was the twofold
conclusion based on what the believing vews saw? (1) That "God also
to the Gentlles granted repsentance unto life" (Acts 11:18), snd (2)
that "God which knoweth the hearts ---- puf no 4ifference between
us and them purifying their nearts by faith" (Acts 13:86-9), and (3)
that they knew this by the manner in which "God --- bare them witness"
{Acts 15:8), since the promise was to them “"that belleve on him'

(JDO- 7:39)-

We conclude from the foregeing that Cornelius was not a

penitent belisver fTAects 11:18 - 4cts 15:7-9) before Peter preached

the word of the gospel", “whereby thou and all thy houss shsall be
sayed" (Acts 11:14), and that God bare him witness, on belleving,

thof he had granted repentance, and purified his heart, in & manner
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discernible to the belleving Jews that he had done it before. Peter
sdid "Can any man forbid water that these should not be baptized
walch have received the Holy Ghost as well as we?" So we have

(1) "repentance" {Acts 11:18); (2) "belleve the gospel" (Acts 15:7);
{3) "purified hearts" (Acts 15:9); (l4) Witness borne to this purity
of heart for the observatlon of others (.lcts 15:8); (5) baptism
following all these "He commanded them to be baptized in the name of
the Lord". This 1is the truth., Anything contrary to this order is
error, and 1t is not of God, for"God is not the author of confusion,
but of peace". Peace reigns when the word of God is rightly divided,
according to the abcve ordsr, agreement is found with the testimony
of all the prophets that "Jhosoever belleveth in him shall receive
the remission of sins" {Acts 10:43).

Prepared by:
H. Frank PFort, Minlster,
Berean Baptist Church,
Houston, Tax.
Mar. 31, 1954.






