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And they that were with me saw indeed the light, and were afraid;

but they heard not the voice of him that spake to me.

And I said, What shall I do, Lord? And the Lord said unto me, Arise,
and go into Damascus; and there it shall be told thee of all things which
are appointed for thee to do."

Saul asks two questions: (1) “Who art thou Lord?" V, 8.
(2). "What shall I do?" V, 10. This second question is asked in Acts 9:6 as
follows, '"Lord what wilt thou have me to do?'" The answers to the two are:
(1) "1 am Jesus of Nazareth' V, 8, and (2) "go into Damascus; and there it
shall be told thee of all things which are appointed for thee to do" V. 10. Saul
had thought he was doing right when he acted '""Contrary to the name of Jesus of
Nazareth' (Acts 26:9), Why? Because he did not believe that "Jesus was the
Lord" (1 Cor. 12:3). When the Lord, however, answered Saul by saying,
"1 am Josus", Saul believed it and addreased the one so doing, as ‘'Lord".
Believing, therefore, that all authority was His, Saul a sked, '"What shall I do
Lord?" It is natural for one who believes that Jesus is the Christ, to seek
to please him. The reason most professing Christians have go little regard
for the word of God, is due to the little regard they have for the God of the
Word., Why did the Lord appear unto Saul? Not to save him. The Lord saved,
and saves others without appearing to them, The Lord said, "I have appeared
unto thee for this purpose, to make thee a minister and a witness" (Acts 26:16),
As a witness, Paul said, '"Have I not seen Jesus Christ, our Lord? {1 Cor. 9:1).
Yes, he had, and that according to our lesson. This was essential to the apostie~
ship (Acts 1:22). The apostles in telling of the redemptive work of Christ, said,
"We are his witnesses of these things' (Acts 5:32). Now "these things'' are
easential to salvation, but '"these things' were not made known to Saul in
Damascus, but when the Lord appeared to him in the way. Notice, in speaking
of the witnesses, Paul said, '"Last of all he was seen of me also, as of one
born out of due time" (1 Cor. 15:8). When? On the road to Damascus. Paul
said, “'Christ died for our sins ------ he rose again ---~=- he was seen'!
(1 Corx, 15:3-5), Peter said, '"We are witnesses of these things' (Acts 5:32).
Paul said of "me also' {1 Cor, 15:8). When did Paul witness ''these things'?
In Damascus? No, absolutely not. Hear Christ, ''these things which thou
bast seen' (Acts 26:16), are distinguished from ''those things in the which I
will appear unto thee' (Acts 26:16), '"These things'* are essantixd to salvation,
because they are the facts of the gospel, and 8o affirmed by Paul i 1 Cor, 15:1,
3,4}, but "those things" had to do with the duty of Paul after believéng "these
things". Now let us see. Not one word had been said to Paul when the Lord
appeared to hirmn about baptism , as far as the record goes, Therefore, baptism
belong ed in the category of ''those things'' which were to be made known to Paul
after he hadknown "'these things'', and Ananias was the man who taught Paul
concerning baptism. Now let us just read Faul's record of the order of truth,
"But I certify you, brethren that the gospel (of which Faul was a witness, and
which as a minister he declared) which was preached of me, is not after 1.:an,
For 1 neither received it of man, neither was I taught it (by man) but by the
revelation of Jesus Christ: (Gal. 1:11-12); as-plainly as Paul could speak, he
affirmed that man, and Ananias was a man, did not teach him the gospel, nor
did he receive it from him, but rather that he had received it by the revelation
of Jesus Christ. He said to the Corinthians, I declared the gospel to you -
"which =~=--- ye have received --+- by which also ye are saved" {1 Cor, 15:1-2).
To receive it is to be saved by it. Paul received it, not by preaching, as we did,
but by revelation. The power is not in the nature of making known, but in the
receiving, that is whether by preaching, as in the ordinary way of learning,
or by revelation, as in the unusual case of Saul, the gospel is '"the power of God
unto salvation to every one that believeth' (Rom,. 1:16), Paul believed it, the
Corinthians believed it, and both were born again by it (1 Cor, 4:15)(1 Cor, 15:8).
When Paul asked, in our lesson, "What shall I do Lord?" V, 10, or "What wilt
thou have me to do?' (Acts 9:6), the answer must be found in '"those things in
the which 1 will appear unto thee' (Acts 26:16), in the "all things which are

appointed for thee to do'' V. 10, This included baptism and everything else
constituting the will of God "in Christ Jesus' (1 Thess, 5:18), for such as can
say "We believe and are sure that thou art the Christ, the Son of the Living God"
(Jno. 6:69).

l.. The gospel of "these things" (Acts 26:16) is essential to becoming
children {1 Cor. 4:15)(1 Cor. 1:17-18).
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2, The truth of "those things' is essential to being "followers of God as
dear children' (Eph. 5:1),

V., 11-15, ""And when I could not see for the glory of that light, being led
by the band of them that were with me, 1 came into Damascus,
And one Ananias, a devout man according to the law, having a good report
of all the Jews which dwelt there,
Came unto me, and stood, and said urto me, Brother Saul, receive thy
sight. And the same hour I looked up upon him.
And he said, The God of our fathers hath chosen thee, that thou shouldst
know his will, and see that Just One, and shouldest hear the voice of his
mouth,
For thou shalt be his witness unto all men of what thou hast seen and
heard, "

"I could not see for the glory of that light'" V, 11, neither could
Peter, James and John (Matt. 17:2, 6)(Rev, 1:17), What light? 'the glory of
God in the face of Jesus Christ" (11 Cor. 4:6). Isaiah in Isa. 6:5, '"saw his
glory' (Jno, 12:41), Ezekiel also (Eze, 1:28). To behold the glory of the Loxrd
is to say "send me'" (Isa, 6:8), when one's "iniquity is taken away'’ (Isa, 6:7),
So of Saul, "Who art thou"? and in believing the answer given by the Lord, he
asked, "What wilt thou have me to do?" To refresh our minds with the lovliness
of Him who is !"fairer than the children of men' (Ps. 45:2) is to consecrate our
all to "this one thing', that is zeal in 'the path of the just', The closer we live
to the Lord, the more important his will for our lives becomes.

Paul was ledto Damascus, being physically blind, since the Lord
appeared on the way, and was approached by Ananias, an honourable man of
good report, who said, "Brotker Saul, receive thy sight." Paul could then see.
In Acts 9:13-14, we have the record of this man's reluctance to go to Paul
because of the hatred Paul had shown the saints, and because of the power he
had to make that hatred a thing to be feared. But when the Lord said to
Ananias '""He is a chosen vessel unto me'' (Acts 9:15), Ananias went to Paul
and said, '"Brother Saul, the Lord, even Jesus that appeared unto thee in the
way as thou comest, hath sent me that thou mightest receive thy sight, and be
filled with the Holy Spirit" (Acts 9:17). Ananias, according to Acts 9:15, said
to Paul, "The God of our Father's hath chosen thee'!,

(1) “That thou shouldst know his will",
(2) "Ands_e_e_ that Just Gae ', and
{(3) "Hear the voice of his mouth'',

Notice the three words, hear, see, know, It is the spirit of man
that "knows'" (1 Cor. 2!'11), The "‘eye" (tﬁee) and the '"ear' (to hear), are
the avenues through which information is conveyed to the spirit of man, but in
the case of Paul the information was supplied by ''revelation'' (Gal, 1:11-12),
and "ingpiration" (1 Cor, 2:12-13).

1. What Paul saw enabled hkim to be a 'witness''

2. What Paul heard enabled him to be a ""minister', and in common with
the other "witnesses chosen before of God' (Acts 10:39+42), he could "'not but
speak the things which we have seen (eye) and heard (ear) (Acts 4:20). Thus
Ananias said to Paul, "For (because of what thou hast seen and heard and
thus know) thou shalt be his witness unto all men of what thou hast seen and
heard" V. 15. God gives his people knowledge of his will that they may act
thereupon, and holds them accountable for their actions in the light of that
knowledge,

Prepared by:
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LESSON #135,

THE ACTS OF THE APOSTLES,

(Acts 22:16)

V. 16. "And now why tarriest thou? arise, and be baptized, and wash
away tuy sins, czlling on the name of tlte Lord"™.

The words, 'and now why tarriest thou?" indicate the necessity of
sometling prior to the act of baptism. InActs 2:41, we read, "they that gladly
received his word were btaptized." In Acts 8:12, '"when they believed ---- they
were baptized". In Acts 8:26, we find this question, "here is water; what doth
hinder me to be baptized?'' The answer was "If thou believest with all thine
keart, thou mayest, and he answered arnd said, I believe that Jesus Christ is the
Son of God''{Acts 8:37), One who does this is :

1. Yborn of God'" (1 Jno. 5:1),
2. '"justified from all things" (Acts 13:39).

. 3. '"gaved' (Acts 16:31), The order of truth is clearly set forth in
Jno. 4:1," "Jesus made and baptized more disciples thar John''. Jesus didnot make
disciples by baptizing thein, but made them before they were baptized. Notice:
"Though Jesus himself baptized not, but his disciples' (Jno. 4:2). Alexander
Campbell said, "Immersion in water is a beautiful and striking representation of
our faith in the death and burial of Christ ---- the immersion of believers, or of
professed disciples, is the only Baptism of divine appointment" (Campbell -
Walker debate, P. 138). This is what we believe today., Mr. Campbell said
that '"The grand error of Popery' and that of " the religious sects of Christendom"
was'that the forms of religion (all make baptism a "form') are to be enjoined
upon the unregenerate in order to their regeneration' (Campbell-Walker debate,
P. 246-247). At this time, Campbell believed ''that all believers in Christ are
perfectly sanctified in him, the moment they believe the gospel" (Same source,
P. 249). Then on P. 262, of the same book, he said, ''The grand peculiarity from
which Baptists have their name, is found in the scriptures as a part of Christianity
and is siinply this -- To require faith, or repentance as previous to Baptism;
and to immerse the subject professing faith and repentance in water, in the
name or into the name of the Father, Son and Bly Ghost? He then said, 'l now
proceed to show that the Baptists have existed in every century from the Christian
era to the prasent day."

In our text Ananias had said, "The God of our fathers hath chosen
thee'' before he said, "and now why tarriest thou?" There is no reason to tarry
longer. All that the truth reguired as pre-requisite to baptism had been met.
Saul of Tarsus had repented and believed the gospel, not on the testimony of
Ananias, '"but by the revelation of Jesus Christ' (Gal. 1:12) three days before,
when he saw the Lord and was !'born out of due season" (1 Cor. 15:8), that is, as
one of a class of ''the remnant of Israel'" which shall be "born at once' (Isa. 66:8),
when ''they shall look upon me whom they have pierced" (Zechariah 12:10). Paul
in his conversion, was '"a pattern to them which should hereafter believe on him
to life everlasting” (1 Tim. 1:16). Paul's conversion is not a pattern to anyone,
aow. No one is being converted by seeing Jesus Christ; therefore he is not a
pattern to themuwhose conversion is effected by ''preaching the cross'. When
“aul saw the & rd, then every element making up the gospel was made known in
the revelation. “ Paul was convinced:

1. That Jesus was the lgrd.

2. The Jesus who died was indeed '"The Lamb of God'',

3. That he was risen from the dead, and had ascended into heaven. Some
believed it, a faith which resulted from seeing, not hearing only, as in our case.

Ananias now says, '"Arise, and be baptized, and wash away thy sins,
cailing on the name of the Lord"

The majority of the religious world, make the washing away of his
cins, depend on baptism, but there is not a thing in this text to indicate sucha
Zalse doctrine. Notice the verbs: (1) "Arise"; this is active voice, something
that Faul was to do; (2) ''be baptized"; this is passive voice, something Paul
vas to have done to him. (3) “wash away thy sins'; this is middle voice, indica-
ting something Paul was to do for himself, and it stands associated, not with
baptism, but '"calling on the name of the Lord", thus ''wash away thy sins,
cailing on the name of the Lord". The expression, "calling on the name of the
Lord" is descriptive not only of an act, but is indicative of the spirit of dependance
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on the part of the Christian. Paul, in persecuting 'the disciples of the Lord"
(Acts 9:1), persecuted ''the saints' (Acts 26:10), "them that believed" (Acts 22:19),
“the Churches' (Gal. 1:21-22), and them ''that call on thy name'' (Acts 9:14).
When Paul wrote "Whosoever shall call upon the name of the Lord, shall be saved’
(Rom. 10:13), he had reference to the salvation effected by Christ in behalf of his
Church, as it's "Saviour! (Eph. 5:23), and not to '"the world! (1 Jno. 4:14). When
Ananias told Paul to "wash away thy sins, calling on the name of the Lord'", he
had reference to sins of conduct, not "the sin of the worid'. Notice Jno. 1:29,
with Jno. 16:8-9, Ananias bad said to the Lord, "I have heard by many of this
man (Paul) how much evil he hath done to thy saints' (Acts 9:13). When Paul

wag told '"To wash away thy sins'' he was pexfectly familiar with the language.

His nation had once been toid, '"Wash you, make you clean, put away the evil of
your doings ~=---- cease to do evil'' (Isa. 1:16). He knew that they were to do this.
He wrote to the Corinthians ''let us cleanse ourselves from all filthiness of the
flesh and spirit'' (11 Cor. 7:1). This was written to a people already baptized.
Seter shows that such a washing or cleansing is not effected through baptism, wkhen
he wrote that baptism is not to be considered as "the putting away of the filth of
the flesh'' (1 Pet. 3:21). Every one knows what Christ meant when speaking to his
disciples, "He ---- needeth --- to wash his feet' (Jno. 13:10), What Christ
meant here, he meant through Ananias in Acts 22:16, "Wash away thy sins,
cailing on the name of the Lord". In every case it was the responsibility of the
children of God. ''Let every one that nameth the name of Christ depart from
iniquity ---- purge himself'" (11 Tim. 2;19,21)., Paul wrote to saints, ''put off
concerning the former conversation the Old man =-=-- Put on the new man' (Eph.
4:22,24). The language is perfectly understandable to such as have "learned
Christ. If so be that ye have heard him, and have been taught by him, as the

truth is in Jesus' (Eph. 4:20-21).

Now let us compare two statements:

(1) "Wash away thy sins, calling on the name of the Lord" (Acts 22:16).

(2) '"baptized ---- confessing their sins'' (Mk. 1:5). Now notice they had,
according to Lulke, 'justified God, being baptized with the baptism of John" (Luke
7:29). How was God justified in the fact of their baptism? Inthe acknowledgement
that "the counsel of God against themselves' (Luke 7:30) was true, thus in sub-
mitting to John's baptiam, there was a ''confessing their sins" (Mk. 1:5), not
confessing that they still had them, for the scripture does not read '"baptizing -=--
remitting their sins', but '"baptized ---- confessing their sins'', thus justifying
God in admitting that what his messenger had charged them with was true. Thus
David wrote, "] acknowledge my___t-ransgressions ------ that thou mightest be
justified when thou speakest and be clear when thou judgest" (Ps. 51:3-4).

Notice now that Ananias did not say "be baptized and so waah away thy sins"
nor did he say, '""Wash away thy sins, being baptized'". He did say, however, 'be
baptized (which is one thing in which he was passively submissive to another),
and wash away thy sins ( in order to which, he was actively engaged for himself)},
calling on the name of the Lord"” (By whom he was able to so act). 'Calling'' is
esgsential to the "wash'' of the text. ''Be baptized" is not essential to the "wash"”
but it is essential to admission into the sphere (The Church, the body of Christ
of which Christ is the Saviour, 1 Cor, 12:13-Eph. 5:23), from whence '"Calling
on the name of the Lord" is effectual to the obedience of the Christian to the
commandment to '"cleanse ourselves from all filthiness of the flesh and spirit"

(1 Cor. T7:1). It is the Church, nct the world, that Christ as ''the head of the
Church and ---- the Saviour of the body' lives as Great High Priest in order to
'"cleanse it with the washing of water by the word" (Eph. 5:26), and this accords
perfectly with the answer to the question of the Psalmist, "Where withal shall a
young man cleanse his way? By taking heed thereto according to thy word' (Ps.
119:9). When Ananias said, "Brother Saul' (Acts 22:13), he was not addressing him
as a brother Jew, but as one whom God had ''chosen' V. 14, and of whom he was
no longer afraid. He was to Ananias, as Paul exhorted Philemon to receive one
sinner, "a brother beloved --- in the Lord'" (Philemon 1:16), and as he himself
was in the language of the apostie Peter, '"Our beloved Brother Paul' (11 Pet.
3:15). Ananias baptized "Brother Saul", not a child of the devil, but a child of God.
Nor did he baptize him to wash away his sins. This the word of God does not say,
liere, norany where else. Therefore believe not the sout destroying doctrine that
it does.

Prepared by: H. Frank Fort, Minister,
Berean Baptist Church, Houston, Texas. Dec. 7, 1955,




LESSON #136 !

THE ACTS OF THE APOSTLES,

{(Acts 22:17~30),

v. 17, iiAnd it came to pass, that, when I was cofrie again to Jerusalem,
even while I prayed in the temple, ! was in a traince;"

This probably refers to Paul's first visit to Jerusalem after his
conversion. He made four visits to Jerusalem after his conversion. (l) Acts 9:
23-30; (2) Acts 11:30. Compare Acts 11:30 with Acts 12:25, which seems to
indicate that he was in Jerusalem while the events of the 12th chapter transpired.
(3). Acts 15:1-30. This was the visit of Gal, 2:2-10. (4). Acts 21:17- 23:35,
Notice, "We came to Jerusalem'' (Acts 21:17), then "The soldiers --- took Paul
and brought him by night to Antipatris' {Acts 23:31), then 'they came to Caesarea’
V. 33.

In our lesson Paul is telling the multitude of his conversion on the way
to Vvamascus, which occurred some three years before {Gal. 1:18). From
Damascus, Paul went into Arabia, and returned to Damascus before going to
Jerusalem. {(Gal. 1:16-18).

V. 18-21, " And saw him saying unto me, Make haste, and get thee quickly
out of Jerusalem: for they w:ll not receive thy testimony concermng
me,

And I said, Lord, they know that 1 imprisoned and beat in every
synagogue them that believed on thee:

And when the blood of thy martyr Stephen was shed, I also was
standing by, and consenting unto his death, and kept the raiment
of them that slew him,

And he said unto me, Depart: for I will send thee far hence unto
the Gentiles. '

While p raying in the Temple at his first visit to Jerusalem, Paul "was
in a trance' dnd while in this trance, he received his orders to go to the
Gentiles. The fact of this commission was made known at Paul's coaversion,
(Acts 26:17), but in verse 20, Paul said that he '"shewed first unto them of
Damascus (that is, 'in the synagogues' Acts 9: 20,22), and at Jerusalem and
throughout all the coagts of Judea, and THEN to the Gentiles'" (Acts 26:20).
This turning to the Gentiles is seen in Acts 13:46-47, and was the fulfillment of
prophecy, "For so hath the Lord commanded us saying, "I have set thee to be a
light of the Gentiles, that thou shouldest be for salvation unto the ends of the
earth" (Acts 13: 47. Thus the Father said concerning his "Servant ---- for a light
of the Gentiles' (Isa. 42:1,6). While Christ was in the world he said to his
disciples, '"Go not into the way of the Gentiles'' (Matt. 10:5), for he said also,
"I am not sent but unto the lost sheep of the house of Israel" (Matt. 15:24).
Wherever men "hold forth the word of life"' (Phil. 2:16), they hold forth '"the
light of the world" (Jno. 8:12), and ''that was the true light which lighteth every
man that cometh into the world" (Jno. 1:9), and "the life was the ligit of men*"
(Jmo. 1:4).

Notice now that while the prophecy of Isa. 42:1, 6, concerned the person
of Christ, Paul quoted it, and applied it to himself and Barnabas, saying, ''For
so hath the Lord commanded us' (Acts 13:47), What is the principle? That
wherever the truth is prel.ched. Christ is presented. Notice again, '"How beauti-
ful upon the mountains are the feet of him'' (Isa. 52:7). The beauty is observable
to those who receive '"the good tidings'', thus Peter said ''unto you therefore
which believe, he is precious" or as the margin says, '"he is the preciousness"
{1 Pet. 2: 7) Otherwise, 'there is no beauty' (Isa. 53:2). While the prophecy
of Isa. 52:7 identifies "him'! (the Son of God), nevertheless, it is quoted by an
inspired man, and reads, in it's application, 'How beautiful are the feet of them
that preach the gospel of peace' (Rom. 10:15). Thus Christ stands identified
with his own (Heb. 2:13), and "is not ashamed to call them brethren' (Heb. 2:11).
They ""preach Christ ---- that he is the Son of God'" (Acts 9:20), that he "must
needs have suffered and risen again from the dead" (Acts 17: 3), and that all
who believe this, are to so live that '"the life also of Jesus might be made mani-
fest in our mortal body!' (11 Cor. 4:10), which can be "known and read of all men"
(11 Cor, 3:2); thus shine "as lights in the world' {Phil. 2:16).-
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Notice the wording of V. 18 of our lesson, ''saw him saying". On
the road to Damascus Paul could say, "have I not seen Jesus Christ our Lord?"
{1 Cor. 9:1); as Christ was seen of "all the apostles', Paul could say, ''he was
seen of me also" (1 Cor, 15: 7-8), But in ourlesson, Paul says, 1 "eaw him
saying'. That which can be seen registers on the eyes, and that which can be
said, registers on the ears, and the information thus obtained regi sters on the
heart or mind or "spirit of man''s, We are made to see spiritually by what God
says; thus Paul "saw him saying". Notice, Christ said, "Every one which seeth
the Son and believeth' etc, (Jno. 6: 40). Let us put this passage with another:

L "Every one which seeth the Son and believeth'" (Jno. 6:40)

2. "He that heareth my word and believeth" (Jno. 5: 24)
The same promise is made to both passages, therefore, ''to see the Son" is to
"hear his word'" . Paul saw by hearing, because he was told the will of God as
to the sphere of his téstimony.

Now notice two statements : (1) ''make haste, and get thee quickly
out of Jerusalem: for they will not receive thy testimony concerning me' V, 18,
and (2). "Depart, for I will send thee far hence unto the Gentiles" V. 21. Now,
standing between these commandments of the Lord, is an example of good
human reasoning. It sounds good, it seemed so to Paul, and we often resort to it,
when we try to justify ourselves in not doing what Cod's word specifically requires
of us. We especially use such logic in connection with trying to explain why we
don't tithe, or go to Church each Lord's day, or refuse to teach a class in Bible
School. Some people use it in explaining why they think sprinkling is as good as
immersion for baptism. There is no question as to what God said to Paul in
Acts 22:18, and confirmed in verse 21. Now let us see Paul's reasoning as to
why he thought they in Jerusalem might be more apt to hear him than others.
"And I said, Lord they know that I imprisoned and beat in every synagogue them
that believed on thee: and when the blood of thy martyr Stephen was shed, 1 also
was standing by, and consenting unto his death, and kept the raiment of them that
slew him." V. 19-20. Keep in mind that Paul is here telling his audience what
happened at his visit to Jerusalem some 25 years before.

V. 22-24. "And they gave him audience unto this word, and then lifted up
their voices, and said, Away with such a fellow from the earth: for it is
not fit that he should live.

And as they cried out, and cast off their clothes, and threw dust into the
air,

The chief captain commanded him to be brought into the castle, and bade
that he should be examined by scourging; that he might know wherefore they
cried so against him."

They were getting madder by the moment. Paul had called Stephen
God's martyr, thus laid his death at their feet. Paul made his '"defence" V. 1,
between verses 2 and 21, and ''they gave him audience unto this word, and then
lifted up their voices and said, away with such a fellow from the earth: for it is
not fit that he should live. And --they cried out, and cast off their clothes, and
threw dust into the air".

The man who could have been their greatest {riend among men, they
hated and "lifted up their voices', so that his hated words could not be heard.
One does not escape the responsibility of hearing, what can be heard, simply by
refusing to hear it , though many seem to think so. Just as in the days of
Stephen, they ''cried out with a laud voice, and stopped their ears" before they
stoned him to death (Acts 7: 57-60). So now again, they try to drown the words
that called this man of God, God's martyr and reminded them of their former
crime. The casting off clothes and throwing of dust, was an indication of their
wrath, which they hoped would convince ''the chief captain' that their wrath was due
to Paul's blasphemy, and he would deliver Paul into their hands, but "The Chief
captain'' who had taken Paul in the first place from the infuriated mob (Acts 21:30-
32) without knowing what Paul had done (Acts 21:33-34), now seeks to get that
information from Paul, whom he "examined by scourging that he might know
wherefore they cried so against him'' (Acts 22:24). This, of course, was a per-
version of Roman j ustice.

Prepared by: H, Frank Fort, Minister,
Berean Baptist Church,
Houston, Texas. Dec, 21, 1955,
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LESSON #1317,

THE ACTS OF THE APOSTLES,

(Acts 22:25-30; 23:1-3)

V. 25-30. '"And as they bound Mim with thongs, Paul said unto the centurion
that stood by, Is it lawful for you to scourge a man that is a Roman, and
uncondemned ?

When the centurion heard that, he went and told the chief captain,
saying, Take heed what thou doest: for this man is a Roman.

Then the chief captain came, and said unto him, Tell me, art thou
a2 Roman? He said, Yea.

And the chief captain answered, With a great sum obtained I this
freedom. And Paul said, But I was free born.

Then straightway they departed from him which should have examined
him: and the chief captain also was afraid, after he knew that he was a
Roman, and because he had bound him.

On the morrow, because he would have known the certainty wherefore
he was accused of the Jews, he loosed him from his bands, and commanded
the chief priests and all their council to appear, and brought Paul down,
and set him before them.

Paul arrests the illegal procedure by a question, "ls it lawful for you
to scourge a man that is a Roman and uncondemned?" V, 25. If any magistrate . .
so treated a Roman citizen without trial convicting the party charged, he was
himself liable to the judgment of the people. Thus the chief captain was made to
fear at the words of Paul. What a wonderful example of Christian composure
Paul here evidences. He knew that the God who had sid that he had been called
"to fulfill the word of God (Col. 1:25) would preserve him until his course was
fulfilled. The Centurion that stood by, to whom Paul addressed his question of
V. 25, being one of several with the chief captain, who were lesser officers
(Acts 21:32), said to the chief captain, "Take heed what thou doest: for this man
is a Roman" V. 26, who in turn asked Paul, "Tell me, art thou a Roman? He
said, yea. V. 27. The Chief captain learned that Paul's citizenship was of a
higher plane than his own, Paul was ''free born', or, "am a Roman born", that
is, born of a father who had obtained citizenship, while the captain had bought
his, V., 28. Then "the chief captain also, (as the Centurion) was afraid, after
he knew that he was a Roman, and because he had bound him'" V. 29. Often
circumstances put us in a position not favorable to our best interests in the
estimation of others, but what one is in God's sight will ultimately come out.
(Luke 12:2)(1 Cor, 4:3). We ought to be prayerful and careful in our judgment
of others, for those of whom we think the less, may in God's eyes be highly
regarded, Humility as a camouflage for greatness, has deceived the judgment of
men 8o often, that we ought to be on our guard against misjudging.

The next day, the chief captain sought information according to legal
procedure, as to the cause of Paul's persecution, This shows how the noblest
of legal systems, are no better than the men who support them. This should
have been done in justice at the beginning. Fear of repercussions is not a good
:motive for right doing.

Chap. 23:1. "And Paul, earnestly beholding the council, said, Men and
brethren, I have lived in all good conscience before God until this day, "

""Good conscience before God''. When one has a ''good conscience
before God'', he has with it a holy boldness that will prompt him to say what
cught to be said, when otherwise, he would lack the courage to say it. Paul,
having been ''set ---- before''the chief priests and all their council" by 'the
chief captain', (Acts 22:30), in order to have known ''the certainty wherefore he
(Paul) was accused of the Jews', is seen "earnestly beholding the council", He
is not afraid to look them in the face. God did for Paul what he did for Ezekiel
before a people ""impudent and hardhearted --I have made thy face strong against
their faces, and thy forehead strong against their foreheads'' (Eze. 3:7-8). God
said "fear them not, neither be dismayed" V. 9. Daniel said, "O Lord, to us
belongeth confusion of face ----because we have sinned against thee' (Dan. 9:8).
Paul was not guilty of the things with which the Jews had charged him. Sin,
therefore, had not made of him a coward before them.
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Paul declared that he had never én a hypocrite, even while a Fhar-
isee. He "verily thought ---- I ought to do" what he had done even 25 a perse-
cutor againat God's people ( Acts 25:9). What he had done as a persecutor, he
"did it ignorantly" {1l Tim. 1:13), not maliciously as a hypocrite. Although he
was in error, he nevertheless "lived in all good conscience before God'' nat
only ''until this day', but trying ''to have always a conscience void of offence
toward God and toward men' (Acts 24:16). He could say in truth as to the
great burden he had for his bretkren after the flesh, ""my conscience also
bearing me witness in the Holy Ghost'" (Rom, 9:1). When one can say a thing
he knows to be right, and his conscience bears witness to his own heart in the
matter, one will be found who is not afraid to say what he knows ought to be
said. Paul could say, "I have received of the Lord Jesus to testify'' (Acts 20:24}.
thus he said, '"necessity is laid upon me; yea, woe is unto me, if I preach not"
(1 Cor. 9:16).

V. 2-3. "And the high priest Ananias commanded them that stood by him to
smite him on the mouth.
Then said Faul unto him, God shall smite thee, thou whited wall for
sittest thou to judge me after the law, and commandest me to be smitten
contrary to the law?"

When Paul affirmed that a ''good conscience"” supported his ''testimony
concerning'' Christ, the high priest became highly incensed at what he doubtless
congidered an insult to the dignity of his position. The intimation of Paul's
words in V. 1, implies the hypocrisy of the High Priest, thus '""Ananias command-
ed them that stood by him to smite kim on the mouth". Whereas before, Paul
had merely intiinated the hypacrisy of the high priest, he now affirms it in these
words, ''thou whited wall", that is, white washed to cover a rotten interior, as
a wall constructed of unsightly sticks, mud, and stones, and then to make it
appear better than it actually is, white-wash it. Thus Christ said, "hypocrites,
for ye are like unto whitedsepulchres' (Matt. 23:27), '"appear beautiful cutward"
but "within ~---uncleanness -«- hypocrisy and iniquity' (Matt. 23:27-28). When
Christ rebuked'the high priest "' in Jno, 18:20-21, one of the officers "struck
Jesus with the palm ot his hand, saying, answerest thou the high priest so?

_Jesus answered him, If I have spoken evil, bear witness of the evil: but if well,
why smitest thou me? (Jno. 18:22-23), The Son of God and the servant of God
received the same kind of justice before this court of the Sanhedrin. Sucha
court rests on it's dignity, not on the justice it upholds. Wherever God ia des~
pised, his servants will be mistreated. If one is received, where his God is
rejected, then the one thus received is unfaithful to his God. John declared
this truth for our hearing, "They (false prophets V, 1) are of the world: therefore
speak they of the world, and the world heareth them. We (who speak truth) are
of God: he that knoweth God heareth us; he that is not of God heareth not us'"

( 11 Jno. 4:5-6). Christ said to his ministers, "into whatsoever house ye enter,
first say, Peace be to this house. And if the Son of peace be there, your peace
shall rest upon it: if not, it shall turn to you again.'' (Luke 10:5-6); that is,
"'your peace'' shall turn to you again, as Matt. 10:13 shows, ‘'let your peace
return to you''. Here peace depended on the worth of the home, which in turn
depended on the relationship of that house to God, through ''the word which God
sent unto the children of Israel, preaching peace by Jesus Christ: (he is Lord of
all) ««=~~which was published throughout all Judea and began from Galilee"
(Acts 10:36-37). Compare Matt. 10:6 and Matt. 10:12-13. Here is the idea,
"had ye believed Moses, ye would have believed me, for he wrote of me'' (Jno.
5:46),

There were, however, multitudes of "white washed' professors of
religion, hypocrites, who actually hated the God, whom by their office they pro-
fessed fo believe, as Ananias, who had no peace with God. "The fruit of right~
eousness is sown in peace of them ("for them'' margin) that make peace' (James
3:18). A minister of Christ cannot be faithful to Christ if he has created peace-
ful circumstances, where the blood of Christ has been rejected. The command -
ment to !'Be at peace among yourselves (1 Thess, 5:13) can be kept only where
the peace through the cross {Col. 1:20) has been established. The Psalmist said
of such as ""hateth peace'’, '] am for peace: but when I speak they are for war"
(Ps. 120:7), '""There is no peace, saith the Lord to the wicked' (Isa. 48:22);
"They fear not God -~--War was in his heart'' (Ps, 55:21). God's truth will
always stir up the wrath of the hy pocrite, because he feels exposure; this is why
the high priest became so angry when Paul called him a "whited wall". The hypo-
crite is always conscious of his hypocrisy, therefore any allusion to it, stirs up
wrath. What one so keenly feels himself, he fears lest others detect also,
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LESSON #138.

THE ACTS OF THE APOSTLES,

(Acts 23:4-10).

V. 4-5, "And they that stood by said, Revilest thou God's high priest?
Then said Paul, 1 wist not, brethren, that he was the high
priest; for it is written, Thou shalt not speak evil of the ruler of thy
people. " .

Notice the reaction of them 'that stood by' when Paul called
Ananias a ''whited wall". They did not care that justice had been perverted
when Paul, uncondcrnned, had heen smitten in the mouth at the high priests!
command, One would wonder why they reacted so contrary to common decency
and fairness. The answer is, that what Paul said to Ananias applied to every
bypocrite in the crowd, and their sympathies were with their kind. Notice,
""Revilest thou God's high priest?' Iad they gone to the trouble of looking, they
could have found examples of God's propliets being smitten, because the smiters
could not resist the wisdomy with which they spoke. For example, (1) ''Zedekiah
------ smote Micaiah on the cheek (1 Kings 22:24); (2) "Pashur smote Jeremiah
the prophet” (Jer. 20:2); but smiting God's prophets did not prevent the fulfillment
of that which they prophesied.
Now hear Paul's answer to them ''that stood by", which has been
misunderstood by many. "Then said Paul, 1 wist not, brethren, that he was
high priest: for it is written, Thou shalt not speak evil of the ruler of thy people"
Paul quoted in part (Ex, 22:28) "Thou shalt not smite the gods, nor curse the
ruler of thy people''. Paul's words do not mean that he did not know that
Ananias was the high priest, for he had been'in the Temple seven days, and
could not have missed secing him. It is unthinkable that a man of Paul's learning
woulc not know that Ananias was high priest, Paul knew who he was, therefore
his words mean something else., He is simply saying that his words were not
directed against "the high priest', but against the hypocrite, the whited wall,
who had perverted justice in the name of 'the High Priest'. When Paul quoted
Ex. 22:28, "Thou shalt not speak evil of the ruler of thy people', he had
reference to what that ruler, as such, was required to do as appointed of God,
The man occupying that office had violated it's trust, and perverted it's purpose.
Thus Paul spoke as he did, against, not a ruler, but the character that no ruler
ought to have. We are tanght to respect magistery throughout God's word, and
Paul quotes the passage in Exodus in confirmation of this. He does not encourage
evil speaking against those in authority by svhat he says in our lesson, for he
is speaking as God's messenger against the perversion of authority, and not the
dignity of the office. iJotice how Isaiah spol.e as a prophet against the rulers of
Israel in Tsa. 1:23. Solomon wrote '"Curse not a King, no not in thy thought"
{Ezcl. 10:20}), In Job we read of Elihu asking "Is it fit to say to a King, Thou
2ri wicked? and to princes, Ye are ungodly ?'(Job 34:18). We know that it is,
ot it is to be done in such a way as not to lessen respect for the authority
derived from the oifice, We are not to '"despise domninions'! nor "speak evil of
¥crities" (Jude 8), so as to belittle theu' value and cause contempt for the
a::thority of “'the powers that be" (Rom. 13:1). Paul was speaking as a prophet
22ainst the perversion of the office of high priest acting as Judge contrary to the
2w (Deut. 25:1-2). Paul was uncondemned, yet the Judge cepmmanded himn to be
irzitten. This Paul branded as the act of a hypocrite who could justify his actions,
L6 """ But when Paul perceived that the one part were Sadducees,
and the other Pharisees, he cried out in the council, Men and brethren,
1 am a Pharisee, the son of a Pharisee: of the hope and resurrection
of the dead I am called in question. "

Here Paul seeks once again to reach his brethren after the flesh.
Tle is not primarily sceking to escape the consequences of the trial by the San -
hedrin. This is the man who later said, "If I be an offender, or have commit:ed
anything worthy of death, I refuse not to die' (Acts 25: 11). Paul was doubtless
greatly discouraged over his failure to reach the Jews with the gospel. His
argwment was, in going to them in Jerusalem in the first place, that they
vrould see the change in him, and thus inquire into the cause, and thus hear
"the truth as it is in Jesus' ( Eph. 4:21)

1 did not discuss this aspect of the lesson in considering Acts 22:19-
20 , which reads '"Lord, they know that I imp risoned and beat in every




LESSON #1138, Page 2.

synagogue them that believed on thee: and when the bload of thy martyr Stephen
was shed, 1 also was standing by, and consenting unto his death, and kept the
raiment of them that slew him.'" Paul thought that this would be in his favor in
getting an audience to the truth in Jerusalem, but the Lord had said, 'they will
not receive thy testimony concerning me' (Acts 22:18). Sometimes when cir-
cumstances seem most favorable, we discover that our labor is the least fruitful,
and out of our discouragement, we try again, with the same results. In contend-
ing'for the faith'' (Jude 3), we are commanded ''of some have compassion ,
making a difference: and others save with fear, pulling them out of the fire;
{(Jude 22-23). We cannot rescue thems who refuse, upon God's counsel, to believe
that they are lost. The appeal of the flesh is to the flesh, and will get fleshly
results. Modern evangeliem depends moatly on the flesh in order to get the
audience to move, 80 it can report a certain number of "moves forward", but
only God's word can convict of the sin that damns the world., If the Jews will not
be persuaded that Jesus is the Christ upon the record of the prophets, when Paul
has shown that the prophecies found fulfillment in Jesus of Nazareth, then Paul's
past life will not serve as a substitute persuader. Do we not 80 reason today?
We just feel that if we can tell what we have been, and what we now are, that
others will be persuaded to believe, but it still remains that "faith cometh by
hearing ===-- the word of God" (Rom. 10:17).

Paul, perceiving that the Council is made up of '"one part === -=
Sadducees, and the other Pharisees'' proceeds along a different line. First, he
identifies his religious position prior to his conversion as related to the chief
point of controversy between the Sadducees and the Pharisees, that is, "the
resurrection'. Paul said, "I am a Pharisee, the son of a Pharisee: of the
hope and resurrection of the dead I am called in question'. Compare Acts
24: 14-15, and Acts 26:6-8. The whole point of contention was, they said, "Jesus
----- was dead, whormn Paul affirmed to be alive' (Acts 25:19). Of course, had
they believed Christ to be alive, then they must acknowledge that they had ""denied
the Holy One and the Just =-- and killed the Prince of L¥e' (Acts 3:14-15), as
charged by Peter in this very place, yea, they were ''the betrayers and murderers'
of "the Just one!' (Acts 7:52), as charged by Stephen. Remember that when Paul
mentioned Stephen, this crowd cried out "away with such a fellow from the earth"
(Acts 22:22), These had committed the unpardonable sin, of whom Christ had
said, ''they will not receive thy testirmony concerning me' (Acts 22:19).

V. 7-10, "And when he had so said, there arose a dissension between the
Pharisees and the Sadducees: and the multitude was divided.

For the Sadducees say that there is no resurrection, neither angel,
nor spirit: but the Pharisees confess both,

And there arose a great cry: and the scribes that were of the
Pharisees' part arose, and strove, sayirg, We find no evil in this man:
but if 2 spirit or an angel hath spoken to him, let us not fight against God.

And when there arose a great dissension, the chief captain, fearing
lest Faul should have been pulled in pieces of then.commanded the soldizrs
to go down and te take him by force from among them, and to bring him
into the castle, "

Now when Paul identified himself with the Fharisees as to the fact of
resurrection, '"there arose dissension between the Pharisees and the Sadducees:
ard the multitude was divided" V, 7.

(1) "The Sadducees say that there is no resurrection, neither angel, nor
3pirit', Compare Luke 20:27-38. Christ, in refutation of the Sadducees error,
which was a denial "that there is any resurrection' (Luke 20:27), said, '"that the
dead are raised, even Moses shewed at the bush when he calleth the Lord the God
of Abraham, and the God of Isaac, and the God of Jacob. For he is not a God of
the dead, but of the living: for all live unto him", Here Christ shows that the
Sadducees error of no resurrection is based on another error of no Ygpirit"

(:Acts 23:8). Christ taught that the three men mentioned in Luke 20:37, were living -
4N some sense, other than physically, and that this fact necessitated the resurrec-
tion, and in our lesson the Pharisees ''confess both" (Acts 23:8)(that is, spirit znd
resurrection),

{(2) The Pharisees , finding that Paul was in agreement with their position ,
as opposed to that of the Sadducees, now speak up in Paul's defense, saying,

"We find no evil in this man, but if a spirit or an angel hath spoken to him, let us
not fight against God" V. 9. A great clamour arose, Notice the order of the
confusion: (1) Paul's statement as to "the hope 2nd resurrection of the dead" V. 6;
(2) The divided conviction as to this doctrine, V. 7, between the Sadducees and
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the Pharisees, V. 8; (3) The c¢lamour that arises as the positions atre argued
by their proponents, V. 9; (4) The danger to Paul because of the clamour due
to religious jealousy, V. 10, To this latter point, I would observe that nothing
good results from the warning of factions in error. The Pharisees did not think
kindly of Paul because of the truth he preached, but because some of the things
he preached favored their position as opposed to their religious neighbaxrs of
whom they were exceedingly jealous. Do we not see this all around us today?
One may be received kindly because he preaches sormething favorable to those
who receive him, and then be kicked out for preaching something else just as
true, yet opposed to some other religious tenet held by the host, True friends
of truth believe it all, and for the same reason, namely because it is truth.
Such an one does not dismi ss as truth, that which, on scriptural principle, he
has not first proved (1 Thess, 5:21). The Pharisees did not receive "the
testimony concerning' Christ (Acts 22:18), ary more than did the Sadducees,
and this was then, as now, the rezl issue. When Paul gave his testimony
concerning Christ, the Pharisees;, as well as the Sadducees, cried “away with
such a fellow from the earth: for it is not fit that he should live" (Acts 22:22).

Prepared by:
H. Frank Fort, Minister,
Berean Baptist Church
Houston, Texas.
Jan. 4, 1956
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LLESSON #139.
"THE ACTS OF THE APOSTLES"

(Acts 23:11-2¢

V. 1l. "And the night following the Lord stood by him, and said,
Be of good cheer, Paul: for as thou hast testified of me in Jeru-
salem, so must thou bear witness also at Rome,"

Paul was doubtl ess di scouraged after his second effort to get
the Jews to hear him, in the light of what Chri st now says to him. '"Be of
good cheer, Paul: for as thou hast testified of me in Jerusalem, so must
t hou bear witness also at Rome.Y What was the basis of ''good cheer" to a
man like Faul ? The privil ege of bearing witness to his Lord. If most of
us were told that we must bear witness under the ci rcumstances which
surrounded the ministry of Paul, we would find very little to be of ''ggod
cheer' about. It is only when men give t hemsel ves unto the Lord (11 Cor.
8:5) to seek first "the Kingdom of God and his righteousness' (Matt. 6:33),
and follow the Lord "fully'" ( Nu., 14:24) “in singleness of heart" (Eph. 6:5),
that by the grace of God they are able to rejoice that they are counted
worthy to "suffer shame for his name' (Acts 5: 41). They who do this, how-
ever, are compensated by their Lord. Notice "the ni ght following the Lord
stood by him". How the night seems to settle upon us when our efforts have
failed, when the wicked scorn the gospel, and the saved, in many cases, are
unmoved by the appeal of truth for faithful ness in the servi ce of the Saviour.
Wherever the Lord can say '"She hath done what she could" (Mk. 1l4:8), he
will al 80 be found standingby suchin "the night". What is the consolation
of the servant that can exceed the commendation of the mast er, whom he loves?
"Thou hast been faithful'' ( Luke 19: 17) are words which consol e the servant
when apparent success for effort made, i s lacking. Paul's testimony
was not received in Jerusalem, but the great commi ssion was inclusive of
"'every creature" (Mk. 16:15). New horizons greeted the di scouraged apostle
when, 'the night following" had closed about him yet '"'the Lord stood by him
------ be of good cheer =-~--- thou must bear witness al so at Rome'. As long
as a sinner remains, there is the challenge of faith, to new conquest s.

It may seem paradoxical to say that we do not fail because we do
not succeed as men understand success, but we fail when, like the spies, we
say "We be not able to go up against the people, for they are st ronger than we'
(Nu. 13:31). When God has said, 1 have set the land before you: go in and
possess the land' { Deut. 1: 8). If the testimony be gi ven, though it be rejected,
he who gives it, will discover in the night that follows, and record in the hi story
of hi s experiences that '‘the dord stood by him'',

V. 12-22. "And when it was day, certain of the Jews banded together, and
bound themsel ves under a curse, saying that they would neither eat nor
drink till they had killed Paul.

And they were more than forty which had made this conspi racy.

And they came to the chief prieste and elders, and said, We have
bound oursel ves under a great curse, that we will eat nothing until we
have slain Paul. -

Now therefore, ye with the council 8ignify to the chief captain that
he bring him down unto you to morrow, as though ye would enquire
somethi ng more perfectly concerning him: and we, or ever he come near,
are ready to kill him.

And when Paul's si ster's son heard of thei r lying in wait, he went
and entered into the castle, and told Paul.

Then Paul called one of the centurions unto hirn, and said, Bring
thi s young man unto the chief captain: for he hath a certain thing to
tell him,

So he took him, and brought him to the chi ef captain, and said,

Paul the prisoner called me unto him, and prayed me to bring this young
man unto thee, who hath something to say unto thee.

Then the chief captain took him by the hand, and went with him aside
privately, and asked him, What is that thou hast to tell me?

And he said, The Jews have agreed to desi re thee that thou wouldest
bring down Paul to morrow into the council, as though they would enquire
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somewhat of himm more perfectly.

But do not thou yield unto them: for there lie in wait for him of
them more than forty men, which have bound themselves with an oath,
that they will neither eat nor drink till they have killed him: and now
are they ready, looking for a promise from thee.

So the chief captain then let the young man depart, and charged
him, See thou tell no man that thou hast shewed these things to me. "

We will call attention in this lengthy passage to God's method of
taking care of his apostle, in spite of man's plans, in order that his will be
done, that raul "must ---- bear witness also at Rome'', V. 11. It has been said
that "Man proposes, but God disposes'. Man cannot frustrate the divine pur-
poses, he can only manifest his enmity by puny oppesition. It is written, "As
I have purposed, so shall it stand «--~- the l.ord of hosts hath purposed, and
who shall disannul it? (Isa. 14:24,27).

1. More than forty Jews bound together under oath to kill Paul, and under a
curse (superstitiously) if they should either eat or drink until their task was
accomplished, they conspired with ''the chief priests and elders' V. I3-13.

2. The chief priests and elders were to use their influence on the chief
captain in persuading him to bring Paul before them in order to more fully
understand the facts concerning him, during which journey, the band of Jews
would kill Paul. V. 14-15.

3. The Lord had a lad, a young man, the son of Paul's sister, at just the
right place at the right time to learn of the evil plot against Paul. Paul on
being informed of the plot, sent the lad to the chief captain by one of the Centur-
ions, V. 16-18.

4. The chief captain, within the responsibility of his position, acted upon
the information received from Paul's nephew, in order to protect Paul, a
Roman citizen. Whereas the band of Jews had more than forty in number, the
protection for Paul consisted of 'two hundred soldiers ---- horsemen three-
score and ten, and spearmen two hundred.' Was this all? No, the God who had
said "Thou ( must) bear witness at Rome", would see to it that his preacher
got there. Now why did the chief captain tell the young man to *'tell no man
that thou hast shewed these things to me', He knew that the murderous band,
in being frustrated in their effort to kill Paul, might well turn against Paul's
nephew for revealing their plot. Thus the chief captain, Claudius Lysias, had
more kindness by nature than all the religious hypocrites in Jerusalem. False
religion even perverts natural affection, It often makes a man meaner and

harder than he would have been, acting under the natural inclinations of the
flesh.

V. 23-26, "And he called unto him two centurions, saying, Make ready two
hundred soldiers to go to Caesarea, and borsemen threescore and ten, and
spearmen two hundred, at the third hour of the night;

And provide them beasts, that they may set Paul on, and bring him
safe unto Felix the governor.
And he wrote a letter after this manner:
Claudius Lysias unto the most excellent governor Felix sendeth
. preeting." . .

Claudius Lysias, the chief captain of the military tribune stationed
at Jerusalem, sends Paul to Felix, a Roman Procurator in Caesarea, which was
about 70 miles from Jerusalem, Caesarea '""was the official residence of the
Herodian Kings, and of Festus, Felix and the other Roman procurators of
Judea' (Peloubets Bible Dictionary). In the King James Version, the title of
these men who served in the capacity of Felix and Festus, is governor. Such
was Pontius Pilate, They were the servants of the Emperor and his pleasure
determined their tenure of office. Felix, who occupied the position when Paul
was eacorted to Caesarea, continued to rule for two years and was succeeded
by Porcius Festus. The governor had in Caesarea, a "judgment seat'" (Acts 25:6),
which was located in the audience chamber, or ''the place of hearing' (Acts 25:23)
where, in his work as judge, he was assisted by a'council' (Acts 25:12).

Prepared by:
H. Frank Fort, Minister,
Berean Baptist Church, Houston, Texas. Jan. 11, 1956.
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LESSON #140.

"THE ACTS OF THE APOSTLES, "
{Acts 23:27- 35)

v, 27-30. "This man was taken of the Jews, and should have been
killad of them: then came I with an army, and rescued him,
having understood that he was a Roman.

Sad And when I would have known the cause wherefore they
accused him, I brought him forth into their council:
Whom 1 perceived to be accused of questions of their law, but to
have nothing laid to his charge worthy of death or of bonds.
And when it was told me how that the Jews laid wait for
the man, I sent straightway to thee, and gave commandment
to his accusers also to say before thee what they had against
him. Farewell,"

Claudius details in his letter the circumstances in view of which
he deemed it advisable to send Faul to the governor. The principle thing being
“that he (Paul) was a Roman" V, 27. Paul had used this fact of citizenship in
his visit to Philippi (Acts 16:37-39), in such a way as to protect others who
should come after him from the indignity accorded him prior to the knowledge
of his Roman citizenship, {Acts 16:20-23). Claudius did not want the responsi-
bility of imposing unjust treatment on Paul, so he carefully guarded him from
the wrath of the mob lest they kill Paul while in his custody, thus leaving him *
to answer a8 to why he permitted a Roman citizen to be so treated.

Claudius testified inhis letter that the wrath against Paul was due
to religions prejudice, and that the charges were not “worthy of death or of
bonds" V. 29. He further stated that upon being informed of the comspiracy
against Paul, he sent him under protection to the governor addressed in the
letter, and added that he had also given "commandment ¢o0 his accusers also to
say before thee what they had against him. Farewell". V. 30. We learn in the
next chapter that the accuscrs presented their case 5 days later.

V. 31-35. ""Then the soldicrs, as it was commanded them, took Paul, and

brought him by night to Antipatris.

On the morrow they left the horsemen to go with him, and re-
turned to the castle:

Who, when they came to Caesarea, and delivered the epistle to
the governor, presented Paul also before him.

And when the governor had read the letter, he asked of what
province he was. And when he understood that he was of Cilicia;

I will hear thee, said he, when thine accusers are also come.
And he commanded him to be kept in Herod's judgment hall. "

The entire guard of Acts 23:23 accompanied Paul to Antipatris,
-vhich was 28 miles South of Caesarea, where the foot soldiers started back to
Jerusalem, leaving the 70 '"horsemen to go with'' Paul on to Caesarea. When
they arrived with Paul, they gave the letter to the governor and presented Paul,
with whom they were concerned, also to Felix. The governor asked ''of what
province he was''? Paul replied, '"that he was of Cilicia.'. He had said at the
scene of the trouble in Jerusalem, "l am --~+- g citizen of no mean city", when
he spake of Tarsus, the principle city in Cilicia. Paul had gone back to Tarsus
for a visit shortly after his conversion, (Acts 9:30). It was a city noted for
education along with Athens and Alexandria. It was a city which had favored the
Caesars in the Civil wars of Rome, and was by them favored, hence Paul's
rcference to it as no mean city'. Felix said to Paul, having read the letter
from Claudius and ascertained the province from which Faul came, "I will hear
thee, said he, when thine accusers are also come'. He commanded Paul to be
kept in Herod's judgment hall, or as the margin reads, 'palace''. :

In closing this part of our study, permit me to call attention to the
fact that the letter of verses 26-30 is recorded just as written. Do you suppose
that Claudius Lysias expected his letter to be made a part of the divine record?
Certainly not, but there it is, just as written. Is it not written that a Christian
is "the epistle of Christ" (11 Cor. 3:3)? Here then, is a question that each of
us must ask, How will I sound when read before the judgment seat of Christ?
I wonder if we will sound as honorable when read by the omniscient Judge, as
does the letter which the Lord caused to be put in His record as written by a
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Roman captive, Are we as honorable in dur treatment of others as was this
unconverted soldier? Are we willing to hear the accused before passing judg-
ment upon him, only upon the testimony of the accusers? Some day we shall
all be read by the Redeemer who knows what ie in mman, and who can read our
thoughts afar off, Let us s6.live that when the reading is done, the record
can state that we did not take advantage of another to his hurt in our conver-
sation about him, Only God can help us control our tongues, to the end this
might be so.

Prepared bPfrank Fort, Minister,
Berean Baptist Church,
Houeston, Texas.
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