
Lesson 112, Page 3 

"The strength of the bearers of burdens is decayed, and there is much rubbish; so 
that we are not able to build the walill • How did Nehemiah put a stop to such talk? 
Hear him: "Be !lot ye afraid of them: Remember the Lord, which is great and terrible, 
and fight for your brethren, your sons, and your daughters, your wives end your house& 
----- we returned all of us to the wall, everyone unto his wor~'. (Neh. 4:14-15). 
It was this spirit which enabled the record to be "So the wall was finished" (Neh. 
6:15). While some drag their feet, others are pushing the wagon, but in Christianity, 
it is the one who takes "the yoke" that finds the "burden light" (Matt. 11:29.30). 
Epaphras was glad to report to Paul and Timothy the "love in the Spirit" which was 
in evidence among the saints at Colosse. Brethren, let us look for those things 
which may be commended, as well as those things which ought to be condemned. 

Let us notice the expression, "love in the Spirit". Love is discerned by what 
it does. Epaphras could not know so as to testify concerning the love of the saints, 
unless he had seen evidence of it. The evidence to others, that we are obedient to 
the commandment, "Walk in love" (Eph. 5:2) is found in the fact that we "Keep his 
cOIllll~mdments" (I Jno. 5:3). Christ said, "If a man love me, he will keep my words" 
(Jno. 14:23). This is the test as far as proof to others is concerned. Thus while 
we have: 

(1) "love in the Spirit" (CoL 1:8), we also have: 
(2) "Walk in the Spirit" (Gal. 5: 25), which leads to: 
(3) "Worship God in the Spirit" (PhiL 3:3). 

Love which prompts the walk eventuates in worship. According to Jude, in order to 
build "yourselves up on your most holy faith, praying in the Holy Ghost"(Jude 20), 
is essential. The expression "In the Spirit" refers to that which is in contrast 
to "in the flesh". Paul said, "ye are not in the flesh but in the spirit, if so be 
that the spirit of God dwell in you" (Rom. 8:9), "Love in the Spirit" is "brotherly 
love" (Heb. 13:1), in a spiritual sense and exists only in the heart of a converted 
person. It is shed abroad in the heart by the Holy Spirit (Rom 5:5), and since the 
world cannot receive the spirit, (Jno. 14:17), the world cannot love God, rather 
Christ said, "The world cannot hate you; but me it hateth" (Jno. 7:7). "Natural 
affection" (II Tim. 3:3) is that which exists in the human family, unless even that 
is perverted as it shall be in the end of time, or "last days" (II Tim. 3:1). The 
expression of "love in the spirit" properly evaluates things. Spiritual things are 
given priority and heavenly things occupy the attention while our affection is set 
thereon. "Love in the Spirit". lfue.r.e~his constrains us, we will have something.. 
to report that will encourage, inspire, a~ess. Mn)7 we by ..God!." gr8c~ lead on 
by the "hope set before us", motivated by the "love of God", and directed by "the 
tanh once delivered unto the saints", follow "the path oUhQ Just" until we "see 
~hose comi~t$o~ children of God, wait. 
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Lesson /13. 

"COLO:;SIANS" 
(1: 9-11' 

~ "For this cause we ~lso, since the day we heard it. do not cease to pray 
for you, and to desire that ye might be filled with the knowledge of his will 
in all wiSdom and spiritual understanding j" 

Paul here gives his reaSon for praying for the ColQsSian saints "For this ca\Be". 
The iDlllediate thing mentioned is "your love in the Spirit" V.B. Every child of God 
has received the "spirit" (Rom. 8:9), and "the love of God" has been shed abroad 
in his heart by "the Spirit", (Rom. 5:5), but since this love motivates the action 
of the believer, it is essential that the believer· know the will of God in order for 
his actions to be of value in the cause of Christ. Thus Paul said "We ----- do not 
cease to pray for you" Why? "that ye might be filled with the knowledge of his will", 
The words "his will" here refer to that "concerning" believers (I Thess. 5: 18), and 
is designed to teach God's people "how to walk" (I Thess. 4:1). Notice that P~!Ul 

prays for these believers as he does for the Ephesians. Compare Eph. 1:15, with 
Col 1:4, or compare Eph. 1:15-19, with Col. 1:4-11. In his prayer for the Ephesian 
believers, Paul desired that "The eyes of your understanding being enlightenedj 
that ye may kno~' etc. (Eph. 1:18), and in verse 17, we see this to be the result 
of the prayer, where answered, should God "give unto you the spirit of wisdom and 
revelation in the knowledge of him". Not ice, "the spriit of wisdom" and ''the know. 
ledge of him". There are two ways in which men know Christ. (1) Know him in 
redemption (I Jno. 5:20)(Jno. 10:14), and (2) know him as we walk by faith (Jno. 
14:21,23) (II Cor. 6:16-18). It was in the latter sense that Paul preyed for them 
in our lesson. Now notice, (1) "that ye might be filled with the knowledge of his 
will", and (2) that this knowledge be acted upon "in all wisdom and spiritual 
umerstanding". One may have knowledge, and yet not act wisely. James refers to 
"the wisdom that is from above" (James 3:17), and says, "If any of you lack wisdom 
let him ask of God ----- in faith" (James 1: 5- 6). To "kno~' and oct "wisely" de
mands "spiritual understanding", and no one out of Christ has "spiritual understand. 
ing", Bnd too few "in Christ" show any evidence of it. Paul said to the saints 
in Corinth, "I could not speak unto you as unto spiritual, but as unto carnal --.-. 
are ye not carnal, and walk as men?" (I Cor. 3:1,3). Now notice that Paul in our 
present study addressed the believers in Colollse as "saints (inclusive of all be
lievers) and faithful brethren" (believers doing the will of God)(Col. 1:2). We 
know that if Paul could not speak to those who "walk as men", thus are "carnal", 
as he could to those whom he called "spiritual", the difference in the two states 
was due to what they had done about the truth which they had heard. We observe this 
diversity of reaction every time we teach or preach the word of God. 

1. To the "carnal" we must preach the truth designed for "reproof, for cor
rection" (II Tim. 3:16). These we must "reprove, rebuke" (II Tim. 4:2). 

2. To the "spiritual", however, we may exhort to "follow righteousness, faith, 
charity, peace, with them that calIon the Lord out of a pure heart" (II Tim. 2:22). 
We who assume the responsibility of teaching others must be able to distinguish 
between that which is "carnal" and that which is "spiritual", 110 as to give to each 
that which his state requires. This is one of the things involved in "rightly 
dividing the word of truth" (II Tim. 2:15). 

V.	 10. "That ye might walk worthy of the Lord unto all pleasing, being fruitful 
in every good work, and increasing in the knowledge of God." 

What was the result that Paul desired for this people? Notice the three things 
specified in this verse; 

1. "That ye might walk worthy of the Lord". 
a. "unto all pleasing". 

2. "being fruitful in every good work" 
3. "and increasing in the knowledge of God." 
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Take them in orde~. "Thee ye might walk worthy of the Lot'd unt!e:t 811 plening," 
Paul exhorted the Thessalonians to "walk worthy of God" (1 Thess. 2:12). Paul told 
them. "how ye ought to walk and to please God, so ye would abound more and more" 
(I. Thess. 4: 1). We know that if the walk is worth y of God, it will please God, but 
how can we sum it up briefly yetcomprehensively and know that we have covered the 
subject? I present for your consideration the following: 

1. "God is light" (I Jno. 1:5). Those born of God "are all the children of 
light" (I Thess. 5:5). "If we walk in the light, as he is in the light, we have 
fellowship one with another" (I Jno. 1: 7), aod thus the children reflect "the unity 
of the fl1ith" (Eph. 4:13), and honor it's "author and finisher" (Heb. 12:2). 

2. "God is love" (I Jno. 4:8,16). His children are commanded to "walk in 
love" (Eph. 5:2), and as they do, they "run well" (Gal. 5:7), for "faith which 
worketh by love" is that which, in the sight of God, "availeth" (Gal. 5:6). 
Everything, therefore, which is essential to the wolk worthy of God is included in 
these two things (1) light, and (2) love. The light directs 0UJi et:epa,.and love' 
constra"'~"";to;~~eml-&ftdo-wherevet: the walk is wor..hy of God .....thia<iat.." 
b6i.,.:tt,;:l8: ..the...,l;,k of hitp'~ _oil1~~. Since God is light, and God is ~, 

the walk of his children which manifests these attributes of God is worthy of God; 
for this Paul prayed. 

Notice now the expression in our text, "unto all pleasing". We know that lIll 
men are not pleased when we walk worthy of God, nor should we expect them to be, 
yet we may so walk as to make them "ashamed that falsely accuse your good conver
sation in Christ" (1 Pet. 3:16), Ilnd we may so walk as to have "a good report of 
them which are without" (I Tim. 3:7), but the expression "unto all pleasing" has in 
view their good, rather than their pleasure. Paul said "I please all men in all 
things, not seeking mine own profit, but the profit of many, thnt they may be saved" 
(I Cor. 10:33). Here to "please nIl" means to "profit" them. Again, "Let every 
one of us (the strong) please his neighbor for his good to edification" (Rom. 15:2). 
We must have this spirit if we would walk worthy of God for "even Christ pleased 
not himself; but as it is written, the reproaches of them that reporached thee fell 
on me" (Rom 15:3). Thus the words of our text "unto all pleasing" means bearing 
one another's burdens to their good. This is contrary to human nature; thus, when 
Christians become carnal and begin to walk as men, they revert to type and begin 
to practice the rule of "self first", or "every man for himself". We know that 
this is true. He who walks worthy of God, will not be found "looking each of you 
to his own things" (Phil. 2:4 A. S. V. ), but rather "please his neighbor for his good 
to edification" (Rom. 15:2). Only the love of God can constrain men to this cause 
of life. Thus if we would consistently follow it we must keep ourselves in "the 
love of God" (Jude 21). 

2. "being fruitful in every good work". It is one thing to do what we are 
taught to do; it is another thing to see what we do bears fruit. Notice, "walk 
worthy ----- being frUitful in every good work". One cannot "wnlk worthy" apart 
from "light" and "love", and "being fruitful in every good work" demands these two 
elements. There are ml1ny who act according to the "light" whose actions are not 
constrained by "love", thus Paul says, "though I have all faith (which depends 
on "liCht") ----- and h:lVe not chllrity (love) I llm ngt:1inrt (i Cor. 13:2), and such 
become '''as sounding brass or a tinkling cymbal" (I Cor. 13:1). Notice the words of 
our blessed Lord addressed to the Church as "the light of the world" (Matt. 5: 14), 
"Let your light so shine before men, that they may see your good works, and glorify 
your Father which is in heaven" (Matt 5:16). Good works, which cause men to glorify 
God, are fruitful, thus the wDlk which is worthy of God will find men "being fruit 
ful in every good work" (Col. 1: 10). 

3. "And increasing in the knowledge of God". These words correspond to the 
words of I Thess 4:1, "so ye \-lould abound more and more". The two expressions 
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stand related to that waik which, in the one place~ "is worthy of God", and in the 
other is said to "please God". The increase attributed to such a walk is in the 
spiritual apprehension of the one lotalking. Such have proved "what is that good, 
Bnd acceptable, and perfect will of God" (Rom 12:2). 'Phey··~lmO'W experimentally the 
~dness"ofthe wc!l1k w'teh GocIo,"·hass~e1Kia8 "t~ path of the Ju.st", (Prov. 
4:18). In them the "testimony of Christ was confirmed" (I Cor. 1:6). They worship 
"In full assurance of faith" (Heb. 10:22). They have "obtained a good report", they 
know that God is "able" to do for them all that needs to be done, and that he delights 
~··do ie. 'l'beX:tiave '"bRed the Lord that he is~:.:.aC;:\9)lSc" 2:3). They J»1W.. (I Pet. 
gn!JWQi·in.L~8r.a<:e and in the knowledge of our Lord Jesus' Chri8tll,',~H·Pe~. 3aB),. 

V.	 11. "Strengthened with all might, according to his glorious power, unto all 
patience and longsuffering with joyfullness;" 

This is the path to spiritual strength. There are no short cuts in God's plan. 
Many come forth in the strength of their own zeal, ready to go forth to bottle, who 
are forced to retreat and go through the rigors of bootcamp. "Milk" precedes "meat" 
in the spiritual diet, and the first is as essential to spiritual growth as the lat 
ter is for the strength for battle. God's way is called "s path". It is to be 
walked in for those who enter the gate. (Matt. 7:14). 

Notice now "Strengthened with all might according to his glorious power". This 
is to "usward who believe according to the working of his mighty power which he 
wrought in Christ when he saved him from the dead" (Eph. L;19-20). This means to 
us, thnt the resurrected Christ, as our High Priest, "mnketh intercession for us" 
according to our need (Heb. 4:14-l6)(Hev. 9: 24) (Heb. 10:19-22). Notice now 
Strength for what? "unto all patience and longsuffering." What does this mean? 
It means enduring what which the truth will require us to"suffer for righteousness' 
sake". Compare Rom 5:3, Phil. 1:27-30, I Pet. 4:13, I Thess. 1:4. Patience is 
one of the steps in the ladder to fruitfulness "in the knowledge of our Lord Jesus 
Christ" (II Pet. 1:6,8). How shall we endure patiently under tribulation? God's 
word says "with joyfulness". This cannot be done without God's help; thus Paul 
prayed for the brethren in Colosse, that they, as the preachers in Jerusalem, might 
be found "rejoicing that they were counted worthy to suffer shame for his name" 
(Acts 5:41). 
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Lesson f~4 "COLOSSlANS" 
( 1:12-l5a) 

V.	 12 "Giving thanks unto the Father, which hath made us meet to be partakers of 
the inheritance of the saints in light: 1l 

Here Paul goes back to that which made it possible for the Colossi~ns to do 
those things for which he thanked God) by Wt ich they had been "mode meet to be 
partakers of the inheritance of the saints in light". The word "meet" means "to 
enable", that is) "quDlify". God qualifies when he saves, thus, "by grace are ye 
saved". To be qualified by the Lord so as to "be partakers of the inheritance of 
the saints in light", is to be reckoned spirituDlly what man could never become by 
his own efforts. Thus "faith was reckoned to Abraham for righteousness" (Rom. 4:9). 
In this divine reckoning Abraham became what he could never have been otherwise, 
a justified sinner. 

The expression "partakers of the inheritance of the saints in light", means 
that the Father "made us fit for the portion of the inheritance". The figure here 
is of a portion by lot. Lightfoot says, "The inheritance of Canaan, the allotment 
of the promised land, here presents an analogy to, and supplies a metaphor for, the 
higher hopes of the new dispensation - it is not won by us, but allotted to us." 

I. The inheritance here is that which is the common possession of the saints 
by virtue of being in the light, and not "the reward of the inheritance" which is 
promised on the condition of "walking in the light." Of this inheritance, Paul 
could say, "We hnve obtained an inheritance" (Eph. 1: 11). That which we hove 
obtained, however, is called "the earnest of our inheritance" (Eph. 1:14). and is 
the possession of everyone whom God "hath begotten again" (I Pet. 1:3). which is 
"To an inheritance incorruptible, and undefiled, and that fadeth not away, reserved 
in heaven" (I Pet. 1:4). This is "our house which is from heaven" (II Cor. 5:2). 
What God does for man in making him "meet", according to our text, provides on the 
principle of grace, both for "the inwDrd man" (II Cor. 4:16) who has the "earnest 
of the inheritance". and for the "outward man" (II Cor. 4:16) to be realized through 
"the redemption of our body" (Rom 8:23). Notice now, "Now he (God) that ~ 
wro'..qht us for the selfsame thing (that is, the inward man housed in the outward man 
when it's mortality shall be swnllowed up of life) is God, who also hath given unto 
us the earnest of the Spirit" (II Cor. 5:5). 

L Now we have "the earnest of the spirit in our henrts" (II Cor. 1: 22). 
This) God gnve us when we were "begotten agnin", and he "sealed us", but since we 
were "sealed with that Holy Spirit of promise ----- until the redemption of the 
purchnsed possession" (Eph. 1:13-14), which is "the body" (Rom. 8:23--1 Cor. 6: 
20), then we understand that: 

2. "He that raiseth up Christ from the dead shall nlso quicken your mortal 
bodies by His spirit that dwelleth in you" (Rom. 8:ll). Thus the order of truth is, 
Now we hove "the enrnest of the spirit", that which is according to His purpose 
that the redeemed "be conformed to the image of his Son" (Rom. 8:29), shall be ful
filled. God alone qualifies one for this, through "his workmanship". (Eph. !:lO). 
We are "prepared unto glory" (Rom. 9:23») according ns "he hath wrought us" (II Cor. 
5:5). 

II. Notice now the expression "snints in light". It is written, "God is light" 
(I Jno. 1:6). P.:lul nddressed "the saints" nt Ephesus who hnd "obtained on inherit 
ance" (Eph. 1:1,11), ns being "light in the Lord" (Eph. 5:3). The Lord said while 
on earth, "Believe in the light, that ye may be children of light" (Jno. 12: 36 ). 
Being the children of light precedes the cOtmnnndment to "walk as the children of 
the light" (Eph. 5:0. Wh~tever it was that had mnde "the saints" !It Colosse 
"meet to be partakers of the inherit3nce of the saints in light", h.:ld lllreDdy been 
done, and wns not dependent on what they were yet to do, for Paul was thanking the 
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Father for something that he had already done in making them "meet". They were qual
ified because God had qualified them, not because they were qualifying themselves. 
As plainly as God could inspire man to record it, every child of God is a saint in 
light and partaker of the inheritance referred to in our text. Those who are 
"light in the Lord" (Eph. 5:ll) have "obtained an inheritance" (Eph. 1:11). This 
was just as true of "the saints" in Colosse as at Ephesus, or anywhere else. This 
condition is never dependent on future acts of "the children of light", but is true 
in view of their being "the children of light". 

V.	 13-14. "Who hath delivered us from the power of darkness, and hath translated 
us into the kingdom of his dear Son: 
In whom we have redemption through his blood, even the forgiveness of sins:" 

We see, by comparing the verse just considered, and these two, that there are 
four things true of all "the saints in light". 

1. ''rhe Father ----- hath made us meet to be partakers of the inheritance". 
2. He "hath delivered us from the power of darkness". 
3. He "hath translated us into the Kingdom of His dear Son." 
4. "We have redemption through his blood, even the forgiveness of sins". 

We have considered No.1. Now look at No.3. "translated ----- into the King
dom". The word rendered "translated" here is rendered "remove" in I Cor. 13:2. 
Here "the Kingdom" is that sphere described es being "righteousness, and peace and 
joy in the Holy Ghost" (Rom. 14:17). It is reached through conversion, "Except ye 
be converted ----- ye shall not enter into the Kingdom of heaven" CMatt. 1V:3). 
The Kingdom in this sense, "Cometh not with obsorvation" (Luke 17:20). Thus, 
"Except a man be born again, he cannot see the Kingdom of God" (Jno. 3:3). The new 
birth is effected "through the gospel" (I Cor. 4:15) on the condition that men "be
lieve" (Rom. 1: 16-17). 

Now since the translation was "into" something, it must also be "from" some
thing. It was. It was "from the power of derkness". - No. '2.• 

1. Those "born again" (I Pet. 1: 23) have been "colled ----- out of darkness 
into his marvellous light" (I Pet. 2: 9), and this was by "our gospel" (II Thess. 
2:13). This deliverence is from: (0) spiritual dorkness (Eph. 4:18, II Cor. 4:4); 
(b) the power of darkness (Acts 26:18, Luke 22:53), and (c) eternal darkness 
(II Pet. 2:17, Jude ;3). 

Now, No.4, "We have redemption through his blood". By this we know that in 
being "made ----- meet to be partakers of t~.1e inheritance of the saints in light", 
Paul tQught that God "qualified" the saints in Colosse "for the inheritllnce", not 
by what they did for Him, but in view of what he did for them, by "redemption 
through his blood ----- the forgiveness of Sins", thus, "according to the riches 
of his grace" (Eph. 1:7), and not according to our faithfulness. It is in view 
of "his blood" that he hath made us accepted" (Eph.1: 6- 7). 

"Who	 is the image of the invisible God, the first born of every creature:" 

Paul, having set forth those things for which he thanked God, now proceeds to 
set forth the glory of Him through whose sacrifice God was able, justly, to do 
those things. The apostle declares of "his (God's) dear Son", thot he "is the 
image of the invisible God". This is true to the c'xtent that the Son could say, 
"he that hath seen me hath seen the Fother" (Jno. 14:9). John said, "the only 
begotten Son ----- hath declared him (led him forth, into full reve1atiod') 
(Jno. 1:18). Luke tells thllt none can know the Father except them to "whom the 
Son will reveal him" (Luke 10:22). The Son was "the brightness of his (God's) 
glory, and the express image of his person" (Ueb. 1:3). As to mnn, God snid at 
his creation, "Let us (Father, Son, Holy Spirit) make m~n in our imnge" (Gen. 1:26). 
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Now we read in Rom. 8:17, "If children ----- joint heirs withChrist." 
This must be limited to what Christ as "Son of man" and "the first born" inherited. 
Why? For it WllS "My first born" whom the Father snid, "I will make~ higher 
than the Kings of the enrth" (Ps. 89:27). Also, "Thou modest him to have dominion 
over the works of thy hands; thou hast put all t~ings under his feet." (Ps. 8:6) 
Thus the Father said, "Thou art my Son~ this day have I begotten thee." Now 
notice what the Father says to the Son as begotten in the sense of the text: "Ask 
of me and I sholl give thee the heathen (Gentiles) for thine inheritance, and 
the uttermost ports of the eorth for thy possession" (Ps. 2:7-8). When this 
shall be done, then shall be fulfilled Ps. 8:6b and Heb. 2:5, 8, and then will 
Ps. 24:1 be an accomplished fact, and the reign of Ps. 72:8 be fulfilled. 
Read the whole Psalm. Then sholl the "joint heirs" of Rom. 8:17, "Reign on 
the earth" (Rev. 6:10). Notice Ps. 2:7, "this day have I begotten thee" and 
compare with Acts 13:33, and we see that this promise was fulfilled "in that he 
raised up Jesus again". When, therefore, God's word teaches that we are "joint 
heirs with Christ", we must understand this as limited to our being heirs with 
"The Son of man". He is thus said to be "made" certain things, as (1) "~ 

of II woman" (Gal. 4:4); (2) "made under the law" same text; (3) "mnde sin for 
us" (II Cor. 5:21); (4) "a1?~ted heir of all things" (Heb. 1:"i"')';(5) "made 
----- lower than the an8e1s for the suffering of death" (Heb. 2: 9); (6)"~ 
like unto his brethren" (Heb. 2:17); (7) "made flesh" (Jno. 1:14); (8) "nn 
high priest ----- made higher than the heavens" (Heb. 7:26). We could extend 
this list, but these suffice to show rhat the "sol" of man" is "made," while as 
God the Son, he wasn't mnde anything, but made all thinss. When the Father 
raised Christ "from the dend," he "set him at his own rie;ht hand ---- far above 
all principality, and power, and misht, and dominion, and every name that is 
named, not only in this world, but also in that which is to come" (Eph. 1:20
21). This is the Creator of Col. 1:16. This is the Eternal God of the Christian's 
faith. He was not "created" by another God, as some religions infidels would 
h.2ve it, but he is himself the Creator rf "all things", Worship ye him. 
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LESSON 11 6
 

"COLOSS lANS" 
(1:17-19) 

"And he is before all things, and by him 1)11 things consist." 

"He is before all things'!. The verb "is" here refers to the eternnlity of his 
being, ns the "I Ad' of Ex. 3:14, nnd the "I Am" of Jno. e:S8. Christ referred to 
"the glory which I had with thee before the wo:~ld began" (Jno. 17:5), spe.':lking to 
the Father in his prayer in thnt chnpter. He U.:lS "equn1 '.Jith God" (Phil. 2:6). 
The lost Phnrisee3 nccused him of'mnkinR himself cqunl with God" (:no. 5:18), while 
the modern infidel teaches thnt "the almighty God" mnde him n "mighty God", by n 
crentive act. On the principle thnt "he who hath builded the house hath more :.cnm:" 
than the houseH 

::=~3b. 3: 3), then the Father should have more honor than the Son ~ 

since, according to Russellites nnd others, he created him, yet it is written, 
"Thnt all men should honou.r the Son, even as they honor the Father" (Jno. 5:23). 
Jehovah of the Old TestDnent, said, "My Glory \.Jill I not give to another" (Isa. 42;2), 
yet the Son ::;nicl, "Glorify thy Son", and called this "the glory I had with thee be
fore the world was" (Jno. l7:l,5). This is not the glory of which Christ said, 
1'1 have given the~' (disciples) (Jno. 17:22), hut the glory which is inseparable 
from deity, because non··transferable (Isa. 42:8). :~rist, being before all things. 
and the crentor of them, had the glory of the Crentor ~hich could not be given to 
the creature. If the Son of God was, himself, crer d, he could not have the glory 
of God, for the PSl.llmist ~·~:;:,ote thnt "The Lord ----- flone doeth great wonders" 
(Ps.136:4). AEain, BThou art the God that doe'3t wOOlders" (Ps. 77:14). 

"By him all things consist", that is, "hold together". Not only did he create 
".'111 things", but he, in that cre.:ltion, set in motion laws by which the things nre 
governed. For instance, apart from what we call the law of grnvitation, the unive~ 2 

would become a madhouse of crnshing planets. ThA discoverier of men, through re
search, are predic~ted of the knowledge of some of the laws, according to which 
"all things hold together". Dis:.tr.tegr<:ltion, in the mental, moral, and rh~ic~l 

realms, is foe:1d in the violntion of the l81"s of God designE:d to hold thi:1[';s togetn2):", 
Antithetical to a sound mind, mornl righteousnes8, nod the undisturbed basic sub
stance of things, are mentnl breakdown, moral degradation, <:Ind nuclear fis3ion. In 
each case, the holding t032ther has given \~ay throu~h t~e violntion of it's law. 

1. "Sound words" (II Tim. 1:13) are essential to ",,,\ sound mind" (II Ti1:1. 1:7). 
2. "Sound doctrine" (Titus 2: 1) is essential to being "sound in the fa:':'j~h" 

(Titus 2:2), 17hich soundneGs is evidenced b~T "sound sreech" (Titus 2:P), and in 
living "soberly, righteously, ond godly in this present world" (Titus 2:12), 

3. Of ·the ~tom is formed every substance in the universe. Combinntion of 
atoms make up nIl the elements, and co~binations of the 92 elements make up all the 
substances. To0. bnsic partic~e of matter is the ato~l. We hnve lenrned iD our d~y 

what happens when rel~tivcly few are fissioned, or the law by which they hold to
gether is broken, but II Pet. 3:10 will dwarf hum~~ly effected explosion. In enc~ 

case of the mental, mornl, and physical realms, vioiation of the restraining will oi 
God results in egplosion and ruin. 

v. 18 "And he is the head of the body, the ch;}-_·ch: who is the beginning, the 
firstborn from t~e de~d; that in all things he mi~~bt h,::lVe the preeminence. II 

Here pree~inence is attributed to the Son of Cod in both the Old creation and 
the new. 

1. In the Old, he is "the first born of evocT crc.:lture" (Col. 1: 15), which 
expression refers to his rishts as "heir of allt·i~i~;.r;~:i0:;-b. 1:2)(Ps. 24:1), 

2. In the Ne"tl, he is "the first borI). frol1'_;-~~_--!'-:~~~" (Col. 1:18) ThUD was 
fulfilled Pa. 2:7, ~ccording to Paul in Acts 13:~j, ~n the resurrection of Christ, 
Notice in Eph. 1:20, 22, 23, we read, "he (God) .t,".i.s_~.i ...:'2iI~1 fre,? the dead ----
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and gave him to be the head over all things to the church, which is his body". 
(Eph. 5:23); thus, we read of "his unchangeable priesthood", "after the order of 
Melchisedec", "wherefore he is able also to save them to the uttermost that corne unto 
God by him, seeing he ever liveth to make interc0ssion for them. For such an High 
Priest becometh us - (Heb. 7:25-26). 

Now while he was on earth, at which time "he should not he a priest" (Heb. 8:4), 
he plainly said to his disciples, "Hitherto have ye asked nothing in my name ----
at that day (When I "go to the Fnther " V. 28) ye shall ask in my name" (Jno. 16: 
24, 26). The day referred to began when Christ sat down at the right hand of God, 
and began his ministry as Great High Priest in behalf of the church. The "all things 
to the church" (Eph. 1:22) which Christ through his headship became after his ascen
sion, are the things limited to what we may receive through his priesthood, by ask
ing according to his will. The passage ~oes not say that Christ became head of the 
church at that time. Notice, Eph. 4: 15-16. "Him ----- which is the head, even 
Christ: from whom the whole body ----- maketh increase." There was no inc~ease of 
the body from the ascension of Christ to the Day of Pentecost, but on that day, 
"there were added unto them (the 120 disciples, Acts 1:15), about 3000 souls ----
and the Lord added to the church daily" (Acts 2:41,47). Later we read, "The word 
of God increased, and the number of the disciples multiplied" (Acts 6:7). Again, 
"the churches established in the faith, and increase in number daily" (Acts 16:5). 
Now if there was no church prior to Pentecost, then it would be difficult to explain 
how it could make "increDse of itself", or be "added to", on that day, and daily 
thereafter. 

The "all things" concerning which Christ became "head ----- to the church" after 
his ascension, must be limited to the "all things" of his priesthood which is related 
to the "sins" (I Jno. 2:1-2), and needed "help" (Heb. 4:16) of his church. Before 
this function of his headship, his people did not ask in his name (Jno. 16:22), but 
after his ascension, they must ask in his name, thus the "all things" to be sought 
are those we may expect through his priesthood which was not exercised while on 
earth. 

Notice now the words, "who is the beginning" of our text. Jus t as he was "the 
beginning" (or original bringer forth) of the creation of God" (Rev. 3:14), as t;
the old creation, so he is here "the beginning" or original bringer forth of "the 
church", which is a new creation. As the old creation is held together or made to 
cohere, by his power, so the new creation is made to hold together or made to cohere, 
according to "The law of the spirit of life" or "the unity of the faith". (Rom. e: 2 & 
Eph.4:13). 

Now notice: (1) as the creator, "By him were all things created" (CoL 1: 16); 
(2) as the Heir, "all things were created ----- for him" (CoL 1:16), and (3) as 
"the head of the church" a "spiritual house" (I Pet. 2:5) he is seen to have "in £Ill 
things ----- the Preeminence" (Col. 1: 18). 

L as "the first born of every creature" (CoL 1:15), Christ is "heir of all 
things", and thus "the earth is the Lords and the fulness thereof" (Ps. 24: 1). , 

2. as "the first born from the dead" (CoL 1: 18), "he shall inherit th(!::!. t~'at 

dwell therein" (Ps. 24:1). When the inhabittlnts of the earth Shllll be "all right
eousness" (Iso. 60: 1). 

It is the will of God thtlt his Son "might have the preeminence". His son shall 
have the preeminence in all things when the earth shall yield her fulness, and all 
her inhabitants are righteous; when "Thy Kingdom corne. Thy will be done in earth as 
it is in heaven" (Matt. 6: 10). 

V. 19. "For it pleased the Father that in him should all fulness dwell;" 
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This text reads in the margin, "For in him all the fu1ness of the Godhead wos 
pleased to dwell". In Col. 2: 9, we read, "For in him dwelleth all the fu1ness of 
the Godhead bodily." This is equivalent to saying thc!lt "God was manifest in the 
flesh" (lTim. 3:16), or the "word" which "was God" was "made flesh" (Jno. 1:1, 2, 14). 
The word "THEOTETOS" translated Godhead is 8 form of "THEOT" which meons Deity. 
Those who deny the Deity of Christ, substitute the word "THEIOTES" which is from 
"THElOT" meaning divinity, for "TES-THE-OTETOS", the words which mean "the Diety". 
Thayer, one of the greatest lexicogr::lphers said, "THEOT (Deity) differs from "THElOT" 
(divinely) ns essence differs from qunlity or attribute" (Thayers "Greek English 
Lexicon of the New Testnment" Ed. 181'6, p. 288). "God WllS in Christ" (II Cor. 5:19), 
"The Son of God ----- is the true God" (I Jno. 5:20) as to essence. He could soy 
"I and my Father arc one" (Jno. 10:30), one in essence. IveYy attribute- .....tt.t 
koDetty 1s ~'''tJfeifcb. 
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LESSON #7
 

"COLOSSlANS" 

(1: 20- 2?d 

V, 20,	 "And h!lving m....de peo-:e throu3h the blood of his cross, by him to 
reconcile all thines unto himself; by him, I s~y, whether they be 
things in et'lrth, or thines in he'wen." 

"htlVing mode peace". In Ephesio.ns, we retld, "he is our pence --- having 
abolished in his flesh the enmity --- so m~king De~~e --- h~ving sl~in the 
enmity' (Eph. 2:14-16). Here we ho!lve "enmity" .!lnd it's slaying, and the resultant 
pesce, The peace was the effect of sl~ying the enmity. There ~.e two kinds 
of enmity, however, in this pDss~ge. 

(1) That which existed between Jew end Gentile by reeson of "the lew 
of coamandments contained in ordinan~es" (Eph. 2:15). 

(2) Thet which existed between men and God by reason of sin. 
e. The first WDS removed when Christ hod "broken down the middle 

wall of partition between us" (Jew nnd Gentile) (Eph. 2:14). 
b. The second w.t!s slnin "by the~ross" (Eph. 2:16), when it's 

benefits were appropriated throush the f~:t "th~t God was in Christ re~onciling 

the world unto himself, not imputins their tresD~sses unto them" (II Cor. 5:19), 
Thus Paul said "God --- hDth reconciled us to himself by Jesus Christ" (II Cor, 
5:18)•. Notice the pronoun "us". Why? Bec::,use Prlu1 is r:onsidering here the 
recenciliation of sinners, whether Jew or Gentile, tlv~t is, "the world". In this 
lense, "If ony man be in Christ he is ~ ne~1~renture" (II Cor. 5: 17). Thus, 
"There is neither Je't<1 nor Greek --- for ye nre ~11 one in Christ Jesus" (Gal. 
3:28); ''Where there is neither Greek nor Jell" (Col. 3:11); Where "There is no 
difference between the Jew t.lnd the Greek" (Rom. 10:12). Now noti".e the twofold 
reconcil ia tion. 

1. "Now hath he rer:onciled, in the body of his flesh through de~th" 

(Col. 1:21-22). This God did in "re·::on-;ilinr;" the \-1orld (II Cor. 5:19). 
2. "Having ~bo1ished in his flesh the enmity --- for to m~ke in himself of 

twain (the two - Jew tlnd Gentile) one new m~n, so making pe~-:e between the two) end 
that he might reconcile both unto God in one body by the cross, having slain the 
enmity thereby" (Eph. 2:15-16). 

8, Reconci1i:.:tion to God through "the deE'th of his Son" in "the 
body of his flesh", pre~edes ~nd is the b~sis of're~on~i1iotion one to another, 
end together to God, "in one body", whit~'l is his Chur~h. 

Notice the scripture says "thnt he mi1;ht recon-:ile both" (Eph. 2:16), 
and eensider the followinr; es why it needed to be done, (Acts 15:5), "there 
rOle up certain of the sect of the Pharisees whi~h believed saying, Th~t it 
wei needful to circumcise them (believine Gentiles) ~nd ~omm~nd them to keep 
the law of Moses. And the cpostIes ~nd brethren ceme toeether for to consider 
of thi s matter". Not:.~e verse 19, ''Wherefore my sentence is th£1t we trouble 
not them which from amone the Gentiles are t.urnedo God" (Acts 15: 19), d :-hough 
not them which from among the Genti1en ~re turned to God" (A~ts 15:19), e1though 
the "middle wall of partition" had been broken d,-,wn at the cross J some of the 
believing Jews wanted to regard it., and force the believing Gentiles to do the 
'mile thing. Noti~e £11so, Jemes' request of P/:lUl in Jeruse1em (A~t8 2l:19-2E), 
concerning "thousands of Jews there ere whi-:h believe" V. 20, end IIGentiles which 
believe" V. 25. This was not the t~sis of re':~onr:ilil'!tion "in one body'. The 
faith (Eph. 4:13), not the 1nw (G~l. 3:1? - Rom. 14:73) is the basis of unity in 
the Church, Where the faith failed to unLy the won:;r1i"oers, the pr8~tice of Gal, 
2:12-14 followed. Confusion, cOTA1cr-iir:e, r,nd dividon ~hr.:rD~terized the neglect 
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of the faith. 

Notice egl!lin. "peace by the blood of his ~ross" V.20, is that which "we hltve 
with God" in view of the fact we ere" justified by feith" (Rom. 5: 1) J since ell 
au~h cen sey we are "now justified by his blood" (Rom. 5:9). Thus were we 
"reconciled to God by the death of his Son" (Rom. 5:10). But the "pee~e of 
God" which "shell keep your henrts and minds through Christ Jesus" (PhiL 4: 7) 
follows where we obey the commandment to "follow ~fter the ~hings whi~h make 
for.peace, and things wherewith one mey edify another" (Rom~ 14:19). Thus 
shall Christians "be ~t peace among themselves" (I Thess. 513), llnd of this 
"God is the author" (I Cor. 14:33). 

To sum up this part of the lesson. "to1e hQve pe8~e with God" as former 
enemies, through the blood of the r:ross. lole have "the 1'ell~e of God". when we 
have peace one with another, in an edifyine w~lk in "the body whir;h is the ~hur~h." 

The first depends on "belief of the truth" (II Thess. 2: 13), the lEItter depends 
on the "walk by faith" (II Cor. 5: 7). 

The "him" of the text is "the Lord Jesus Christ" tiS the person through 
whom "the Father" v. 19, was able to re-:onci1e. Compare II Cer. 5:19. Notir:e 
now tht't reconci1i..tion is limited to "things in el'1rth, or things in henven". 
There t'lre three realms, Ce1estir:>l, Terrestrin1, ~nd Hade1':!n, or heaven, etlrth, 
tlnd beneath the e~rth. No one now in H~des will ever be recon.-:;i1ed, thus 
reconciliation is limited to things on e~rth and things in hetlven'; thus Paul 
spetlks of "the dispensation of the fu1ness of times" rlS being, according to God's 
"good p1eosure". the occ~sion for gathering "together in one lI11 things in Christ, 
both which are in he~ven. cnd whi~h tire on e~rth; even in him" (Eph. 1:10). 
Here specific reference is mode to believers who "hrtve obtained en inheritance" 
(Eph. 1:11), lmd who look for "the redeml)tion of the pur,::ht:lsed possession" 
(Eph. 1':14), "our house which is from henven" (II Cor. 5:2), "C'n inheritanr:e, 
incerruptib1e, ~nd undefiled, cnd thDt fndeth not ow~y, reserved in hertven for 
you" (1 Pet.• 1:4),' In "the times of restitution of ell th1-ngs, which God heth 
spoken by the mouth of D11 his holy prophets" (Ar:ts 3:21), the e~rth shC'll 
respond to the will of him. whose will is now perfe,:t1y obeyed in he~ven. Now 
let God's people see thnt the will of God is done in their lives, thnt we 
"may know how to welk llnd to please God" (I Thess. 4:1). t'nd not "be ~sh::lmed 
before him ct his coming" (I Jno. 2:?[;). 

V.	 21. "And you, thnt were sometime t.I1ienDted rnt:! enemies in your mind 
by wi~ked works, yet now ht.lch he re~on-;iled". 

This verse reads om tje A. S. V. "tmd you being in time pl:lst olienoted nnd 
enemies in your mind in your evil works". This is the history of every recon-;lled 
enemy. It wos "according to the -:ourse of this ~'1orld" (E"h. 2: 2), tnd under 
the power of "the Bod of this world" (II Cor. 4:4). There were no Good sinners, 
they "were by nDture the children of wroth" (Eoh. 2:3). ThO-nk God, "Christ 
died for the ungodly --- while we were yet sinners" (Rom. 5:6,C). He s3id 
while on earth. "I llm not come to cll11 the righteous, but sinners to repentence" 
(Matt. 9:13). Once we were "of this world" (Jno. C:23), and "hated" Christ 
(Jno. 15:1['), and were "enmity l1g::linst God" (Rom. 8;7); thus, :,,:;ording to 
our text, It,d ienoted Elnd enemies in your mind by \1i~ked works, yet now hoth 
he reconciled". Whet wonderful grD'~e, mt'rve10us beyond the power of des~ri!'tion.• 
"God .!Q. loved ---" We must stt'nd in reverential ~we, even rs we drink of the 
living wo.ters. 
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Notice (1) "enemies in your minds." Solomon wrote "as he thinketh in his 
heart so is he" (Prov. 23:7). Aeein, "those things which proceed out of the 
mouth come forth from the heart; Qnd they defile the mono For out ofthe heart 
proceed evil thoughts, murders, adulteries, fornications, thefts, felse witness, 
blasphemies: These are the things which defil a man" (Mntt. 15:18-20). It 
is written, "out of the :lbundnnce of the heart the mouth speaketh" (Matt. 12: 34). 
(2) "in your evil works" (A.S.V.). When that which resides in the heart of the 
wicked, become deeds, called "the works of the flesh", we hnve a picture of the 
result in Rom. 1:28-32. Read the list and observe that this is to be found 
where men "did not like to ret!lin God in their knowledge". In Rom. 3:9-18, 
we have another picture which is neither pleasant nor flattering to those who 
like to think that man fell "upw~rd". In Gal. 5:19-21, we see what results 
where "the thoughts of the hearts", lire "manifest" os "works of the flesh". 
In spite of this, "yet now hath he reconciled". But whQt WllS done that this 
might be? In spite of what we were by nature, we can thank God that his grace 
was sufficient, through the price paid, to reconcile such creatures unto the 
Holy God. "Who is of purer eyes than to behold eVil, nnd cnnst not look on 
iniquity." (Habakkuk 1:13). 

V. 22a. "In the body of his flesh through deo!lth" 

We know that "God w~s in Christ reconciling the world unto himself" (U Cor: 
5: 19), ond so here "He (God) reconciled, in the body of his flesh through death". 

1. "The wages of sin is dellth" (Rom. 6: 23) 
2. "Sin entered into the world, and deQth by sinll (Rom. 5:12) 
3. "If one (Christ) died for all then were all dendll (II Cor. 5:14) 
4. llyou hath he quickened who were dead in trespasses and sins" (Eph. 2:1). 

It is clear th!lt God reconciles in view of a death which satisfied justice, 
for justice demanded death, and God, in justifying, is both "Just and the 
Justifierll (Rom. 3:26). He is Just, because he justifies to the satisfa~tion of 
justice. Justice demanded death; a death has been effected, the infinite value 
of which is able to atone for "the sin of the world" (Jno. 1: 29). Then, an:r 
one, or all of the world, may be reconciled in the merits of thQt death, but 
the promise is to "him which believeth in Jesus" (Rom. 3:26) (Acts 13:38-39). 
Therefore, "he that believeth not shall be damned" (Mk. 16: 16). 

Next week we shall compare the lost part of verse 22, "to present you holy", 
etc., with Eph. 6:26-27, lind Eph. 2:15-18, to prove the distinction we have 
made between reconciliation to God as alien sinners, and reconciliation to God 
as erring children. 
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LESSON NO. ~' 

"COLOSSlANS" 
(l: 22b- 23) 

V. 22b. to present you holy lmd t.1nbbmet'lble and unreprovet!ble in his sight."" 
Notice that in tIle Zirst part of t~lis text we have :lertrly st!! ted, that by which 

we were "made meet to be !,~rtakers of t~le in:lerit:an-:e" (Col. 1:12), we read, "yet 
now hath he re~onciled in til e body of :lis aes~l throu::;ll de£lth". Thus God "condemned 
sin in t!le flesh" (Rom. r:3), th~t is, "the flesh" of :lis Son, when "he ml'lde him to 
be sin for us" (II Cor. 5:21). Peter sairl, he "bere our sins in his own body on the 
tree" (1 Pet. 2:24). The !)rophet had written, "He shall ----- justify many for lle 
shall bear t:leir iniquities" (Isn. 53:11). Since "all thllt believe nre justified 
from nIl thin~s" (A~ts l3:3~), then we see that he bears the iniquities of believers 
only. He does this in the sa~rifice by whi~h he re~onciles enemies unto God. 

But notice now, accordinc to our text, the purpose of reconciliation: "to pre
sent you holy and unblameable and unreproveable in his si~ht." Compare this pass
aBe with Titus 2:14: "Our Saviour Jesus Christ ----- ~ave himself for us that he 
mi~ht redeem us from all iniquity, and purify unto himself ~ pe~uliar people, 
zealous of 2;ood l'10rlcS." T~lroushout God's '"ord we find this tl-70fold truth. (1) 
Redemption from iniquity, end (2) the serv"l(:e of the redeemed. The first is "By 
grace ----- throuGh fDith", (Eph. 2:r); the second, as "we l-7l!lk by faith" (II Cor. 
5:7). Compare Col. 1:22b with Eph. 2:10, "\-1e (the 'SAVED" V.8) tire his worlanenship, 
~reated in Christ Jesus unto good works, whi~h God hath before ord~ined that we 
should walk in them". No one clln walk in ,,;ood works untH :le is marle l1live, thus 
Paul said, "you hath he qui~kened (made rlive) who were de~d in tres~asses ~nd 

sins" (Eph. 2:1), and to these he said, "Be ye therefore, follol-7ers of God, BS 
dear children" (Eph. 5:1). These alone :-:an "walk in love" (EDh. 5:2), ''Walk as the 
children of li2ht" (Eph. 5:8), .nel "udk '~trcU1":lGl'e~tly"·(Eph. 5:15). Paul, in his 
second letter to Timothy, ~leorly presents the order of truth in this ~onnedion. 

(l) "the foundntion of God". All on this foundation "are his" (II Tim. ?:19). 
These are to do two thin2s: (1) "rJepart from iniquity" (II Tim. 2:19), and (7) 
"follow righteousness, fnUb, c~arity (love), neece, l-lith t~lem th~,t calIon the 
Lord out of a pure heart" (II Tim. 2: 2:». They W:l0 do t~lis are vessels "unto honor, 
sanctified and meet for the Mester's use, and prepared unto every ~ood l-70rk" (II 
Tim. 2:21). Now to sum up these two aspects of truth, we ~an do no better than to 
set in order the two followinC facts: 

1. In reconcilin~ and justifyinG sinners, God's Son, in "the body of his 
flesh throuch death" accomplished that by l-7hich "the Fllther ----- hath made us 
~ to be plIrttlkers of the inheritan-:e of the srints in liCht" (CoL 1: 22-Col. 
1:12) 

2. In the reelm of t',e redemption thus l:lccomDlished, God is workinr; 
(Phil. 2: 13) to "purify unto himself a pe-::ulillr people, zellious of ~ood works" 
(Titus 2:14), in mnkinc us "meet for the Master's use" (II Tim. 2:21). Thus, 
(l) "~ to be partakers of the inheritance" (Col. 1: l!), lind (2) "~ for :::le 
MDster's use" (II T:i.m. ?:n). In order to 1:'le first, Christ: died; in order to the 
se':ond, he 1 i ves. 

N~7 the question arises, l~at are the conditions essential "to present you holy 
and unblameable ond unreproveable in his sip;ht?" Noti~e the words "in his Si2:ht"; 
this simply means, as seen of God. That men lire to be "holy and unblameable and 
unreproveab1e" is tl nu:tte~~ of ,~e ,,:ord. 

1. "Be ye holy in all manner of conversation". The word "::onverstltion" means 
"behavior" (l Pet. 1: 15). 

2. "The Lofd make you to increase Bnd abound in love one toward another, 
and toward all men, even as we do toward you; to the end he m~y establish your 
hearts unb1tlme~ble in holiness" (I Thess. 3:12-13). Notice now, P~ul sdd, "ye 
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ere our witnesses Dnd God also, how holily and unblameebly we behaved ourselves 
among you." (I Theas. 2:10). 

3. Paul said, "I t.UU accused of the Jews" (Acts 26:2). The word "unreprove
able" in our text, is from the word tr~nsloted "accused" :lbove. Concerning Poults 
being "accused", he said, "Neither c::In they prove the things whereof they now 
accuse me" (Acts 24:13). We can, by God's groce, so conduct ourselves that "they 
may be ashamed that falsely occuse your good ~onverstJtion in Christ" (I Pet. 3:16). 

Now, the question is, since "It is God th~t worketh in us both to will ond 
do of his good pleasure" (Phil. 2:13), does he do it with or without our cooper
ation? We believe it is done in conjunction with our cooperation. 

L As to the will, it is exercised in "bringing into captivity every 
thought to the obedience of Christ" (II Cor. 10:5). 

2. As to the doing of His good pleasure, "as the servt\nts of Christ, 
doing the will of God from the heart" (Eph. 6:6), we "glorify God in" our body 
(ICor. 6: 20). 

Now on what conditions does a life characterized as "holy and unblameable and 
unreproveable" rest? The next text supplies the answer. 

v. 238. "If ye continue in the faith grounded ond settled, ----- . " 
Before we consider this text, let us point out the error usually preached 

in connecttDn with it. All who believe the doctrine of apostasy, that is, that 
a child of God can be lost, teach that salvation depends on the continuan~e "in 
the faith" by which they mean to continue to be "holy, unblmneable tlnd unreprove-able". 
This is false on the face of it. Let me st!lte it like this, "Now hath he reconciled-
If ye con tinue in the £::lith" et c. (CoLI: 21, 23). A child ~!In see tha t the 
responsibili ty to "continue in the faith", was required because they had been 
reconciled. No person was ever commanded to "~ontinue in the ftlith" who had not 
previously been "reconciled"; therefore, reconcili'ltion did not, and does not 
depend on continuing "in the faith." To be "reconciled in the body of his flesh 
through death" (Col. 1: 21- 22), is to "hove redemption through his blood, even 
the forgiveness of sins" (Col. 1:14). These things ::Ire insepnrable, but to be 
"holy, and unblomeable and unreproveable" depends on continuing "in the faith, 
grounded Qnd settled". The very fOGt that the redeemed are commanded to be holy, 
unblameable and unreproveable, indicates that they foil in this respect, and an 
honest man, reading the word of God, wouldn't deny it, but the status, "Now---
reconciled" does not depend on "If ye continue in the faith". This would be 
like a Father saying to his son, "Now you pre my son, if you continue to grow to 
manhood". There are many things which do depend on continuing "in the faith ground
ed and settled", but "redemption through his blood", the basis of being "now 
reconciled" is not one of them. 

If the redeemed, however, :Ire to be presented "holy and unblame::lble Qnd 
unreproveoble", they "must continue in the faith", for it is in this continuance, 
that they ore thus seen as such. Notice in Peul's letter to the soints at 
Philippi, he says, "Do all things without murmurings Qnd disputings: th~t ye 
may be blameless, the Sons of God, without rebuke, in the midst of a crooked 
Qnd perverse nation, among whom ye shine as lights in the world; holding forth 
the word of life: that I may rejoice in the day of Christ, that I have not run 
in vain, neither labored in vain" (Phil. 2:14-16). Does Paul teach that these 
things must be done in order that they m~y be "The Sons of God without rebuke." 
One becomes 0 Son of God by being born ogain, but he is ~ Son of God without 
rebuke, who "continues in the foith." 

V.	 23b. tI and be not moved ~wllY from the hope of the gospel, which ye hllve 
heard, and which w~s preoched to every crenture which is under hellven; 
whereof I Paul l:IIll made 0 minister;tI 
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"ond be not moved OWtlY from the hope of the gospeL" Is it possible for 
one who hos "redemption through his blood --- now --- reconciled in the body of his 
flesh through death " to be "moved ow~y from the hope of the gospel?" Yes, 
it is. When ~ converted mon does not "continue in the faith" (walk by faith) 
so as to be "holy, unblameable ond unreproveable," he is "moved ClwOy from the 
hope of the gospel." The question then, is, to whet fact of the gospel is hope 
related? To the resurrection, for Peter s~id, "The God and Father of our Lord 
Jesus Christ.---- h~th begotten us again unto a living hope by the resurrection 
of Jesus Christ from the de~d" (I Pet. 1:3). 

1. The foct which stands related to r~demption is the de3th of Christ 
(I Cor. 15:3) (I Pet. 3:18) (Rom. 3:25) (Col. 1:14) (Eph. 1:7) (Rom. 5:9-10). 

2. The fnct which stands related to hope is the resurrection of Christ 
(I Pet. 1:3) (Jno. 14:19) (Jno. 6:54) (Rom. 8:24-25); thus Paul said, "Jesus 
our Lord --- was delivered for our offences, and was raised for our justification" 
(Rom. 4:25). The "Lord Jesus Christ --- is our hope" (I Tim. 1:1). "The hope 
set before us: which hope we have as an anchor of the soul --- which entereth 
into that within the veil --- Jesus made an High Priest for ever after the 
order of Melchisedec" (Reb. 6:18-20). Now Paul said to Titus, "God our Saviour 
saved us --- being justified (margin - 'having been justified') by grace, we 
should be made heirs according to the hope of eternal life" (Titus 3:5,7). This 
"hope" being "both sure and steadfast" (Heb. 6:19), is that by which "we are 
saved" (Rom. 8:24), and anticipates "the redemption of our body" (Rom. 8:24), Now, 
"If we continue in the faith" (CoL 1:23), The High Priest, through his inter
cession, enables us to enjoy fellowship with God in which fellowship "we hope for 
that we see not" (Rom. ['.:25), and, as Peter said, "though now ye see him not, yet 
believing, ye rejoice with joy unspeokable and full of glory" (I Pet. l:r>. 
This is "the hope of the go~',~l" unto which we were "begotten" (I Pet. 1:3). 
Let us keep it bright as we walk in the light, and then we shall never despair 
because of the darkness. The resurrection of Chriot is reltlted to the hope of 
the children of God, as the basis of it, thus "the children of God, being the 
children of the resurrection" (Luke 20:36). The hope of God's people may be 
dimmed by reason of their failure, but that for which we hope shall be realized 
by reason of God's promise (Jno. 6:54). Let us not lose sight of "his appearing." 

The gospel which wns inclusive of that by which men had "the forgiveness 
of sins" through death, and by which men hoped, as related to the resurrection 
of him who died to save, "was pre.!lched to every t;rellture which is under heaven", 
and thus according to CoL 1:6, "is come unto you, ~s it is in 011 the world." 
"The hope which is hid up for you in henven" (CoL 1:5), is that of Col. 1:23, 
which is designed to lead on those who believed, toward the land that is "fairer 
than day." Let us press t0W3rd the prise, to join in the crownine of him 
through whom we have been reconciled, and for whom we are to live, and for whose 
coming we are to look. 
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