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“"The strength of the bearers of burdens is decayed, and there is much rubbish; so

that we are not able to build the wall", How did Nehemiah put a stop to such talk?
Hear him: "Be not ye afraid of them: Remember the Lord, which is great and terrible,
and fight for your brethren, your sons, and your daughters, your wives and your houses
----- we returned all of us to the wall, everyone unto his work"., (Neh, 4:14-15),

It was this spirit which enabled the record to be "So the wall was finished" (Neh,
6:15), While some drag their feet, others are pushing the wagon, but in Christianity,
it is the one who takes 'the yoke'" that finds the "burden light" (Matt, 11:29-30),
Epaphras was glad to report to Paul and Timothy the "love in the Spirit" which was

in evidence among the saints at Colosse. Brethren, let us look for those things
which may be commended, as well as those things which ought to be condcmned.

Let us notice the expression, "love in the Spirit". Love t
it does, Epaphras could not know so as to testify concerning the love of the saints,
unless he had seen evidence of it. The evidence to others, that we are obedient to
the commandment, "Walk in love" (Eph, 5:2) is found in the fact that we "Keep his
commandments' (I Jno. 5:3). Christ said, "If a man love me, he will keep my words'
(Jno. 14:23), This is the test as far as proof to others is concerned. Thus while
we have:

(1) "love in the Spirit" (Col. 1:8), we also have:

(2) "Walk in the Spirit" (Gal. 5:25), which leads to:

(3) '"Worship God in the Spirit" (Phil., 3:3).

Love which prompts the walk eventuates in worship. According to Jude, in order to
build "yourselves up on your most holy faith, praying in the Holy Ghost'" (Jude 20),
is essential, The expression "In the Spirit" refers to that which is in contrast
to "in the flesh"., Paul said, "ye are not in the flesh but in the spirit, if so be
that the spirit of God dwell in you" (Rom. £:9), "Love in the Spirit" is "brotherly
love" (Heb. 13:1), in a spiritual sense and exists only in the heart of a converted
person, It is shed abroad in the heart by the Holy Spirit (Rom 5:5), and since the
world cannot receive the spirit, (Jno, 14:17), the world cannot love God, rather
Christ said, "The world cannot hate you; but me it hateth" (Jno., 7:7). '"Natural
affection" (II Tim. 3:3) is that which exists in the human family, unless even that
is perverted as it shall be in the end of time, or "last days" (II Tim. 3:1). The
expression of "love in the spirit" properly evaluates things. Spiritual things are
given priority and heavenly things occupy the attention while our affdction is set
therecon, '"Love in the Spirit'", Where this constrains us, we will have something
to report that will encourage, inspjre, and b ! d on
by the "hope set before us", motivated by the "love of God", and directed by "the
faith once delivered unto the saints"  follow "the path of the Just" until we "see
hin'', for whose coming, the fearing hearts of the children of God, wait,

Prepared by:
H. Frank Fort, Minister
Berean Baptist Church
Houston, Texas
January 22, 1957,



Lesson #3,

"QOLOSS IANS"
(1:9-11)
v. 9 "For this cause we also, since the day we heard it, do not cease to pray

for you, and to desire that ye might be filled with the knowledge of his will
in all wisdom and spiritual wunderstanding;"

Paul here gives his readon for praying for the Colossian saints "For this cauwse'.
The immediate thing mentioned is "your love in the Spirit" V.8, Every child of God
has received the "spirit" (Rom. 8:9), and "the love of God" has been shed abroad
in his heart by "the Spirit", (Rom. 5:5), but since this love motivates the action
of the believer, it is essential that the believer know the will of God in order for
his actions to be of value in the cause of Christ. Thus Paul said "We ----- do not
cease to pray for you" Why? "that ye might be filled with the knowledge of his will",
The words "his will" here refer to that "concerning'" believers (I Thess. 5:18), and
is designed to teach God's people "how to walk" (I Thess. 4:1). Notice that Paul
prays for these believers as he does for the Ephesians. Compare Eph., 1:15, with
Col 1:4, or compare Eph, 1:15-19, with Col, 1:4-11, In his prayer for the Ephesian
believers, Paul desired that "The eyes of your understanding being enlightened;
that ye may know" etc. (Eph. 1:18), and in verse 17, we see this to be the result
of the prayer, where answered, should God "give unto you the gpirit of wisdom and
revelation in the knowledge of him''. Notice, '"the spriit of wisdom" and 'the know-
ledge of him'". There are two ways in which men know Christ. (1) Know him in
redemption (I Jno. 5:20)(Jno. 10:14), and (2) know him as we walk by faith (Jno.
14:21,23) (II Cor. 6:16-18). It was in the latter sense that Paul prayed for them
in our lesson. Now notice, (1) '"that ye might be filled with the knowledge of his
will", and (2) that this knowledge be acted upon "in all wisdom and spiritual
understanding'. One may have knowledge, and yet not act wisely. James refers to
"the wisdom that is from above" (James 3:17), and says, "If any of you lack wisdom
let him ask of God -=w-- in faith" (James 1:5-6). To "know" and act "wisely" de-
mands "spiritual understanding'", and no one out of Christ has "spiritual understand-
ing", and too few "in Christ" show any evidence of it. Paul said to the saints
in Corinth, "I could not speak unto you as unto spiritual, but as unto carnal -----
are ye not carnal, and walk as men?" (I Cor. 3:1,3). Now notice that Paul in our
present study addressed the believers in Colosse as '"saints (inclusive of all be-
lievers) and faithful brethren" (believers doing the will of God)(Col. 1:2). We
know that if Paul could not speak to those who '"walk as men", thus are "carnal",
as he could to those whom he called "spiritual", the difference in the two states
was due to what they had done about the truth which they had heard. We observe this
diversity of reaction every time we teach or preach the word of God.

1. To the "carnal" we must preach the truth designed for "reproof, for cor-
rection" (II Tim, 3:16). These we must "reprove, rebuke" (II Tim. 4:2).

2. To the "spirituel", however, we may exhort to "follow righteousness, faith,
charity, peace, with them that call on the Lord out of a pure heart" (II Tim., 2:22),
We who assume the responsibility of teaching others must be able to distinguish
between that which is "carnal" and that which is "spiritual, so as to give to each
that which his state requires. This is one of the things involved in "rightly
dividing the word of truth" (II Tim, 2:15).

v, 10, "That ye might walk worthy of the Lord unto all pleasing, being fruitful
in every good work, and increasing in the knowledge of God,"

What was the result that Paul desired for this people? Notice the three things
specified in this verse;
1. '"That ye might walk worthy of the Lord".
a. '"unto all pleasing".
2. '"being fruitful in every good work"
3., "and increasing in the knowledge of God."
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Take them in order. "That ye might walk worthy of the Lord unte 21l pleasing,"
Paul exhorted the Thessalonians to "walk worthy of God" (I Thess, 2:12). Paul told
them "how ye ought to walk and to please God, so ye would abound more and more"
(I. Thess. 4:1), We know that if the walk is worthy of God, it will please God, but
how can we sum it up briefly yetcomprehensively and know that we have covered the
subject? I present for your consideration the following:

1. "God is light" (I Jno. 1:5). Those born of God "are all the children of
light" (I Thess. 5:5). "If we walk in the light, as he is in the light, we have
fellowship one with another" (I Jno. 1:7), oand thus the children reflect 'the unity
of the faith" (Eph. 4:13), and honor it's "author and finisher" (Heb. 12:2).

2, "God is love" (I Jno. 4:8,16), His children are commanded to ''walk in
love" (Eph. 5:2), and as they do, they "run well" (Gal. 5:7), for "faith which
worketh by love'" is that which, in the sight of God, "availeth" (Gal. 5:6).
Everything, therefore, which is essential to the walk worthy of God is included in
these two things (1) light, and (2) love. The light directs our steps,. and love -
constraing-ug. Lo Lakesthemy-and-whorever thig is trwe, the walk is worthy of God,
betause. it 15 the.malk of higiéwm appointment. Since God is light, and God is love,
the walk of his children which manifests these attributes of God is worthy of God;
for this Paul prayed.

Notice now the expression in our text, '"unto all pleasing'. We know that all
men are not pleased when we walk worthy of God, nor should we expect them to be,
yet we may so walk as to make them "ashamed that falsely accuse your good conver-
sation in Christ" (I Pet. 3:16), and we may so walk as to have "a good report of
them which are without" (I Tim. 3:7), but the expression 'unto all pleasing' has in
view their good, rather than their pleasure. Paul said "I please all men in all
things, not seeking mine own profit, but the profit of many, that they may be saved"
(I Cor. 10:33)., Here to "please 211" means to "profit'" them. Again, "Let every
one of us (the strong) please his neighbor for his good to edification" (Rom. 15:2),
We must have this gpirit if we would walk worthy of God for "even Christ pleased
not himself; but as it is written, the reproaches of them that reporached thee fell
on me'" (Rom 15:3). Thus the words of our text "unto all pleasing" means bearing
one another's burdens to their good. This is contrary to human nature; thus, when
Chrigtians become carnal and begin to walk as men, they revert to type and begin
to practice the rule of "self first", or "every man for himself'. We know that
this is true. He who walks worthy of God, will not be found "looking each of you
to his own things'" (Phil. 2:4 A.S.V.,), but rather "please his neighbor for his good
to edification" (Rom. 15:2), Only the love of God can constrain men to this cause
of life. Thus if we would consistently follow it we must keep ourselves in "the
love of God" (Jude 21).

2. 'being fruitful in every good work''. It is one thing to do what we are
taught to do; it is another thing to see what we do bears fruit. Notice, "walk
worthy ----- being fruitful in every good work'". One cannot "walk worthy" apart
from '"light" and "love", and "being fruitful in every good work'' demands these two
elements. There are many who act according to the ""light" whose actions are not
constrained by '"love', thus Paul says, "though I have all faith (which depends
on "light") w--us and have not charity (love) I am nothing" (I Cor. 13:2), and such
become ''as sounding brass or a tinkling cymbal" (I Cor. 13:1), Notice the words of
our blessed Lord addressed to the Church as '"the light of the world" (Matt., 5:14),
"Let your light so shine before men, that they may see your good works, and glorify
your Father which is in heaven'" (Matt 5:16). Good works, which cause men to glorify
God, are fruitful, thus the walk which is worthy of God will find men "being fruit-
ful in every good work" (Col. 1:10).

3. "And increasing in the knowledge of God". These words correspond to the
words of I Thess 4:1, "so ye would abound more and more''. The two expressions
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stand related to that walk which, in the one place; "is worthy of God", and in the
other is said to '"please God'". The increase attributed to such a walk is in the
spiritual apprehension of the one walking. Such have proved "what is that good,

and acceptable, and perfect will of God" (Rom 12:2). They-know experimentally the
blessedness of the walk whteh God-has appeinted as "the path of the Just' (Prov.
4:18), In them the "testimony of Christ was confirmed" (I Cor. 1:6). They worship
"In full assurance of faith" (Heb. 10:22), They have '"obtained a good report", they
know that God is "able'" to do for them all that needs to be done, and that he delights
to-do it. The¥y'lave Ytagted the Lord that he is gracigus" (I Pet. 2:3). They
grewn in "grace and in the knowledge of our Lord Jesus “Christ" ¢I%- Pete 3:18).

v, 11, "Strengthened with all might, according to his glorious power, unto all
patience and longsuffering with joyfullness;"

This is the path to spiritual strength. There are no short cuts in God's plan.
Many come forth in the strength of their own zeal, ready to go forth to battle, who
are forced to retreat and go through the rigors of bootcamp. '"Milk" precedes "meat"
in the spiritual diet, and the first is as essential to spiritual growth as the lat-
ter is for the strength for battle., God's way is called "a path". It is to be
walked in for those who enter the gate. (Matt. 7:14).

Notice now "Strengthened with all might according to his glorious power", This
is to "usward who believe according to the working of his mighty power which he
wrought in Christ when he saved him from the dead" (Eph. L;19-20)., This means to
us, that the resurrected Christ, as our High Priest, "maketh intercession for us"
according to our need (Heb. 4:14-16)(Hev, 9:24)(Heb, 10:19-22). Notice now -
Strength for what? 'unto all patience and longsuffering.'" What does this mean?

It means enduring what which the truth will require us to'"suffer for righteousness’
sake'", Compare Rom 5:3, Phil. 1:27-30, I Pet. 4:13, I Thess., l:4, Patience is

one of the steps in the ladder to fruitfulness "in the knowledge of our Lord Jesus
Christ" (II Pet., 1:6,8), How shall we endure patiently under tribulation? God's
word says "with joyfulness". This cannot be done without God's help; thus Paul
prayed for the brethren in Colosse, that they, as the preachers in Jerusalem, might

be found "rejoicing that they were counted worthy to suffer shame for his name"
(Acts 5:41).

Prepared by:
H, Frank Fort, Minister
Berean Baptist Church
Houston, Texas
February 6, 1957



Lesson #4 "COLOSSIANS"
( 1:12-152)

VvV, 12 “Giving thanks unto the Father, which hath made us meet to be partakers of
the inheritance of the saints in light:"

Here Paul goes back to that which made it possible for the Colossiamsg to do
those things for which he thanked God, by which they had been '"made meet to be
partakers of the inheritance of the saints in light"., The word "meet" means '"to
ensble", that is, "qualify". God qualifies when he saves, thus, ''by grace are ye
saved", To be qualified by the Lord so as to "be partakers of the inheritance of
the saints in light", is to be reckoned spiritually what man could never become by
his own efforts, Thus "faith was reckoned to Abraham for righteousnegs" (Rom, 4:9).
In this divine reckoning Abraham became what he could never have been otherwise,

a justified sinner.

The expression "partakers of the inheritance of the saints in light", means
that the Father "made us fit for the portion of the inheritance". The figure here
is of a portion by lot., Lightfoot says, "The inheritance of Canaan, the allotment
of the promised land, here presents an analogy to, and supplies a metaphor for, the
higher hopes of the new dispensation - it is not won by us, but allotted to us.,"

I. The inheritance here is that which is the common possession of the saints
by virtue of being in the light, and not ''the reward of the inheritance" which is
promised on the condition of "walking in the light." Of this inheritance, Paul
could say, "We have obtained an inheritance" (Eph. 1:11). That which we have
obtained, however, is called ""the earnest of our inheritance" (Eph. 1:14), and is
the possession of every one whom God "hath begotten again'" (I Pet, 1:3), which is
"To an inheritance incorruptible, and undefiled, and that fadeth not away, reserved
in heaven" (I Pet, 1:4), This is "our house which is from heaven'" (II Cor. 5:2).
What God does for man in making him "meet'", according to our text, provides on the
principle of grace, both for "the inward man" (II Cor. 4:16) who has the "earnest
of the inheritance", and for the "outward man" (II Cor. 4:16) to be realized through
"the redemption of our body" (Rom 8:23)., Notice now, "Now he (God) that hath
wroutht us for the selfsame thing (that is, the inward man housed in the gutward man
when it's mortalitv shall be swallowed up of life) is God, who also hath given unto
us the earnest of the Spirit" (II Cor. 5:5).

1. Now we have "the earnest of the spirit in our hearts" (II Cor., 1:22),
This, God gave us when we were "begotten again', and he "sealed us", but since we
were "'sealed with that Holy Spirit of promise ----- until the redemption of the
purchased possession'" (Eph. 1:13-14), which is '"the body " (Rom, 8:23--I Cor. 6:
20), then we understand that:

2. "He that raiseth up Christ from the dead shall also quicken your mortal
bodies by His spirit that dwelleth in you" (Rom. 8:11). Thus the order of truth is,
Now we have "the earnest of the spirit", that which is according to His purpose
that the redeemed "be conformed to the image of his Son" (Rom. 8:29), shall be ful-
filled, God alone qualifies one for this, through "his workmanship'". (Eph. 2:10).
We are '"prepared unto glory" (Rom. 9:23), according as "he hath wrought us" (II Cor.
5:5).

II, Notice now the expression 'saints in light". It is written, "God is light"

(I Jno. 1:6). Paul addressed '"the saints" at Ephesus who had "obtained an inherit-
ance" (Eph, 1:1,11), as being "light in the Lord" (Eph, 5:8). The Lord said while

on earth, "Believe in the light, that ye may be children of light" (Jno., 12:36 ).
Being the children of light precedes the commandment to "walk as the children of

the light" (Eph. 5:8). Whatever it was that had made "the saints" at Colosse

"meet to be partckers of the inheritance of the saints in light", had already been
done, and was not dependent on what they were yet to do, for Paul was thanking the
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Father for something that he had already done in making them "meet"., They were qual-
ified because God had qualified them, not because they were qualifying themselves.

As plainly as God could inspire man to record it, every child of God is a saint in
light and partaker of the inheritance referred to in our text, Those who are

"light in the Lord" (Eph. 5:£) have "obtained an inheritance" (Eph. 1:11). This

was just as true of "the saints" in Colosse as at Ephesus, or anywhere else. This
condition is never dependent on future acts of "the children of 1light", but is true
in view of their being''the children of light".

V. 13-14, "Who hath delivered us from the power of darkness, and hath translated
us into the kingdom of his dear Son:
In whom we have redemption through his blood, even the forgiveness of sins:"

We see, by comparing the verse just considered, and these two, that there are
four things true of all "the saints in light".

1. 'The Father ----- hath made us meet to be partakers of the inheritance'.

2, He "hath delivered us from the power of darkness'.

3. He "hath translated us into the Kingdom of His dear Son."

4, "We have redemption through his blood, even the forgiveness of sins',

We have considered No, 1. Now look at No, 3. '"translated ----- into the King-
dom'', The word rendered "translated" here is rendered "remove" in I Cor. 13:2,
Here "the Kingdom'" is that sphere described as being '"righteousness, and peace and
joy in the Holy Ghost" (Rom. 14:17), It is reached through conversion, "Except ye
be converted ----- ye shall not enter into the Kingdom of heaven" (Matt, 18:3),
The Kingdom in this sense, '""Cometh not with observation" (Luke 17:20). Thus,
"Except a man be born again, he cannot see the Kingdom of God" (Jno. 3:3). The new
birth is effected "through the gospel"” (I Cor. 4:15) on the condition that men 'be-
lieve" (Rom. 1:16-17).

Now since the translation was "into'" something, it must also be "from" some-
thing. It was. It was "from the power of darkness'. - No. 2,

1. Those "born again" (I Pet. 1:23) have been "called ----- out of darkness
into his marvellous light" (I Pet. 2:9), and this was by "our gospel" (II Thess.
2:13), This deliverence is from: (a) spiritual darkness (Eph. 4:18, II Cor. 4:4);
(b) the power of darkness (Acts 26:18, Luke 22:53), and (c) eternal darkness
(II Pet, 2:17, Jude ;3).

Now, No. 4, '"We have redemption through his blood". By this we know that in
being '"'made ----- meet to be partakers of the inheritance of the szints in light",
Paul taught that God 'qualified" the saints in Colosse "for the inheritance", not
by what they did for Him, but in view of what he did for them, by "redemption
through his blood -~--- the forgiveness of sins", thus, "according to the riches
of his grace" (Eph. 1:7), and not according to our faithfulness, It is in view
of "his blood" that he hath made us accepted" (Eph,1:6-7),

v, 15, "Who is the image of the invisible God, the first born of every creature:"

Paul, having get forth those things for which he thanked God, now proceeds to
set forth the glory of Him through whose sacrifice God was able, justly, to do
those things. The apostle declares of "his (God's) dear Son'", that he "is the
image of the invisible God". This is true to the ~xtent that the Son could say,
"he that hath seen me hath seen the Father" (Jno. 14:9). John said, "the only
begotten Son ----- hath declared him (led him forth, into full revelation')

(Jno, 1:18). Luke tells that none can know the Father except them to '"whom the

Son will reveal him" (Luke 10:22), The Son was "the brightness of his (God's)
glory, and the express imapge of his person" (lleb. 1:3). As to man, God said at

his creation, "Let us (Father, Son, Holy Spirit) make man in our image" (Gen. 1:26),
















LESSON # 6

""COLOSSIANS"
(1:17-19)

V., 17 "And he is before all things, and by him all things consist."

“"He is before all things'", The verb "is" here refers to the eternality of his

being, as the "I An"' of Ex. 3:14, and the "I Am" of Jno. £:58. Christ referred to
"the glory which I had with thee before the wo=:ld began" (Jno. 17:5), speaking to
the Father in his prayer in that chapter. He was "equal with God" (Phil. 2:€).

The lost Pharisces accused him oi 'making himself cqual with God" (Zno. 5:18), while
the modern infidel teaches that "the almighty God" made him a “mighty God", by a
creative act. Ona the principle that '"he who hath builded the house hath more '.onor
than the house' (izb. 3:3), then the Father should have more honor than the Son,
since, according to Russellites and others, he crecated him, yet it is written,
"That all men should honour the Son, even as they honor the Father " (Jno. 5:%23).
Jehovah of the Old Testanent, said, "My Glory will I not give to anothexr" (Isa. 42;8;,
yet the Son said, "Glorify thy Son", and called this "the glory I had with thee be-
fore the world was" (Jno. 17:1,5). This is not the glory of which Christ said,

"I have given them" (disciples) (Jno. 17:22), but the glory which is inseparable
from deity, because non-transferable (Isa, 42:£). Cahrist, being before all things,
and the creator of them, had the glory of the Creator which could not be given to
the creature, If the Son of God was, himself, cres  d, he could not have the glory
of God, for the Psalmist vrote that "The Lord ----- zlone doeth great wonders"

(Ps. 136:4). Again, "Thou art the God that doest wonders" (Ps. 77:14).

"By him all things comnsist", that is, "hold together", Not only did he create
"all things", but he, in that creation, set in motion laws by which the things are
governed, For instance, apart from what we call the law of gravitation, the unive:r &
would become a madhouse of crashing planets. Tha discoverier of men, through re-
search, are predicated of the knowledge of some of the laws, according to which
"all things hold together". Disintegration, in the mental, moral, and phr -ical
realms, is found in the violation of the laws of God desipgned to hold things togethar.
Antithetical to a sound mind, moral righteousness, and the undisturbed basic sub-
stance of things, are mental breakdown, moral degradation, and nuclear fission. 1In
each case, the holding tozether has given way thrcush the violation of it's law.

1. "Sound words" (II Tim. 1:13) are essential to "a sound mind" (II Tim. 1:7}.

2. "Sound doctrine" (Titus 2:1) is essential to being "sound in the faZih"
(Titus 2:2), vhich soundness is evidenced by ''sound speech" (Titus 2:£), and in
living "soberly, righteously, and godly in this precsent world" (Titus 2:12).

3. Of the atom is formed every substance in the universe, Combination of
atoms make up all the elements, and combinations of the 292 elements make up all the
substances. The basic particle of matter is the atom. We have learned in our day
what happens when relatively few are fissioned, or the law by which they hold to-
gether is broken, but II Pet, 3:10 will dwarf humonlyv effected explosion. 1In each
case of the mental, moral, and physical realms, viciation of the restraining will ci
God results in explosion and ruin,

vV, 18 "And he is the head of the body, the chuwch: who is the beginning, the

1

firstborn from the dead; that in all things he might have the preeminence.

Here preeninence is attributed to the Son ¢f God in both the 01d creation ond
the new.

1. In the O0ld, he is "the first borm of ever: creature'" (Col, 1:15), which
expression refers to his rights as "heir of all things" (ileb. 1:2)(Ps. 254:1),

2, In the New, he is "the first born_from tac Joad" (Col. 1:18)  Thus was
fulfilled Ps. 2:7, according to Paul in Acts 13:2.,, in the resurrection of Christ,
Notice in Eph. 1:20, 22, 23, we read, "he (God) vriec-d him frem the dead ~-----
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and gave him to be the head over all things to the church, which is his body".

(Eph, 5:23); thus, we read of "his unchangeable priesthood", "after the order of
Melchisedec", "wherefore he is able also to save them to the uttermost that come unto
God by him, seeing he ever liveth to make intercnssion for them. For such an High
Priest becometh us - (Heb, 7:25-26).

Now while he was on earth, at which time "he should not be a priest" (Heb., 8:4),
he plainly said to his disciples, "Hitherto have ye asked nothing in my name -----
at that day (When I "go to the Father " V. 22) ye shall ask in my name" (Jno., 16:
24, 26). The day referred to began when Christ sat down at the right hand of God,
and began his ministry as Great High Priest in behalf of the church. The "all things
to the church" (Eph. 1:22) which Christ through his headship became after his ascen-
sion, are the things limited to what we may receive through his priesthood, by ask-
ing according to his will., The passage does not say that Christ became head of the
church at that time. Notice, Eph. 4:15-16. "Him ----- which is the head, even
Christ: from whom the whole body ----- maketh increase," There was no increase of
the body from the ascension of Christ to the Day of Pentecost, but on that day,
"there were added unto them (the 120 disciples, Acts 1:15), about 3000 souls -----
and the Lord added to the church daily" (Acts 2:41,47). Later we read, '"The word
of God increased, and the number of the disciples multiplied" (Acts 6:7). Again,
"the churches established in the faith, and increasc in number daily" (Acts 16:5).
Now if there was no church prior to Pentecost, then it would be difficult to explain
how it could make "increase of itself", or be "added to", on that day, and daily
thereafter.

The "all things'" concerning which Christ became "head ----- to the church" after
his ascension, must be limited to the '"all things'" of his priesthood which is related
to the "sins" (I Jno. 2:1-2), and needed "help" (Heb. 4:16) of his church. Before
this function of his headship, his people did not ask in his name (Jno. 16:22), but
after his ascension, they must ask in his name, thus the "all things" to be sought
are those we may expect through his priesthood which was not exercised while on
earth,

Notice now the words, '"who is the beginning" of our text. Just as he was '"the
beginning" (or original bringer forth) of the creation of God" (Rev, 3:14), as to
the old creation, so he is here "the beginning" or original bringer forth of 'the
church", which is a new creation, As the old creation is held together or made to
cohere, by his power, so the new creation is made to hold together or made to cohere,
according to "The law of the spirit of life" or '"the unity of the faith". (Rom., 2:2 &
Eph. 4:13).

Now notice: (1) as the creator, "By him were all things created"” (Col. 1:16);

(2) as the Heir, "all things were created ----- for him" (Col. 1:16), and (3) as
"the head of the church'" a "spiritual house'" (I Pet. 2:5) he is seen to have "in all
things ----- the Preeminence" (Col, 1:18),

1. as "the first born of every creature'" (Col. 1:15), Christ is "heir of all
things'", and thus "the earth is the Lords and the fulness thereof" (Ps. 24:1),.

2, as "the first born from the dead" (Col. 1:18), "he shall inherit then that
dwell therein" (Ps. 24:1). When the inhabitants of the earth shall be "all right-
eousness" (Isa. 60: 1).

It is the will of God that his Son "might have the preeminence'". His son shall
have the preeminence in all things when the earth shall yield her fulness, and all
her inhabitants are righteous; when "Thy Kingdom come. Thy will be done in earth as
it is in heaven" (Matt. 6:10).

v, 19, "For it pleased the Father that in him should all fulness dwell;"
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This text reads in the margin, "For in him all the fulness of the Godhead was
pleased to dwell", 1In Col, 2:9, we read, "For in him dwelleth all the fulness of
the Godhead bodily." This is equivalent to saying that "God was manifest in the
flesh" (ITim. 3:16), or the "word" which "was God" was 'made flesh" (Jno. }:1, 2, 14).
The word "THEOTETOS" translated Godhead is a form of "THEOT" which means Deity,
Those who deny the Deity of Christ, substitute the word '"THEIOTES" which is from
"THEIOT" meaning divinity, for "TES-THE-OTETOS", the words which mean '"the Diety".
Thayer, one of the greatest lexicographers said, "THEOT (Deity) differs from '"THEIOT"
(divinely) as essence differs from quality or attribute" (Thayers 'Greek English
Lexicon of the New Testament' Ed. 1826, P. 288). "God was in Christ" (II Cor. 5:19),
"The Son of God ~--w- is the true God " (I Jno. 5:20) as to essence, He could say
"I and my Father arc one" (Jno. 10:30), one in essence, Every attribute egssueiet
k0 Deity is tweeof ecdch,
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LESSON #7

""COLOSSIANS"
(1:20-222)
"And having mrde peaze throuzh the blood of his -ross, by him to

reconcile all things unto himself; by him, I say, whether they be
things in eorth, or things in henven.,"

v, 20,

"having made peace'. In Ephesions, we read, '"he is our peace --- having
abolished in his flesh the emmity --- so meking pesn~e --- having slein the
emity" (Eph., 2:14-1€6), Here we have "emmity" and i*'s slaying, and the resultant
peace.,  The peace was the effect of slaying the enmity, There zre two kinds
of enmity, however, in this poss=ge.

(1) That which existed between Jew and Gentile by resson of '"'the law
of commandments contained in ordinances" (Eph, 2:15),

(2) That which existed between men and God by reason of sin,

e. The first was removed when Christ had "broken down the middle
wall of partition between us'" (Jew and Gentile) (Eph. 2:14),

b. The second was slain "by the -sross" (Eph. 2:1¢), when it's
benefits were appropriated throuch the faczt '"that God was in Christ reconciling
the world unto himself, not imputing their trespesses unto them'" (II Cor. 5:19).
Thus Paul said "God --- hath reconciled us to himself by Jesus Christ" (II Cor.
5:18)., - Notice the pronoun "us'", Why? Beczuse Paul is ~onsidering here the
recenciliation of sinners, whether Jew or Gentile, thnt is, '"the world", In this
sense, ""If any man be in Christ he is r new -reature" (II Cor. 5:17), Thus,
"There is neither Jew nor Greek --- for ye are nll one in Christ Jesus" (Gal.
3:28); "Where there is neither Greek nor Jew'" (Col. 3:11); Where "There is no
difference between the Jew nnd the Greek" (Rom, 10:12), Now noti-e the twofold
reconciliation,

1. "Now hath he reconciled, in the body of his flesh through death"

(Col, 1:21-22). This God did in "re:on-iling" the world (II1 Zor. 5:19).

2, "Having ebolished in his flesh the enmity --- for to mzke in himself of
twain (the two - Jew 2nd Gentile) one new man, so making pezcze between the two) and
that he might reconcile both unto God in one body by the cross, having slain the
enmity thereby" (Eph., 2:15-16).

a. Reconcilizction to God through 'the desth of his Son" in "the
body of his flesh'", prenedes »nd is the basis of:re-onciliation one to another,
and together to God, "in one body", whi~r is his Chur-h,

Notice the scripture says '"that he might recon:ile both" (Eph, 2:1€),
and coensider the following es why it needed to be done, (Acts 15:5), "there
rose up certain of the sect of the Pharisees which believed szying, Thot it
was needful to circumrise them (believing Gentiles) ond ~ommand them to keep
the law of Moses. And the zpostles ond brethren czme together for to consider
of th/s matter". Not‘ce verse 19, "Wherefore my sentence is thot we trouble
not them which from among the Gentiles are turned ‘o God" (Acts 15:19), al-hough
not them which from among the Gentiles sre turned to God" (A-ts 15:19), elthough
the "middle wall of partition" had been broken drwn at the cross, some of the
believing Jews wanted to regard i#, and force the believing Geniiles to do the
seme thing., Notice slso, Jemes' requesit of Poul in Jerusslem (Acts 21:19-2¢),
concerning "thousands of Jews there sare whizh believe" V, 20, and "Gentiles which
believe" V. 25, This was not the lasis of reconciliation "in one body". The
faith (Eph. 4:13), not the law (Gal, 3:12 - Rom. 14:23) is the basis of unity in
the Church, Where the faith failed to uni‘y the worshinpers, the practice of Gal,
2:12-14 followed. Confusion, cowardice, znd division -hsra~terized the neglect
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of the faith.

Notiece again, "peace by the blood of his -~ross" V. 20, is thet which "we have
with God" in view of the fact we zre "justified by faith" (Rom. 5:1), since oll
suzh can say we azre '"'now justified by his blood" (Rom. 5:9), Thus were we
"reconciled to God by the death of his Son" (Rom. 5:10). But the "peaze of
God" which '"shall keep your hearts and minds through Christ Jesus" (Phil, 4:7)
follows where we obey the commandment to '"follow after the things whizh make
for peace, and things wherewith one mey edify another" (Rom. 14:12). Thus
shall Christians "be at peace smong themselves" (I Thess. 5:3), and of this
"God 1s the author" (I Cor. 14:33),

To sum up this part of the lesson, "we have peace with God" as former
enemies, through the blood of the ~réss. We have '"the pezze of God'", when we
have peace one with another, in an edifying walk in "the body whi~h is the ~hurzh,"
The first depends on "belief of the truth" (II Thess. 2:13), the latter depends
on the "walk by faith" (II Cor. S5:7).

The "him" of the text is '"the Lord Jesus Christ" as the person through
whom '""the Father'" v, 19, was able to rezoncile. Compare II Cer. 5:19. Notire
now thet reconciliation is limited to "things in enrth, or things in heaven",
There are three realms, Celestisl, Terrestriol, ond Hadean, or heaven, earth,
and beneath the earth, - No one now in Hades will ever be recon:iled, thus
reconciliation is limited to things on earth and things in heaven; thus Paul
speaks of '"the dispensation of the fulness of times" ns being, =2ccording to God's
"good pleasure", the occasion for gathering '"together in one 211 things in Christ,
both which are in heaven, and whi-h are on errth; even ia him" (Eph., 1:10).
Here specific reference is made to believers who "hnve obtained #n inheritance"
(Eph, 1:11), and who look for '"the redemntion of the purchased possession"
(Eph. 1:14), "our house which is from heaven" (II Cor. 5:2), "on inheritan-e,
incerruptible, and undefiled, and that fadeth not awny, reserved in henven feor
you" (I Pet. 1:4),- In "the times of restitution of oll things, which God hcth
apoken by the mouth of 211 his helwy prophets'" (Ants 3:21), the earth shrll
respond to the will of him, whose will is now perfe-tly obeyed in hen~ven, New
let God's people see that the will of God is done in thefr lives, that we
"may know how to walk 2nd to please God" (I Thess. 4:1), 2nd not "be oshamed
before him at his coming" (I Jno, 2:27).

V. 21, "And you, that were sometime alienoted ~nd enemies in your mind

by wicked works, yet now hach he re~on:iled".

This verse reads om tje A.S.V. "and you being in time past zlienoted and
enemies in your mind in your evil works'. This is the history of every recon-iled
enemy., It was "according to the zourse of this world" (Eph. 2:2), ond under »
the power of "the god of this world" (II Cor. 4:4). There were no food sinners,
they "were by nature the children of wrath" (Eph, 2:3). Thonk God, '"Christ
died for the ungodly --- while we were yet sinners" (Rom. 5:(,C)., He s2id
while on earth, "I om not come to call the righteous, but ginners to repentence'
(Matt, 9:13). Once we were "of this world" (Jno. £:23), and "hated" Christ
(Jno, 15:1°), and were "enmity against God" (Rom, 8;7); thus, ~z:ording to
our text, "alienated and enemies in your mind by wicked works, yet now hath
he reconciled". What wonderful gra-e, marvelous beyond the power of des~ription,
"God go loved --- ". We must stond in reverential »we, even »s we drink of the
living woters.
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Notice (1) "enemies in your minds." Solomon wrote "as he thinketh in his
heart so is he" (Prov. 23:7). Again, "those things which proceed out of the
mouth come forth from the heart; and they defile the man. For out ofthe heart
proceed evil thoughts, murders, adulteries, fornications, thefts, false witness,
blasphemies: These are the things which defil a man' (Matt. 15:18-20). It
is written, "out of the abundance of the heart the mouth speaketh" (Matt, 12:34),
(2) "in your evil works" (A.S.V.). When that whizh resides in the heart of the
wicked, become deeds, called "the works of the flesh", we have a picture of the
regsult in Rom, 1:28-32, Read the list and observe that this is to be found
where men "did not like to retain God in their knowledge"., In Rom. 3:9-18,
we have another picture whizh is neither pleasant nor flattering to those who
like to think that man fell "upward". In Gal. 5:19-21, we see what results
where "the thoughts of the hearts", are "manifest" as "works of the flesh".

In spite of this, "yet now hath he reconciled"., But what was done that this
might be? In spite of what we were by nature, we can thank God that his grace
was sufficient, through the price paid, to reconcile such creatures unto the
Holy God. 'Who is of purer eyes than to behold evil, and canst not look on
iniquity." (Habmkkuk 1:13),

V, 22a. "In the body of his flesh through death"”

We know that "God was in Christ reconciling the world unto himgelf'" (II Cor:
5:19), and so here "He (God) reconciled, in the body of his flesh through death".

. "The wages of sin is_death'" (Rom. €:23)

. "Sin entered into the world, and death by sin" (Rom, 5:12)

. "If one (Christ) died for all then were all dead" (II Cor. 5:14)

. "You hath he quickened who were dead in trespasses and sins" (Eph, 2:1),

W

It i8 clear that God reconciles in view of a death which satisfied justice,
for justice demanded death, and God, in justifying, is both "Just and the
Justifier" (Rom., 3:26), He is Just, because he justifies to the satisfaction of
Justice., Justice demanded death; a desth has been effected, the infinite value
of which is able to atone for '"the sin of the world" (Jno. 1:29), Then, any
one, or all of the world, may be reconciled in the merits of that death, but
the promige is to "him which believeth in Jesus'" (Rom. 3:26) (Acts 13:38-39).
Therefore, ""he that believeth not shall be damned" (Mk. 16:16),

Next week we shall compare the last part of verse 22, "to present you holy",
atc,, with Eph, 6:26-27, and Eph, 2:15-18, to prove the distinction we have
made between reconciliation to God as alien sinners, and reconciliation to God

as erring children.
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LESSON NO. ©

""COLOSSIANS"
(1:225-23)
vV, 22b. LR to present you holy and unblomeable and unreprovesble in his sight."

Notice that in the first part of this text we have :learly stated, that by which
we were "'made meet to be nartakers of the inheritan-e'" (Col. 1:12), we read, "yet
now_hath he reconciled in the body of his flesh through death", Thus God "condemned
sin in the flesh" (Rom, {:3), that is, "the flesh" of 1is Son, when '"he made him to
be sin for us" (II Cor. 5:21). Peter said, e "bare our sins in his owm body on the
tree" (I Pet. 2:24), The prophet had written, "He shall ----- justify many for he
shall bear their iniquities" (Isa. 53:11), Since "all that believe are justified
from all things" (A=ts 13:3¢), then we see that he bears the iniquities of believers
only, He does this in the sasrifice by whi~h he re-onciles enemies unto God.

But notice now, accordins to our text, the purpose of reconciliation: "“to pre-
gsent you holy and unblameable and unreproveable in his sicht." Compare this pass-
age with Titus 2:14: '"Our Saviour Jesus Chrigt ----- cave himself for us thet he
micht redeem us from 211 iniquity, 2nd purify unto himself = peculiar people,
zealous of cood works.," Throuchout God's word we find this twofold truth. (1)
Redemption from iniquity, end (2) the service of the redeemed. The first is "By
grace ----- through faith", (Eph. 2:7); the second, as "we walk by faith" (II Cor.
5:7). Compare Col. 1:22b with Eph, 2:10, "We (the 'SAVED" V.2) are his workmenship,
created in Christ Jesus unto good works, whi-h God hath before ordsined that we
should walk in them". No one can walk in ~ood works uniil he is made 2live, thus
Paul said, "you hath he qui-kened (made nlive) who were dend in tresnasses =nd
sins" (Eph. 2:1), and to these he said, "Be ye therefore, followers of God, as
dear children' (Eph., 5:1)., These alone zan "walk in love" (Enph. 5:2), "Walk as the
children of lizht" (Eph. 5:8), and "wzlk -~ircumspe-~tly" (Bph, 5:15). Paul, in his
second letter to Timothy, :learly presents the order of iruth in this connection,
(1) "the foundation of God". All on this foundation "are hisg" (II Tim., 2:19),
These are to do two thinzs: (1) "depart from iniquity" (II Tim. 2:19), and (2)
"follow riphteousness, faith, charity (love), pesce, with them thst call on the
Lord out of a pure heart" (II Tim. 2:2?), They wio do this are vessels "unto honor,
san-tified and meet for the Master's use, 2nd prepared unto every rood work" (II
Tim. 2:2?1). Now o sum up these two aspects of truth, we -an do no better than to
set in order the two Zfollowing fa-ts:

1, 1In reconciling and justifying sinners, God's Son, in '"the body of his
flesh through death' ac-omplished that by which "the Father ----- hzth made us
meet to be partakers of the inheritan:e of the ssints in light" (Col. 1:22-Col.
1:12)

2. 1In the rezlm of the redemption thus a-comnlished, God is workinc
(Phil. 2:13) to "nurify unto himself a pezuliar people, zealous of j00d works'
(Titus 2:14), in making us "meet for the Master's use" (II Tim. 2:21). Thus,

(1) "meet to be partakers of the inheritance" (Col., 1:12), and (2) "meet for =l
Master's use'" (II Tim. ?:21). 1In order to the first, Christ died; in order to the
second, he lives.

Now the question arises, What are the conditions essential "to present you holy
eand unblameable and unreproveable in his sight?" Notice the words "in his sicht";
this simply means, as seen of Cod. That men are to be "holy and unblameable and
unreproveable" is a matter of re-ord.

1. "Be ye holy in al}l manner of conversation". The word '':onversation' mesns
"behavior" (I Pet. 1:15).

2. "The Lofd make you to increase and abound in love one toward another,
and toward all men, even as we do toward you; to the end he may establigh your
hearts unblameable in holiness" (I Thess. 3:12-13), Notice now, Prul s-id, "ye
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are our witnesses and God also, how holily and unblsmeably we behaved ourselves
among you.'" (I Thess. 2:10).

3. Paul said, "I am accused of the Jews" (Acts 26:2). The word "unreprove-
able" in our text, is from the word translated "accused" above., Concerning Paul's
being "accused", he said, "Neither can they prove the things whereof they now
accuse me' (Acts 24:13). We can, by God's grace, so conduct ourselves that 'they
may be ashamed that falsely accuse your good czonversation in Christ" (I Pet. 3:16).

Now, the question is, since "It is God that worketh in us both to will and
do of his good pleasure" (Phil. 2:13), does he do it with or without our cooper-
ation? We believe it is done in conjunction with our cooperation.

1, As to the will, it is exercised in "bringing into captivity every
thought to the obedience of Christ" (II Cor. 10:5).

2. As to the doing of His good pleasure, "as the servants of Christ,
doing the will of God from the heart" (Eph. €:6), we "glorify God in" our body
(ICor. 6:20).

Now on what conditions does a life characterigzed as "holy and unblsmeable and
unreproveable" rest? The next text supplies the answer.

V. 23a, "If ye continue in the faith grounded and settled, ----- .

Before we consider this text, let us point out the error usually preached
in connectdénn with it., All who believe the doctrine of apostasy, that is, that
a child of God can be lost, tecach that salvation depends on the continuance "in
the faith" by which they mean to continue to be "holy, unblameable and unreprove-able'.
This is false on the face of it. Let me state it like this, "Now hath he reconciled--
If ye continue in the faith" etc. (Col. 1:21, 23). A child can see that the
regsponsibility to "continue in the faith", was required because they had been
reconciled. No person was ever commanded to '"continue in the faith" who had not
previously been "reconciled"; therefore, reconciliation did not, and does not
depend on continuing "in the faith." To be '"reconciled in the body of his flesh
through death" (Col. 1:21-22), is to "have redemption through his blood, even
the forgiveness of sins' (Col. 1:14), These things are inseparable, but to be
"holy, and unblameable and unreprovesble" depends on continuing "in the faith,
grounded and settled"., The very fact that the redeemed are commanded to be holy,
unblsmeable and unreproveable, indicates that they fail in this respect, and an
honest man, reading the word of God, wouldn't deny it, but the status, "Now----
reconciled" does not depend on "If ye continue in the faith'"., This would be
like a Father saying to his son, "Now you are my son, if you continue to grow to
manhood", There are many things which do depend on continuing "in the faith ground-
ed and settled", but "redemption through his blood", the basis of being 'now
reconciled" is not one of them.

If the redeemed, however, are to be presented "holy and unblameable and
unreproveable", they "must continue in the faith", for it is in this continuance,
that they are thus seen as such, Notice in Pcul's letter to the saints at
Philippi, he says, "Do all things without murmurings ond disputings: that ye
may be blameless, the Sons of God, without rebuke, in the midst of a crooked
and perverse nation, among whom ye shine as lights in the world; holding forth
the word of life: that I may rejoice in the day of Christ, that I have not run
in vain, neither labored in vain'" (Phil. 2:14-1%6), Does Paul teach that these
things must be done in order that they may be "The Sons of God without rebuke,"
One becomes a Son of God by being born again, but he is a Son of God without
rebuke, who "continues in the faith."

V. 23b, '"-~-- and be not moved away from the hope of the gospel, which ye have
heard, and which was preached to every creature which is under heaven;
whereof I Pogul om made a minister;"
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"and be not moved away from the hope of the gospel." 1Is it possible for
one who has "redemption through his blood --- now --- reconciled in the body of his
flesh through death " to be "moved away from the hope of the gospel?" VYes,
it is., When a converted man does not 'continue in the ¥aith" (walk by faith)
so as to be "holy, unblameable and unreproveable," he is "moved away from the
hope of the gospel." The question then, is, to what fact of the gospel is hope
related? To the resurrection, for Peter said, "The God and Father of our Lord

Jesug Christ .~--- hath begotten us again unto a living hope by the resurrection
of Jesus Christ from the dead" (I Pet. 1:3).

1, The fact which stands related to redemption is the death of Christ
(I Cor. 15:3) (I Pet, 3:1C) (Rom. 3:25) (Col. 1:14) (Eph. 1:7) (Rom. 5:9-10).

2. The fact which stands related to_hope is the resurrection of Christ
(I Pet. 1:3) (Jno, 14:19) (Jno. 6:54) (Rom, 8:24-25); thus Poul said, "Jesus
our Lord --- was delivered for our offences, and was raised for our justification"
(Rom, 4:25). The "Lord Jesus Christ --- is our hope" (I Tim., 1:1). "The hope
set before us: which hope we have as an anchor of the soul --- which entereth
into that within the veil --- Jesus made an High Priest for ever after the
order of Melchisedec" (Heb, 6:18-20), Now Paul said to Titus, "God our Saviour ---
saved us --- being justified (margin - 'having been justified') by grace, we
should be made heirs according to the hope of eternal life" (Titus 3:5,7), This
"hope" being "both sure and steadfast" (Heb. 6:19), is that by which "we are
saved" (Rom. 8:24), and anticipates ''the redemption of our body" (Rom. 8:24), Now,
"If we continue in the faith" (Col., 1:23), The High Priest, through his inter-
cession, enables us to enjoy fellowship with God in which fellowship "we hope for
that we see not' (Rom. 8:25), and, as Peter said, ''though now ye see him not, wet
believing, ye rejoice with joy unspeakable and full of glory" (I Pet, 1:2),
This is "the hope of the gog-:1" unto which we were "begotten" (I Pet, 1:3).
Let us keep it bright as we walk in the light, and then we shall never despair
because of the darkness., The resurrection of Christ is related to the hope of
the children of God, as the basis of it, thus '"the children of God, being the
children of the resurrection' (Luke 20:36), The hope of God's people may be
dimmed by reason of their failure, but that for which we hope shall be reelized
by reason of God's promise (Jno. 6:54). ZLet us not lose sight of "his appearing.”

The gospel which was inclusive of that by which men had '"the forgiveness
of sins'" through death, and by which men hoped, as related to the resurrection
of him who died to save, "was preached to every creature which is under heaven",
and thus according to Col, 1:6, "is come unto you, as it is in all the world."
"The hope which is laid up for you in heaven" (Col. 1:5), is that of Col. 1:23,
which is designed to lead on those who believed, toward the land that is '"fairer
than day." Let us press toward the prise, to join in the crowning of him
through whom we have been reconciled, and for whom we are to live, and for whose
coming we are to look,
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